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“Extensive knowledge and modern science must be acquired. The
educational process we see today is in an ongoing and escalating
challenge which requires hard work.

We succeeded in entering the third millennium, while we are more
confident in ourselves.”

H.H. Sheikh Khalifa Bin Zayed Al Nahyan
President of the United Arab Emirates






The Meanings of the

United Arab Emirates Flag Colors

The colors of the United Arab Emirates (UAE)

flag are inspired by the famous verse of the
poet Safiyuddin Al-Hilli:

====mf> White are our deeds, Green are our pastures,
Black are our Battles, Red are our Swords

Symbolizes goodness, welfare and giving, symbolizes growth, prosperity, green environment,
as well as the State's approach of supporting cultural revival in the country.
peace and security all over the world.

Symbolizes the strength, staunchness and symbolizes the sacrifices of the Pre-Union generation,
might of the people of the State, as well as and of the nation's martyrs who sacrificed their lives to

the rejection of injustice and extremism. protect the homeland's achievements and gains.

The UAE Vision 2021

United in Responsibility
= Confident and responsible Emiratis.
= Cohesive and prosperous families.
= Strong and vital social relations.

= Rich and vibrant culture.

United in Destiny
= Following the example of the Founding
= Fathers.

= Safety and security of the nation.
= Enhancement of the UAE's status on the

= international arena.

United in Knowledge

= Harness full potential of national human
= capital.
» Sustainable and diversified economy.

= Knowledge-based and highly productive
= economy.

United in Prosperity
= | ong and healthy life.
= First-class educational system.

» Well-rounded lifestyles.
» Environmental protection.




Introduction

“Praise be to Allah, Who taught illiterate man (by the pen), taught man that which he
knew not (writing) and praise be to Allah the Lord of the worlds and may the blessings
and peace of Allah be upon the most honored of messengers our master Muhammad
(PBUH- peace be upon him) and upon all his family and Companions”.

This is the text book on Islamic Education, which we present to our dear sons and
daughters the students in grade 12, hoping that it proves to be beneficial to them.

In terms of structure, this book has adopted a unit-based approach. Each unit addresses
diverse topics that collectively represent the domains and focal points of the curriculum
discussing Divine Revelation, creed, the values and mannerisms of Islam, the rulings
of Islam and their purposes, the biography of Prophet Muhammad, prominent Muslim
characters, national identity and contemporary issues.

The authors of the book were keen on translating curriculum criteria into comprehensive
content; this necessitated identifying the outcome of learning criteria at the beginning
of each lesson under the heading ‘I learn from this lesson’. Each Lesson comprises an
introduction titled “I take the initiative to learn” and a presentation under the heading “I
use my skills to learn” and a conclusion under the heading “| organize my concepts”.
This is followed by student activity, which has focused on three types: a general activity
to all students. This is titled “I answer by myself". There are enriching activities for
distinguished students titled “Enriching my experience” and applied activities titled “I
assess myself”.

The book embeds an attempt to strike a balance between religious knowledge and
learning activities by introducing the necessary religious knowledge and concepts
to students. It has also provided them with a simultaneous gateway to increase and
enrich their knowledge via classroom learning activities. The book has also targeted the
realization of the characteristics of Emirati students in this age-group and developing
those characteristics that peculiarly belong to the 21 century, thinking skills and the
requirements of sustainable development.

The book has focused on religious knowledge and concepts that are required by students
in this age-group and on linking this knowledge and these concepts to contemporary life
and its novelties in the light of the principles of Sharia, whose hallmark is moderation,
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tolerance, positivity and individual and communal responsibilities. The book has also
accorded attention to developing performance skills that relate to Islamic education
and has given special emphasis to Islamic values in pursuit of structuring conscious
personalities that adhere to religion and contribute to nation building.

Moreover, the book comprises multiple and diverse learning activities that contribute
to developing critical thinking in students. This is a contemporaneous requirement that
fortifies students against deviant ideas and uninformed imitation. Critical thinking also
contributes to developing creative and inventive thinking; this channels into the UAE
Vision 2021- “United in Ambition and Resolve"- in which the UAE endeavors to become
the one of the best countries in the world. In its scheme, the book also seeks to develop
skills of problem solving and making sound decisions in a timely manner and contributes
to sharpening the skills of students and raising their awareness by investing in material
and human potentialities and preserving and developing the nation’s wealth.

We hope that the method of presenting topics to students aids them in utilizing their
innate faculties of learning- observing, thinking, experimenting, applying, self-learning,
researching, investigating and deriving conclusions built on evidence and proof.

We present this book to our sons and daughters, the students, hoping that it realizes
the benefits perceived at the time of compiling it. These benefits comprise realizing the
criteria of learning Islamic Education and developing thinking and performance skills
in a persistent endeavor to equip this generation of students with the tools necessary
for ingenuity, inventiveness, meeting challenges and achieving supremacy for the
homeland.

Allah knows best the intention behind our deeds.

Authors of Islamic Education Curriculum
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Protecting Society against Moral Crimes

Lesson One

Surat An-Nar: 1-10 Protecting Society against Moral Crimes

1. Recite the holy verses observing the 4. Infer the meaning of ‘oath of

This lesson rules of recitation. condemnation’ (Li’an).
teaches me to: | 2. Interpret the meaning ofthe vocabulary 5. Make sure of adopting the values
of the holy verses. expressed in the holy verses.

3. Explain the effects of adultery.

\} | take the initiative to learn

i
Stirat An-Nir was revealed in Al-Madinah; it comes after Siirat Al-Mu’uminiin Ilimination

in the Holy Qur’an. Siirat An-Niir was given this name because it includes a Mujahid reported:
The Messenger of Allah,
peace be upon him, said:
“Teach men Siirat

(Al-Lahu Niru As-Samawati Wa Al-"Ard) ~ Alldh is the Light of the heavens | | Al-Ma’idah and teach

; . ; women Siirat An-Nir”.
and the earth”™, and because it consists of rules and morals that call for chastity, | | {mar bin Al Khattab,

may Allah be pleased
with him, said: “Teach
conscience of a believer as the dark alleys of lewdness cannot be illuminated except | | your women Siirat

An-Niar”.
by the radiance of Allah, glorified be He. E =~

b —ne— W

luminous verse, which says (L= V1 <l slaldl ) 4 )

preservation of honor and virtue. These are values that illuminate life and the

I cooperate:

In cooperation with my group, I explain the characteristics of Madaneyyah surahs of the Qur’an.

I find a link:

between the words of Allah, gl0r‘y be to Him, in Strat Al-Mu’uminiin :

(010 5k 5all) Gy sila peasldl a4 Gl 5

5. Wa Al-Ladhina Hum Lifuriijihim Hafiziina “Who abstain from sex” (Stirat Al-Mu’uminiin: 5)
«,’5..:!_)]1_5 -L:.ﬂ_).\'l»

(Az-Zaniyatu Wa Az-Zani) “The woman and the man guilty of adultery or fornication”

and His words:

Cpan 58 | shaing 5 an jladl (e | iy (pia all Jiy

Qul Lilmu’uminina Yaghuddii Min ‘Absarihim Wa Yahfaza Furijahum

“Say to the believing men that they should lower their gaze and guard their modesty...”

e



Lesson One

,@; | use my. skills to learn

I recite and memorize:
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I. Siratun ‘Anzalnihi Wa Faradnahd Wa (Anzalnd FTha’Ayitin Bayyinatin La'allakum Tadhakkariina 2. Az-Zaniyatu
Wa Az-Zan1 Fjlida Kulla Wahidin Minhuma Mia’ata Jaldatin Wa La Ta’khudhkum Bihima Ra’fatun FT Dini Allahi
‘In Kuntum Tu’uminiina  Billihi Wa Al-YawmiAl-"Akhiri Wa Liash/had ' Adhabahuma Ta’ifatun Mina Al-Mu’uminina
3. Az-Zani La Yankihu ‘Illa Zaniyatan ‘Aw Mushrikatan WaAz-Zianiyatu La Yankifuhi ‘[l Zanin ‘Aw Mushrikun Wa
Hurrima Dhalika *Ala Al-Mu’uminina 4. Wa Al-Ladhina Yarmiina Al~Mul.1$anﬁli Thumma LamYa’ti Bi’arba'ati Shuhadd’a
Fajlidihum Thamanina Jaldatan Wa La Tagbali Lahum Shahddatan ‘Abaddan Wa ‘Ula’ika Humu Al-Fasiqiina 5. 111a Al-
Ladhina Tabi Min Ba'di Dhilika Wa <Aslahii Fa’inna Alliha Ghafiirun Rahimun 6. Wa Al-Ladhina Yarmiina ‘Azwijahum Wa
Lam YakunLahum Shuhadd’u  ‘Illa ‘Anfusuhum Fashahadatu ‘Ahadihim’Arba'u Shahadatin Billahi~ ‘Innahu Lamina As-
Sadigina 7. Wa Al-Khamisatu <Anna La’nata Allahi "Alayhi ‘In Kana Mina Al-Kadhibina 8. Wa Yadra’u "Anha Al-"Adhaba
*An Tash/hada ‘Arba’aShahadatin Billahi~ ‘Innahu Lamina Al-Kadhibina 9. Wa_Al—@imisala «Anna Ghadaba Alldhi
‘Alayha ‘In Kana Mina As-Sadiqgin 10. Wa Lawld Fadlu Allahi ‘Alaykum Wa Rahmatuhu Wa ‘Anna Alldha Tawwibun
Hakimun ( Siirat An-Niir)

1. A surah which We have sent down and which We have ordained in it have We sent down Clear Signs, in order
that you may receive admonition 2. The woman and the man guilty of adultery or fornication,- flog each of them
with a hundred stripes: Let not compassion move you in their case, in a matter prescribed by Allah, if ye believe in
Allah and the Last Day: and let a party of the Believers witness their punishment. 3. Let no man guilty of adultery or
fornication marry but a woman similarly guilty, or an Unbeliever: nor let any but such a man or an Unbeliever marry
such a woman: to the Believers such a thing is forbidden. 4. And those who launch a charge against chaste women, and
produce not four witnesses (to support their allegations),- flog them with eighty stripes; and reject their testimony ever
after: for such men are wicked transgressors;- 5. Unless they repent thereafter and mend (their conduct); for Allah is
Oft- Forgiving, Most Merciful. 6. And for those who launch a charge against their spouses, and have (in support) no
evidence but their own,- their solitary evidence (can be received) if they bear witness four times (with an oath) by Allah
that they are solemnly telling the truth; 7. And the fifth (oath) (should be) that they solemnly invoke the curse of Allah
on themselves if they tell a lie. 8. But it would avert the punishment from the wife, if she bears witness four times (with
an oath) By Allah, that (her husband) is telling a lie; 9. And the fifth (oath) should be that she solemnly invokes the
wrath of Allah on herself if (her accuser) is telling the truth. 10. If it were not for Allah’s grace and mercy on you, and
that Allah is Ofi- Returning, full of Wisdom. (Sairat An-Niir)

e




Protecting Society against Moral Crimes

I learn explaining the Qur’anic vocabulary:

‘Word

354 -Siirat (Chapter)

least with a beginning and an end

<% -Bayyinatin (Clear Signs)

Obvious, notable

&3.5% _Tadhakkariina (receive admo-
nition)

Learn a moral lesson

iéi_) - Ra’fatun (compassion)

sympathy, kindness, mercy

il - Ta"ifatun (a party)

A group of people

&S5 - Yankihu (marry)

Get married to e

O3 -Yarmiina (launch a charge)

Accuse of adultery

il -Al-Muhsanati (chaste
women)

pure e

& shuldll (A LF asiqiina )wicked trans-
gressors)

Those who disobey Allah

1355 4535 arba'ati Shuhada’a (four
witnesses)

Four who saw the act

i X -Yadra'u (avert
e i (avert)

Cancel punishment

o ___a

. A



Lesson One

:l comprehend the significance of the verses

The walls (aswar) of chastity and purity:

A surah (3,3—) in the Arabic language is a name for an honorable status; a high wall is a “sur”. Therefore, a chapter of
the Qur’an is called *siirah” because of the honor accompanying it and because of its loftiness. An-Nur Chapter begins by the
word ‘surah’ to imply to one who engages in interpreting it that these gracious verses have been revealed to build numerous,
concetric walls, as it were, to surround chastity and protect purity.

The chapter explained the punishment intended to deter people from harboring malicious intentions. It emphasized
convincing people of the virtues associated with chastity and the meanness of lewdness, as well as stressing the importance
of being aware of the fact that Allah is constantly watching us.

Allah, Glorified and Exalted be He, mentions His favors to His worshippers as revealed in this chapter, which consist in
the justifiable duties and rules and in detailed proofs. This is meant to make them learn the lesson and act according to these
duties and rules, which will realize their happiness in life and in the Hereafter. Observing these duties and rules is a safeguard
against exposing honor to the measures of wrong and right. By these duties and rules Allah, glory be to Him, has organized
relations between individuals and spread stability in social life. Al Qurtobi, may Allah have mercy on him, said: “The purpose
of this chapter (surah) is to make known the rules of chastity and protection™. L

The fact that the revelation of this chapter (surah) is attributed to Allah, glory be to Him, * (\8L}) (‘Anzalnaha) A
surah which We have sent”, and emphasizing its ordinance “We have ordained™ and repeating the act of revealing it “We
sent down” are all meant to demonstrate the importance of the rulings in this chapter as they have a great effect on purifying
society and protecting families and honor. These rulings are obligatory and leave no room for negligence either on the part
of individuals or society.

The term *verse’ (ayah) is used in the Qur’an; it has several meanings. I infer these meanings from the following verses:

SN Verse Meaning

(V9 el @il = N 7 a4t ey
39. Wa Min ‘fﬁyﬁtihb« ‘Annaka Tara Al-"Arda Khashi'atan

1
And among His Signs in this: thou seest the earth barren and
desolate (Surat Fussilat: 39).
(106 3581 ., A (e feleii Ly

) 106. Ma Nansakh Min ‘Ayatin ‘Aw Nunsiha (Siirat Al-Baqarah).

None of Our revelations do We abrogate or cause to be forgotten
(Stirat Al-Baqarah: 106).

(36 il (. UL L5k adela L),

36. Falamma Ja’ahum Miisa Bi’ayatina (Strat Al-Qasas).

3 | When Moses came to them with Our clear signs (Stirat Al-Qasas:
36)

% Which of the meanings above suits the meaning of ‘verse’ (ayah) as used in His words, glory be to Him:
ool il L W 3l
Wa ‘Anzalnd Fiha’Ayitin Bayyinitin

"in it have We sent down Clear Signs*



Protecting Society against Moral Crimes

I explain:

Concluding the verse by His words, glory be to Him «ds8% ,aSL} .
La'allakum Tadhakkariina “...that you may receive admonition™.:

I discuss:

in cooperation with my classmates, I discuss the difference between ‘receiving admonition’ and ‘reflecting’

Receivin___g admoition Reflecting

A Society of Virtue:

First: The Punishment of Adultery

The holy verse tells of the punishment for adultery. Adultery is a sexual intercourse between a man and a

woman who are unmarried according to a Sharia contract. The verses refer to an adulteress and an adulterer
to demonstrate that the act is consensual; therefore, they deserve the punishment to pyrify them of guilt and to
protect society against this crime. Allah, glory be to Him, says; (531 it Lagis 2 aly JS 1 52 134)
(Fajlidi Kulla Wahidin Minhuma Mia’ata Jaldatin) *“...flog each of them with a hundred stripes...”. The address
in the words of Allah, glory be to Him, “flog™ is to the guardian (the ruler) in order to preserve security and
order. Imam Al Nasafi, may Allah have mercy on him, said: “The address is to Imams because inflicting ‘hadd’
(punishment mandated and fixed by Allah) is of the essence of religion”. The punishment of an adulteress and an
adulterer is one hundred lashes. The punishment is expressed in terms of lashes to indicate avoiding excessiveness
in whipping. The punishment is to be inflicted after establishing evidence and proofing that the couple concerned
has engaged in adultery. Moreover, punishment is inflicted by the party that is authorized by the ruler.

The verses prohibit showing leniency towards an adulterer because the consequences of such an act will be
borne by society, such as intermingling genealogies and spread of deadly diseases. Economically, the spread of
deadly diseases costs the state too much money and effort to provide treatment and care, in addition to awareness
raising campaigns in the media.

Although, adultery is one of the cardinal sins, Islam shows caution as to the way to prove and execute the
punishment. Adultery is only proven by four fair witnesses or by confessions on the part of the adulterer and
adulteress themselves.

H R P ® é
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Lesson One

I explain:

< Uthman ibn ‘Affan, may Allah be pleased with him, said: “Indeed, Allah deters with the Sultan (ruler)
that which he does not deter with the Qur’an™.

What is the wisdom behind giving priority to worldly punishment over intimidation by torture in the
Hereafter in the verses establishing ‘hadd’ (punishment) for adultery?

I decide:

As regards the following case on the basis of the fundamental rule “confession as evidence is limited to
the confessor only™:

“One of the two parties confessed committing adultery and the other party did not™.

The judgment on adultery from the following Qur’anic verses:

’:f-' 2L rrs sn c E L e 11 = Lars . Za A T Y e . G Aer - ,’ > " Tie
AU P T W o S P9 S AR LSS e K (e S AT PR P B 1) SR ENE
(OL5,a) Blga.an M55 328alls 26 i G d
" - - r\y.
Allah, glory be to Him, says:

68. Wa Al-LadhinaLaYad'inaMa'a Allahi Ilahaan «AkharaWa La Yaqtuliina An-Nafsa AllatiHarrama Allahu
dlla Bil-Haqqi Wa La Yazniina Wa Man Yaf al Dhalika Yalqa ‘Athamaan. 69. Yuda'af Lahu Al-"Adhabu
Yawma Al-Qiyamati Wa Yakhlud Fihi Muhanaan. (Stirat Al-Furqan)

68. Those who invoke not, with Allah, any other god, nor slay such life as Allah has made sacred except for
just cause, nor commit fornication; - and any that does this (not only) meets punishment. 69. (But) the Penalty
on the Day of Judgment will be doubled to him, and he will dwell therein in ignominy. (Stirat Al-Furqan)

(e {TP S Rt FUcPE Seﬂl‘éj 1P RN
Allah, glory be to Him, says:
32. Wa La Tagrabii Az-Zina ‘Innahu Kana Fahishatan Wa Sa’a Sabilaan. ( Sirat Al-"Isra’)

32. Nor come nigh to adultery: for it is a shameful (deed) and an evil, opening the road (to other evils).
( Stirat Al-"Isrd")




Protecting Society against Moral Crimes

In cooperation with my classmates: ‘

[ explain the role of society in the prevention of adultery:

1. Combating exaggerated dowries

I classify:

the following effects of adultery on individuals and society according to the table below:

[poverty and waste of money — Allah’s wrath and punishment o the Day of Judgement — diseases of AIDS, '
gonorrhea and syphilis — the spread of enmity among people — costs of treatment resulting from adultery
— children born out of wedlock and those who are of unknown descent |

Consequences of Adultery on Individuals and Society

Health-related
effects

Economic effects

Social effects

Psychological
effects

Religious effects




Lesson One

Second: Punishment of Accusing Others of Committing Adultery

Allah, glory be to Him, threatened to punish those who slander chaste, incautious =
women and accuse them of committing adultery without substantiating this | N
accusation by four witnesses. He, glory be to Him, deals harshly with those who =~ Sahl bin Sa’d (May Allah be
smear the honor of others by saying slanderous things of them; he has sanctioned pleased with him) reported:

three punishments for them: The Messenger of Allah,
peace be upon him, said:

- “Whosoever gives me a
® The first punishment is physical; i.e. being flogged eighty lashes. - guarantee to safeguard what
is between his jaws and
what is between his legs, |
shall guarantee him Jannah
~ (Paradise)
® The third is religious; these are dissolute persons who are alienated from the
obedience of Allah, glory be to Him.

® The second is moral; their testimony is not acceptable in courts or trading.

Allah, glory be to Him, excluded from this those who repent truly and regret what they have done. Islam emphasized
the punishment of this crime because of its grave consequences on society in order to preserve honor and purify
society of this phenomenon, which divides families and spreads enmity and hatred among people. All this results
in a lack of trust among individuals in society and may lead to committing murders.

I expect:

the effect of social media on the spread of moral crimes, especially slander.

I explain

% the use of “launch a charge™ against chaste women instead of “accuse” in His words, glory be to Him:

: (S A
Wa Al-Ladhina Yarmiina Al-Muhsanati
And those who launch a charge against chaste women

% specifying women in the words of Allah, glory be to Him, “And those who launch a charge against chaste
women” although the judgment on slander involves men and women:




Protecting Society against Moral Crimes

I infer:

&%  acommon rule from His words, glory be to him:
e _fr" -}_'t.”.
(B GEI2E

Thumma LamYa’ta Bi’arba'ati Shuhada’a) “and produce not four witnesses™ that a Muslim can use in scientific
research and all domains of his life:

1 find a proof:

in the holy verses that repentance is associated with good deeds:

I reflect and answer:

+% In the holy verses there is evidence of rehabilitating the person who suffers slander as well as psychological
relief — explain this:

2% Some scholars maintain the view that a person who slanders chaste women has a chance to repent in worldly
life and that his testimony is acceptable, whereas others say that true repentance and its acceptance is something
that only Allah, glory be to Him, knows. So, they reject this person’s testimony. Which of the two views do
you support? Why?

The legislation of the oath of condemnation (li’an) and the Divine Wisdom behind it:

Allah, glory be to Him, legislated the oath of condemnation (li’an) between spouses to guard against injustice
and repression within the family, to bestow honor on the sacred relationship between spouses and to prevent
arbitrary accusation. This divine legislation is an embodiment of justice and protection and preservation of honor
in their highest forms. Aspects of mercifulness and wisdom manifest in the legislation are the following:

1. If there is no oath of the condemnation (li’an), a husband will be subject to the punishment (had- )

of slander in spite of his apparent truthfulness and the fact that he is not fabricating charges against
his wife because they share shame and ignominy.

H" . * @




Lesson One

2. The oath of condemnation (li’an) provides the husband with a loophole out of the difficulty of
supplying four witnesses, maintaining silence towards what he has seen and the possibility of having
a child taking his name and becoming his heir.

3. The oath of condemnation (li’an) provides the wife with a loophole to escape punishment and shame
if her husband accuses her unjustly and arbitrarily of adultery.

The oath of condemnation procedure:

The husband star ts swearing; he swears by Allah four times that he is true in accusing his wife of adultery.
The judge then reminds him of torture in the Hereafter and asks him to say “The curse of Allah is upon me if I am
lying”. The wife then repudiates this charge by four oaths of her own in which she says he is lying in accusing her
of committing adultery. The judge then reminds her of the torture in the Hereafter and asks her to say, “The wrath
of Allah is upon me if my husband is telling the truth™.

I compare:

slander specific to the oath of condemnation (li’an) and slander in general according to the table below:

Similarities Differences

I explain:

5% a husband and wife resorting to the oath of condemnation (li’an) are separated for ever:

% penalty is similar to offence: Cursing is made specific to man in the words of Allah, glory be to Him:

{ :"i-,“ﬁ":y;::\?u}___{; SEd ;T}

‘Anna La'nata Alldhi "Alayhi ‘In Kana Mina Al-Kadhibina “the curse of Allah on themselves if they tell
a lie”; wrath is made specific to woman in the words of Allah, glory be to Him:

{ DGR T ST T

=

‘Anna Ghadaba Allahi ‘Alayha ‘In Kana Mina As-Sadiqina




Protecting Society against Moral Crimes

I reflect and identify:

the deleted ‘main clause’ in the holy verse

Arrw s

)

explain the reason for deletion.

* | organize my concepts:

SR s =

PN
Wa Lawla Fadlu Alldhi ‘Alaykum Wa Rahmatuhu “If it were not for Allah’s grace and mercy on you...” and

Punishment:

1. Physical:

2. Moral:

3. Religious:

Meaning:

Procedure;

.........................
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Lesson One

I answer by myself:

« First: explain the following
1. Allah, glory be to Him, says:

L Lt T

- - “I.,?f"' I St
{3 ia b e L2

Wa Liash/had *Adhabahuma Ta'ifatun Mina Al-Mu’uminina
“and let a party of the Believers witness their punishment”

2. Four witnesses are required to prove adultery contrary to all other cases where only two witnesses are
required to prove a case.

3. The fundamental rule in Islam is mercy and clemency; however, the cases of adulterers are subject to
vehemence and sternness.

# Second: explain the significance of using the plural form in Allah’s, glory be to Him, words:

o e

(B L B LRy
Fajlida Kulla Wahidin Minhuma Mia’ata Jaldatin “flog each of them with a hundred stripes”.

Third: mention three damages to husbands and wives that Allah, glory be to Him, has warded off by
legitimizing the oath of condemnation (li’an):




Protecting Society against Moral Crimes

¢ Fourth: explain the following words:

SN

Word

Meaning

&3 - Az-ZanT (guilty of adultery)

Slales - Shahadatin (testimonies)

| ALl - ‘Aglafid (mend)

301 -Al-" Adhaba (punishment)

B Ao -




Lesson One

I make sure of memorizing the holy
Verses.

I apply the rules and manners of recitation.

I explain the words used in the holy
verses. ‘

I explain the consequences of adultery.

I explain the oath of condemnation and
the wisdom behind it.

I make sure of adopting the values
mentioned in the holy verses.

I avoid accusing others without backing
this up with evidence.




Exegetical Methods

Exegetical Methods

1. Explain what is meant by ‘exegetical 3. Identify the appropriate

Iihislesson mFthods" . interpretation acc?rding to the
. 2. Differentiate between exegetical subject of the hadith
teaches me to: ;
methods 4. Emulate scholars as regards following

scientific methodology in their lives

'\. | take the initiative to learn:

s 6
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Allah, glory be to Him, says:
29. Kitdbun ‘Anzalnahu ‘Ilayka Mubarakun Liyaddabbarti’ Ayatihi Wa Liyatadhakkara Ul Al-’Albabi

“(Here is) a Book which We have sent down unto thee, full of blessings, that they may mediate on its Signs, and
that men of understanding may receive admonition™ (Stirat Sad: 29)

Allah, glory be to Him, says: “

24. *Afala Yatadabbariina Al-Qur’ana ‘Am "Ald Quliibin ‘Aqfaluha
“Do they not then earnestly seek to understand the Qur’an, or are their hearts locked up by them?” (Sirat
Muhammad: 24)

What do the two holy verses urge us to do? y

I expect:

the positive effects of thinking thoroughly of the Holy Qur’an: 4

1. Obeying Allah, Glorified and Exalted be He, and complying with His instructions.

2. Understanding the holy Qur’an and abiding by its rules. «
S '
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Lesson Tow

| use my skills to learn:

Allah, Glorified and Sublime be He, revealed the Qur’an to Khatam al-Rusul (the Seal of Messengers, meaning
the Last of Messengers) to illuminate and guide mankind.

- P )
4
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52.Wa Ka@alika‘Awﬁaynﬁ ‘Ilayka Riihaan Min ‘Amrina Ma Kunta Tadri Ma Al-Kitabu Wa La Al-’Tmanu Wa
LakinJa'alnahu Niraan Nahdi Bihi Man Nagha’u Min ‘Ibdadina Wa ‘Innaka Latahdr ‘Ila Sird{in Mustagimin.
(Stirat Ash-Shiird)

52. And thus have We, by Our Command, sent inspiration to thee: thou knewest not (before) what was
Revelation, and what was Faith; but We have made the (Qur’an) a Light, wherewith We guide such of Our
servants as We will; and verily thou dost guide (men) to the Straight Way,- (Strat Ash-Shiira: 52)

Throughout History, the Holy Qu’ran has been accorded great attention and care; this continues up to today
whether in the form of memorization, interpretation, recitation, publication, research, study or awards by
governments, institutions or individuals. The United Arab Emirates accorded the Qur’an boundless attention.

Our scholars in every epoch worked diligently on interpreting, analyzing and gleaning the Qur’an. This
resulted in the emergence of several methodologies, schools and orientations of exegesis (tafsir) such as exegesis
derived from authentic sources such as other Qur’anic verses, sahih ahadith or established Sunnah and exegesis
by opinion.

I look for:

I refer to the dictionary and then fill in the table below appropriately-

Method Exegesis
Meaning in the dictionary
Idiomatic meaning of the Plans followed by exegetists in their books to demonstrate and explain the
exegetical methods messages embedded in the words of Allah and inferring His rulings and
judgments, each according to his inherent human capacity.

I find a link:

between the linguistic and idiomatic meaning of exegesis.




Exegetical Methods

I explain: .
by interpreting the verses of by Al-Zamakhshari, may Allah have mercy on him:
Commentaries in the world are countless; but none of them is like my Kashaf book for sure.
If you pursue guidance, keep reading it; for ignorance is like a malady and the ‘Kashaf” is a cure.
What I learn from the exegetical methods. '
I read and infer: ‘
For someone pursuing exegesis, there are many sources; the major sources among these are four:
vrFirst: the tradition of the Messenger, peace be upon him, provided that caution is maintained as regards ‘
‘da’eef” (weak) and ‘maudu’ (fabricated) hadiths. P
¥ Second: relying on the sayings of the Companions (as-sahdbah ) '
¥ Third: linguistic resources .
vr Fourth: what is understood from speech and indicated by the Sharia law
Other sources of interpreting the Qur’an: :
B e A R P s T S S S a s i et S S aSanGnare e s nesnssiannn itsansShHannssaesnanann df Harannssann ang e s s e A LAY
e R T N AR S Fe S S S R SN B e O S B e S SRR SRR R S  EEE FERE R e RSS9 35 e T TR
e e G R A A R B SR B R R AR S N e R R S b R O S Y L e R S S e S A ey .
I classify:
the sources mentioned above into traditional and rational sources: s
Traditional Sources Rational Sources ]
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Benefits of diverse exegetical methods:

The benefits of multiple sources of interpreting the Holy Qur’an include the following:

1. Emergence of specialization in the research in, and study of, the significances of the verses of the Holy
Qur’an and its sciences.

2. Keeping abreast of developments in each epoch, as the implications of the Holy Qur’an widen with
proliferation of human knowledge and the sciences associated with it. The Qur’an is a book of “...
incalculable wonders...” (al-Tirmidhi).

3. Relieving Muslims of inconvenience with respect to Sharia rulings; this is evidenced by interpreting
the word ‘quroo’ (monthly periods) in terms of cleanliness and menstruation. This allows spouses an
extended period to rethink the decision on divorce thus giving a chance for restoring stability to the
family.

4. Increasing the number of studies and researches on the Holy Qur’an.

5. Availing scholars in every age of the opportunity to accord attention to the Holy Qur’an and find new
methods to explore its significances.

I explain:

The most accurate and convincing interpretation of the Qur’an is interpreting the Qur’an by the Qur’an itself.

I cooperate and, with my group, search for:

% a verse (ayah) that explicates ‘wrong’ in His words, glory be to Him:

(st {000 852544 AN A T, 0y AT A5 Sy
82. Al-Ladhina ‘Amanii Wa Lam Yalbisii ‘Imanahum BiZzulmin ‘Ulﬁ’lka Lahumu Al-’Amnu Wa
Hum Muhtadiina. (Strat Al-’An’am)

“It is those who believe and confuse not their beliefs with wrong - that are (truly) in security, for they are on
(right) guidance.” (Stirat Al-’An’am: 82)

5% A hadith that explains the words of Allah, glory be to Him:

eaa) {0 G A 035 Rt 530ty ol Je Lhasy
238. Hafizi "Ala As-Salawati Wa As-Salaati Al-Wusta WaQiimii Lillah Qanitina

Guard strictly (five obligatory) AsSalawat (the prayers) especially the middle Salat (i.e. the best prayer
‘Asr’). And stand before Allah with obedience [and do not speak to others during the Salat (prayers)]. (Siirat
Al-Baqarah: 238)




Exegetical Methods

I cooperate with one of my classmates and identify:

some of the sciences an exegetist must master:
1. The scientific studies of the Arabic Language.

2. The science of reasons behind revelation (Asbab al-Nuziil).

We explain:

an exegetist must possess the capacity for ‘ijtihad’ (independent reasoning):

I criticize and conclude:

The holy verse:

- - 4T [ 27 sor
{(Eel‘l;-;g"bhb Lyes o o
71. Yawma Nad'@i Kulla *Unasin Bi’imamihim (Sitrat Al-"Isra’)

“One day We shall call together all human beings with their (respective) Imams™ (Siirat Al-
"Isra’:71)

Some interpreted | People are called on the Day of Judgment by the names of their mothers.
the verse as:

Our criticism
of this
interpretation:

Reason for our
ruling:

We conclude:

-9 ¢ « .« .
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I analyze and answer:

In explaining the exegetical methods, Imam Az-ZarkashT maintains:

Learn that the Qur’an is two parts: a part interpreted in conformance to authentic sources whereas the other
part not interpreted according to to authentic sources. The first part is either referred to the Prophet, peace be upon
him, the Companions, may Allah be pleased with them, or major followers (tabi’in), may Allah have mercy on
them. The first is to be consulted for the validity of the chain of transmission whereas the second is to be checked
for the interpretation of the Companions. If the Companion interprets it in terms of language; this is the case of
a native speaker and there is no doubt about accepting it. If he interprets it in terms of what he has witnessed of
causes and evidence, there is no doubt to cloud this interpretation.

I identify: gp———

Interpretation by opinion:
explaining and clarifying
1 the meanings of verses
................................................................................ iircichihalatecratarts
own independent

B R S A R R . reasoning (ijtihad) if he

is knowledgeable of the

language of Arabs and _
. masters the tools that assist

_him in interpretation. '

Types of interpretation:

I deduce:

what is meant by “exegesis derived from authentic sources™ in the above text.

* This is interpretation that 1S MOSELY .....uuiniii e e e eie e ettt eaenenes

I explain:

« How can we authenticate referencing an interpretation to the Prophet, peace be upon him?

..............................................................................................................................




Exegetical Methods

I compare:

Interpretation derived from authentic sources (Tafsir bil-mathur) to interpretation by praiseworthy

(*mahmoud’2s«s<ll) opinion
Interpretation derived from Interpretation by praiseworthy
authentic sources (mathur) opinion
B ionamsssscainsnnsnionsmasrioiinmit il s b s s i s s
Similarities
D) cemesmamunsmmmnmsnssmsosmseniones amnss xS o S a5 AN A AT RS
Difierences b il nrsssanniniiman e i
T |

I read and answer:

“We notice clearly and distinctly that the interpretation of everyone who excels in a scientific discipline is

limited to the discipline he has excelled in.”

% Lidentify what influences the exegetist when he writes his interpretation of the Holy Qur’an.




I reflect and answer:

according to the following table:

Type of

i interpretation

Domain

Major works

1 | Linguistic interpretation

Looks into grammar and unfamiliar words

Al-Bahr al-Muhit (the
Encompassing Ocean)Ibn
Hayyan

Juridical (Figh)
interpretation

2

Focuses on clarifying figh rulings referred
to in Qur’anic verses

Al-Jami’ li-Ahkam al-Qur’an
(The collection of Qur’anic
Injunctions)/ al-Qurtubi

3 | Literary interpretation

Focuses on literary imagery and eloquence
in the Holy Qur’an

al-Tafsir al-Bayani (eloquent
interpretation of the Qur’an)/
Bint al-Shati’

4 | Analytic interpretation

Focuses on explaining the meaning of
utterances in the verse, structural eloquence,
reasons of revelation and the like

Safwat al-Tafasir (The Best
of Tafsirs)/ as-Sabuni

5 | Objective interpretation

Focuses on a theme in Qur’anic verses in all
the Qur’an or in one chapter, or clarifying
the meanings of an utterance, or a Qur’anic
sentence

“Taysir al-lattif al-manan fi
Tafsir ‘uloum al-Qur’an”
/As-a’di

I explain:

the diversity of interpretation of the Holy Qur’an

I specify:

in cooperation with my group, I specify which type of interpretation is considered the best.p. 31




Exegetical Methods

I cooperate and create:

according to the table below, I design a model of interpreting the following holy verse as in the table:

(191 8,80 € ST 5 BTG
191. Wa Al-Fitnatu *Ashaddu MinaAl-Qatli (Siirat Al-Baqarah)

“...for tumult and oppression are worse than slaughter...” (Stirat Al-Bagarah: 191)

Search

(fitnatu) “tumult and oppression™ in language:
Unfamiliar word in the verse

Cause of revelation

Interpretation of the verse

I describe:

the efforts exerted by Muslim scholars in serving the Holy Qur’an with examples.

I reflect and refute:

How can we reconcile the existence of a number of interpretations based on interpretation by opinion with the

fact that a number of the Companions rejected interpreting the Holy Qur’an by opinion?

"

.
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E—]
I organize my concepts:
“Exegetical methods”
means:
(& 1. The Holy Qur’an R
include:
An ext:_g’cﬁst“;is re‘quired--t_o- S e R
3.
4. (Usiil al-figh) principles of Islamic jurisprudence
p J
Interpretation derived from authentic sources (tafsir bi al-mathur):
The two parts of interpre- ; : _—
taﬁt:jn“- anf e Interpretation by opinion, which is mostly:
L
Interpretation types in- |
clude: e
< -
An interpretation book . ; ; . .
.’-i'ﬁ-"wli}zf&ﬁns;?ssibﬁ Jami' al-bayan an ta’wil ‘ay al-Qur’an (Tafsir al-Tabari) by the Sheikh of
prcva.llsm R T exegetists Imam al-Tabari
‘One of the books on inter- . : .
pretation that are mainly Tafsir Al-Bahr al-Muhit( the Encompassing Ocean) by Ibn Hayyan
E:?E;?nt;:?rmsequhy Tafsir Roohu-1-Ma’ani (The Essence of Meaning) by Al-Alousi
\& ; J

R S



Exegetical Methods

I answer myself:
¢ First: explain what is meant by the following terms and concepts: r
1. Exegetical methods: i
2. Interpretation by opinion: q
3Literary interpretation: (
¢ Second: explain 1
I. the Companions, may Allah be pleased with them, rejected interpretation of the Qur’an by opinion. 4
2. diverse interpretations of the Qur’an. ]
3. considering the interpretation of the Qur’an by the Qur’an the most valid type of interpretation. .
¢ Third: what is the book you refer to in the following cases? d
{

The subject I am searching for its

L " 3 g The book I refer to 1
interpretation J
Interpretation by Principles of Islamic jurispru- 1
dence (figh) .
Reasons for revelation of the verse (ayah) "
Analytic interpretation ‘|
A literary interpretation of a Qur’anic verse 1
L1

e SR
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¢ Fourth: I deduce from the following text:

In the introduction to his interpretation, al-Hafiz ibn Kathir says: “... Then if we do not find an interpretation in
the Qur’an and Sunnah, we refer in this matter to the sayings of the Companions. They were more knowledgeable
about these matters as they had witnessed evidence and circumstances specific to their experience and they
were endowed with wholesome understanding, correct theological knowledge and good deeds (Part One, p. 3).

<> Sources of interpretation:




Exegetical Methods

I appreciate the efforts of exegetists in

interpreting the Qur’an.

’ I make sure of using scientific methods
in searching for information.

3 I explain the concept of the exegetical
methods.

4 [ distinguish between the exegetical

methods.

5 | I can use the sources of interpretation.




Lesson Three

1. Explain what is meant by extremism 4. Identify the causes of extremism

This lesson 2. Explain the attitude of Islam towards 5. Explain the consequences of extremism
teaches me to: |  extremism 6. Prove the fallacy of the suspicions
3. Deduce the wisdom behind forbidding adhered to by extremists
extremism 7. Reject extremism and its advocates

)l take the initative to learn:

The two Sheikhs (Bukhari and Muslim) narrated that Anas bin Malik, may Allah be pleased with him, said:
“ A group of men came to the abodes of the wives of the Prophet, peace be upon him, asking about the acts of
devotion of the Prophet, peace be upon him. When they were told, they thought that the acts were insufficient.
They said ‘And who are we in comparison to the Prophet, peace be upon Him; Allah has forgiven his past and
future trespasses. One of them said I pray all the time. Another said I fast all the time. The third one said [ abstain
from sex and will never marry. Allah’s Messenger, peace be upon Him, came out to them and asked: ‘Are you the
ones who said so and sof By Allah I’'m the one who fears Allah more than anyone else and I'm the most pious
of men; but I fast and break fast; I pray and sleep and I marry women. Whoever abandons my Sunnah does not

belong to me”.

This is a realistic pattern of devotion; a balanced one that raises one to the highest echelons of faith. It is an
integral, complementary pattern of devotion, which does not require any addition. Its rules were established by
Allah’s Messenger, peace be upon him; it has left out nothing that takes the servants nearer to Allah and distances
him from Hell without clarifying it to people. The Messenger’s, peace be upon him, acts of devotion are the right
path (Al Serat Almustageem) to rewards and success in life and in the Hereafter.

I expect:

the causes of fanatic and radical inclinations exhibited by some people.




Extremism

| use my skills to learn:

The concept of fanaticism and extremism:

[n Arabic the word <5 fatarruf (extremism) is derived from <k raraf (edge), which means parts of
something away from its middle (equivalent to ‘limbs’ and ‘waist’ in English). In Arabic tataruf means distancing
oneself from the middle and rooting oneself at the edge, away from the middle. The meaning of ratarufis derived
from this sense; it is dropping centralism and moderation in a certain matter.

This has nothing to do with understanding the deeper significances of religion, with searching for religious truths
and proofs because understanding religion correctly is conducive to discovering its truth, which is moderation
and mildness. Knowledge is a means of protection against fanaticism and extremism. The Prophet, peace be upon
him, said to some extremists: ... one of you would belittle his own prayer when compared to their prayer and
his fasting compared to their fasting. They will recite the Qur’an but it will not go beyond their throats. They will
pass through the religion as an arrow passes through a game animal”. Ibn al-Jawzi, may Allah have mercy on him,
said: “As regards this hadith, it draws attention to the honor attached to knowledge because these people devoted
themselves to worship at the expense of knowledge, thus sacrificing the roots of religion (Usul al-deen).

o T T

I infer:

+the relationship between ignorance and extremism:

Why is there a hadith on extremism and intolerance?

The issue of intolerance is not new; it has existed through the ages. Among the followers of All Prophets, a
group of extremists emerged. This is evidenced by the fact that Allah, glory be to Him, forbade intolerance in
addressing followers of past divine messages. Allah, glory be to Him, says:

¢(171 eLuth) {E,;JT':E PN ";'a_’:. 35 r':"_—_-b;.ig 3 (P&t ;}‘:,_...é-—.:jf J.;TI,:}
171.Ya *Ahla Al-Kitabi La Taghli FT Dinikum Wa La Tagqiilii "Al4 Allahi d1la Al-Haqqa
O People of the Book! Commit no excesses in your religion: Nor say of Allah aught but the truth.
(Strat An-Nisa’: 171)

He, Glorified and Exalted be He, forbade them from excessiveness in responses and overstepping the mark set
by Sharia, as well as instructing them to abide by what is right in words and deeds. This is the methodology of
prophets and messengers, peace be upon them.

In our time, there are some people who believe that they draw near to Allah by adopting extreme measures in
matters pertinent to religious rulings. They believe that they alone are right and go on to accusing anyone who
disagrees with them. Erroneously they go further and accuse people of disbelief (takfir). Thus they invest forbidden

H & & = =




Lesson Three

issues with legitimacy such as bloodshed, dissent and rebelling against the ruler. They forbid permissible things
such as food, drinks, clothing and pursuing acquisition of knowledge (for women).

This conflicts with the truth. Allah, glory be to him, says:
ras J

p romrth }/v o)if L it .r/ Lyrr BLr 2ATIH TH P "‘,’ PARE S S A
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¢(d=all)

97. Man 'Amila Salihdan Min Dhakarin ‘Aw  ‘Unthd Wa Huwa Muwuminun Falanuﬁyiyannayu
Hayaatan Tayyibatan Wa Lanajziyannahum ‘Ajrahum Bi’ahsani Ma Kanii Ya'maliina. (Siirat An-Nahl)

Whoever works righteousness, man or woman, and has Faith, verily, to him will We give a new Life, a life that
is good and pure and We will bestow on such their reward according to the best of their actions. (Siirat An-
Nabhl: 97)

Of good life, Ibn Abbas said: “It is happiness”. Others maintain that a good life is healthiness and sufficiency.
Allah, Glorified and Exalted by He, sent messengers for the happiness of man in this world and in the Hereafter
because religion is life and not death and annihilation.

The question of intolerance and extremism is a very serious question indeed; it transforms man into an
enemy of his homeland, society and relatives. It threatens the religious and worldly affairs of believers. Muslims
experienced in the hands of extremists the most heinous of crimes- terrorism, murders, violation of honor, looting,
diffusion of ignorance, chaos and destruction. They have also done religion a grave disservice and smeared the
image of Islam. Therefore, it is important to discuss the question of intolerance and extremism, reveal its real
intentions and clarify the position of Islam towards this question to protect both religion and society.

I infer:

the relationship between extremism and terrorism.

I propose:

a method of drying up the sources of extremism and terrorism.




Extremism

The attitude of Islam towards intolerance and extremism:

Islam prohibits intolerance and extremism whether in beliefs or acts of devotion. Allah, glory be to him, says:

kel JIa
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77. Qul Ya ‘Ahla Al-Kitabi La Taghl FT Dinikum Ghayra Al-Haqqi Wa La
Tattabi't ‘Ahwa’a Qawmin Qad Palli MinQablu Wa ‘Adalli Kathirdan Wa DPalli 'An Sawi’i As-Sabili.
(Stirat Al-Ma’idah)

Say: “O people of the Book! exceed not in your religion the bounds (of what is proper), trespassing beyond
the truth, nor follow the vain desires of people who went wrong in times gone by,- who misled many, and
strayed (themselves) from the even way (The Table Spread: 77).

Allah’s Messenger, peace be upon him, said: “Do not exaggerate in praising me as the Christians praised the
son of Mary, for [ am only a Slave. So, call me the Slave of Allah and His Messenger” (Narrated by Ibn Hayyan).

Also, one who worships Allah, Glorified and Exalted be He, as Allah has commanded and as Allah’s
Messenger, peace be upon him, has explained, will have worshipped Allah truly. There is no need to burden one
with additional difficulties and engage in things that Allah and His Messenger have not commanded. What the
messenger, peace be upon him, said to the Companions who asked about his acts of devotion - Whoever abandons
my Sunnah does not belong to me - is strict prohibition of overloading a Muslim with matters he has not been
commanded to practice. This does not indicate neglecting or overlooking the commands of Allah, glory be to
Him, or His proscriptions. On the contrary, such additional burdens tend to undermine religion and distance a
Muslim from moderation and reasonableness; it is intolerance whereas the principle is moderation not negligence
such as laziness in performing acts of devotion on the pretext of the mercifulness and forgiveness of Allah.

I infer:

the judgment on extremism and intolerance on the basis of the above texts.

I deduce:
reinforcement of moderation and reasonableness in society in the following Sharia texts:

1. Abu Masoud Al-Ansari Al Badri, may Allah be pleased with him, said a man came to Allah’s Messenger,
peace be upon him, and said: “I keep away from the dawn prayer because of so and so who prolongs the
prayer”. Abu Masoud said I have never seen the Prophet, peace be upon Him, more furious in a sermon
than he was that day. He said: “O people! Verily, there are some of you who make people flee. Beware, for
whoever among you who leads the people in prayer should not prolong it because among them are the sick,
the elderly, and those with special needs.” (Narrated by Al Bukhari)
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2. Abu Hurairah narrated that the Prophet, peace be upon him, said: *“Verily, the religion is easy and no one
burdens himself in religion except that it overcomes him. Be moderate, seek closeness to Allah, give glad
tidings, and seek help for worship in the morning and evening and some part of the night.” (Narrated by Al
Bukahari and Muslim)

4. Abu Juhaifa Wahab bin Abdullah, may Allah be pleased with him, said: “The Prophet, peace be upon him,
established a bond of brotherhood between Salman Al Farisi and Abu Darda’. Salman paid a visit to Abu
ad-Darda and found Um Ad-Darda’ dressed in shabby clothes and asked her why she was in that state?”
She replied, “Your brother, Abu Ad-Darda is not interested in the luxuries of this world.” In the meantime
Abu Ad-Darda came and prepared a meal for him (Salman), and said to him, “(Please) eat for I am fasting.”
Salman said, “1 am not going to eat, unless you eat.” So Abu Ad-Darda’ ate. When it was night, Abu Ad-
Darda’ got up (for the night prayer). Salman said (to him), *Sleep,” and he slept. Again Abu- Ad-Darda’
got up (for the prayer), and Salman said (to him), “Sleep.” When it was the last part of the night, Salman
said to him, “Get up now (for the prayer).” So both of them offered their prayers and Salman said to Abu
Ad-Darda’,”Your Lord has a right on you; and your soul has a right on you; and your family has a right on
you; so you should give the rights of all those who have a right on you). Later on Abu Ad-Darda’ visited the
Prophet and mentioned that to him. The Prophet, peace be upon him, said, “Salman has spoken the truth.”

(Narrated by Al Bukhari)

I deduce:

proofs of the attitude of Islam towards intolerance and extremism in the above hadiths.

.................................

Aspects of extremism:

1. Fanaticism as to the views or the group (Al-jama‘ah) and rejecting others or alienating oneself from them.
2. Focusing on ancillary issues and judging people according to them.
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Extremism

3. Mistrusting, accusing and suspecting others.
4. Resorting to violence to impose views.

I reflect and identify:

other aspects of extremism.

The danger of intolerance and extremism:

Extremism has many hazards, including:

1. Contradicting the commands of Allah, glory be to Him, and the Sunnah of His Messenger, peace be upon him.
This confuses things, changing forbidden matters into permissible ones and vice versa. The Prophet, peace
be upon him, said: “O people, beware of immoderation in religion, for those who came before you were only
destroyed because of immoderation in religion.” (Ibn Majah)

2. Alienating people from religion as Muslim extremists do reflects a repulsive image of Islam and Muslims,
which runs counter to logic and reality.

3. Spreading conflict and divisiveness among people and negating communal cooperation.

4. Freezing development and causing retraction in production of all sorts in society- economic, intellectual,
scientific, cultural, urban and innovative.

5. Lack of security and diffusion of terror and violence among people, as an extremist believes in the permissibility
of shedding the blood of all people even his closest of kin.

6. Imposing hardship and troubles on Muslims to no avail or benefit. A man came to the Prophet, peace be upon
him, and said: “My sister took a vow on herself to go on pilgrimage on foot”. The Prophet, peace be upon
him, said: “Allah will not gain anything by the hardship of your sister. Let her ride to Haj and expiate her
oath (tukafir ‘an yameenha)”. (Abu Dawood)

7. Making Muslims suspect their creed and accuse one another of disbelief and ignorance.

I expect:

the projected outcomes of the following situations:

% Leveling the charge of disbeliefagainst a MuslimwWhO SINS (. vvveveeerereeeeieeeseseeeeeeeeeeseeesssseeessens )
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% Isolating oneself from other peopleinfearof BACKBItNg (...cvcuvaaainimammmmmsmmss s i )

% Considering the purity of heart as being the whole
of religion tsarmsrmmiimiva Ao R A e R )

Causes of intolerance and extremism:

There are several causes of extremism the most important of which are:

1. Ignorance of Qur’anic sciences, Sunnah and Islam rulings. Moreover, there are some people who boycott
learning owing to lazinees and inclination towards convenient pursuits and consequently fall in the trap of
satanic thoughts.

2. Blind imitation based on abrogating thinking and the mind, especially when an idea conforms to the
inclinations and desires of the individual concerned.

3. Employing personal wishes leading to arbitrariness in interpreting texts. Some people take a text from the
Qur’an or Sunnah and interpret it in such a way as to suit their purposes and reject the interpretations of
other scholars.

4. An impoverished vision as regards the purposes of Sharia, reality, life and the laws of the universe. Allah,
Glorified and Exalted be He, sent His messenger, peace be upon him, out of mercy to mankind and
commanded Muslims to do what they are capable of doing to save them discomfiture. Allah, glory be to
Him, says:

c =

(286 8,501 § SLESTE (2L SRS Gl N B AT AR »
286. La Yukallifu Allahu Nafsaan dlla Wus'aha Lahd Ma Kasabat Wa *Alayha Ma Aktasabat
(Stirat Al-Baqgarah)

On no soul doth Allah Place a burden greater than it can bear. It gets every good that it earns, and it suffers
every ill that it earns. (Siirat Al-Baqarah: 286)

5. People do not learn about Sharia from qualified scholars in this field.

I explain and analyze:

the following cases:




Extremism

Case Reason

Throwing large pebbles at al-jamrah in order to
inflict greater pain on the devil.

One did not go on pilgrimage in fear of committing
sins after returing from the pilgrimage.

The remedy of intolerance and extremism:

I read the following proofs and according to them I deduce ways of remedying intolerance and extremism
and preventing them:

1. Allah, glory be to Him, says:
(103 ohyee J) {15555 Varas & A Vo2 1A 220 p 1Al JB

103. Wa A'tasimii Bihabli Allahi Jami'aan Wa La Tafarraqii

“And hold fast, all together, by the rope which Allah (stretches out for you), and be not divided among
yourselves...” (Strat Al Imran: 103). There is also the hadith by Ibn Abbas, who reported: “In a sermon
in the Farewell Pilgrimage, the Messenger of Allah, peace be upon him, said: ‘O mankind! I left behind
over you that which if you hold fast to it, you will never go astray: the book of Allah and the Sunnah of His
prophet.”™

2

Hadith of Abdullah bin Masoud who narrated that Allah’s messenger, peace be upon him, said: “Three
things that every heart of a Muslim should not hate: having sincerity in actions, rendering sincere advice to
the Imams of Muslims and holding to Al-Jama’ah of the Muslims, for their supplication surrounds every
one of them™ (Narrated by al-Tirmidhi).

3. Allah, glory be to Him, says:

(@sta) {50 ",.5'_".51 1ot

5. lyyaaka na’budu wa lyyaaka nasta’een

(2%

ol () Za 5 BG4S B0

6. Ihdinas-Siraatal-Mustageem
Thee do we worship, and Thine aid we seek.
Show us the straight way. (Stirat Al Fatiha: 5,6)

4. Allah, glory be to Hims, says:
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83. Wa Yaquluna Ta atun Fa’idha Barazi Min "Indika BayyataTa ifatun Minhum.

When there comes to them some matter touching (Public) safety or fear, they divulge it. If they had only
referred it to the Messenger, or to those charged with authority among them, the proper investigators would
have Tested it from them (direct). (Stirat An-Nisa’: 83)

5. Allah, glory be to Him, says:

= T p;'-’E/ PP Vo P S I PP L & a/»_f) A, Ao
(ohas o) {Q1F LS AVA I WTH I S T f A L (R AR O g
104. Wa Ltakun Minku_m ‘Ummatun Yad'tina ‘Ilé Al-Khayri Wa Ya'muriina Bil-Ma'riifi Wa Yanhawna
"Ani Al-Munkari Wa ‘Ula’ika Humu Al-Muflihiina.

Let there arise out of you a band of people inviting to all that is good, enjoining what is right, and forbidding
what is wrong: They are the ones to attain felicity. (Stirat Al Imran: 104)

6. Allah’s messenger, peace be upon him, said: “Part of the perfection of one’s Islam is his leaving that which
does not concern him”. (Narrated by al-Tirmidhi)

I mention:

Examples of moderation in the life of the Messenger, peace be upon him:

1. In acts of devotion:

2. In private life:




Extremism

I refute:

I cooperate with my group to refute the following misconceptions:

- the misconception leading to accusing a Muslim of blasphemy because of recurring sins.

- the misconception leading to view the countries of Muslims as the ‘land of infidels’ (Diyar-i kiifiir)




Causes of extremism
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The gravest risks associated
with intolerance and extremism

. Breaching the commands of Allah
and the gunnah of His Messenger
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Extremism

I answer myself:

¢ First: what is the figh (deep understanding) term for the following concepts?

1. Justice, goodliness and moderation rather than excessiveness or negligence

i s mmm o A R K R S RN B )
2. Going beyond mildness and moderation in some matter
(imin  mrssAers a A SRAA SE )

¢ Second: in the light of what you have studied, what is the significance of the following?

1. Allah, glory be to Him, says: .
(235 5 § 2o 328 WA 05 B afy Ly A BT AL G
235. Wa A’lami ‘Anna Allaha Ya'lamu Ma X
F1 *‘Anfusikum Fahdhariihu Wa A'lamii *AnnaAllaha Ghaftirun Halimun. (Stirat Al-Bagarah)

And know that Allah Knoweth what is in your hearts, and take heed of Him; and know that Allah is
Oft-forgiving, Most Forbearing (Stirat Al-Baqarah: 235).

2. Allah’s messenger said: “The most beloved deed to Allah is the most regular and constant even
though it were little” (Narrated by Abu Dawood).

¢ Third: explain:

1. Profound understanding of religion prevents terrorism.
2. Forbidding extremism

¢ Fourth: Mention some of the risks of intolerance and extremism to society.
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# Sixth: Explain the way extremism affects the following fields:
T el iOF SOTBIOEIL . st tsadiusslsunbsbomstaissabamas s s v st b ab bl s ebassaabaa oAb a sy am om0
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I distinguish between moderation and

extremism.
’ I am aware of the danger of intolerance
and extremism and their consequences.
3 I make sure of referring to the Holy

Qur’an and Sunnah.

4 I commit myself to moderation in all
fields of life.

[ refrain from criticizing systems and
laws.

[ work on disseminating awareness of the
6 |importance of obedience and the unity of
opinion to the progress of society.

I avoid accusing others without backing
this up with evidence.




Separation of Spouses

Separation of Spouses

Explain the types of separation of 2. Explain the legitimacy of mutual divorce
This lesson spouses. (khul”) and separation by a judicial
teaches me to: | 1. Identify the ethics and rulings of order.
Islam with respect to divorce. 3. Infer the wisdom of separating spouses.

23 )l take the initiative to learn:
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21. Wa Min ‘Ayatihi~ ‘An Khalaga Lakum Min ‘Anfusikum’Azwajaan Litaskuni ‘Ilayha Wa Ja'ala
BaynakumMawaddatan Wa Rahmatan ‘Inna FT Dhalika LaayatinLigawmin Yatafakkartina.
( Surat Ar-Riim)

And among His Signs is this, that He created for you mates from among yourselves, that ye may dwell in
tranquillity with them, and He has put love and mercy between your (hearts): verily in that are Signs for
those who reflect (Stirat Ar-Riim: 21).

Islam legislated marriage for noble goals. Psych-emotional affinity, feelings of security and tranquility,
satisfying psycho-instinctual needs that Allah has made innate in man and woman all these can only be achieved
through a legitimate marital relationship.

I discuss and propose:

< Basics on which the life’s partner is chosen and which of these is the most important.

<> Methods of preparing couples about to get married as to their marital rights and duties.

& o . .
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-:@5 lL.use my:skills to learn:

Solving natural spousal clashes

Clashes between spouses are natural and they are mostly minor and superficial clashes deriving from
misunderstanding or difference in opinion or moodiness. Many people about to get married think that marital life
will be a happy one without problems. However, reality makes the occurrence of such problems inevitable after
marriage when spouses appear in their true selves and natures. No two people of different sexes come together
without having differences that come up to the surface. This is so because of differences in the psychological and
mental make-ups, as well as differences relating to the contrasting milieus of husband and wife. This requires a
great measure of patience, dialogue and mutual understanding, especially in the beginning of marital life in order
to transcend these differences and achieve benevolent co-habitation, adjusting to the prerequisites of the new life
and realizing the desired happiness. For all this, Allah, glory be to Him, says:

(19 o) £ Vs 2 (25 a3 00 J225 0 2 ASE e 8 24 2505060

19. Fa'asa ‘An Takrahii Shay’aan Wa Yaj'ala Allahu Fihi Khayraan Kathiraan. (Sirat An-Nisa’)

If ye take a dislike to them it may be that ye dislike a thing, and Allah brings about through it a great deal of

good (Stirat An-Nisa’: 19).

Although patience and good Companionship is a joint duty, the husband bears the greater burden in
comprehending the wife and showing patience towards her, as well as softening matters up with her. He has to
tackle negativities with wisdom and rationality. The holy verse addresses men: if you dislike the company of your
wives, exercise patience with them and continue to treat them amicably. Perhaps detestable affairs turn out to
be good ones. However, this does not exonerate the wife of her responsibility in solving problems, transcending
clashes and appreciating the circumstances of the husband, as well as treating him amicably.

I infer:

aspects of benevolence in the patience shown by the husband if he dislikes particular conduct on the part of his wife.

Treatment of aberrant behaviour (nushiiz)

Meaning of nushiiz (aberrant behaviour): this occurs when one of the two spouses mistreats the other and deals
with him/her as an inferior party thus jeopardizing the marital relationship. Nushiiz may occur from the husband
or wife or both.

S L e



Separation of Spouses

Treating the wife’s nushiiz:
Allah, glory be to Him, says:

t Aer P /z)) TAr as et /)/))/) L e

.uﬂ'u ;,.".lp\ "){sr.%u_.ﬁ._;bu.myﬂb L.,a.l‘-dumj_,m\_,\_)h,ius B LTI ‘_'21_;
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34.Wa Al-LatiTakhafinaNushiizahunna Fa'izihunna Wa Ahjuriihunna FT Al-Madaji'i WaAdribihunna Fa’in
‘Atfa’nakum FalaTabghti*AlayhinnaSabilaan ‘Inna AllihaKana'Alfyaan Kabiraan. (Siirat An-Nisd’)

As to those women on whose part ye fear disloyalty and ill-conduct, admonish them (first), (Next), refuse to
share their beds, (And last) beat them (lightly): but if they return to obedience, seek not against them Means
(of annoyance): For Allah is Most High, great (above you all) (Siirat An-Nisa’: 34).

The treatment of nushiiz (aberrant behavior) comprises three stages:
First: Admonishing:

[f a husband sees in the conduct of his wife the premonitions of clear negligence and shunning, he has to
admonish her and give her advice and guidance in proportion to the case and conditions. He has to remind her
of Allah, Glorified and Sublime be He, and of his right over her as a husband. Allah’s messenger, peace be upon
him, said: “If a woman observes her five daily prayers, fasts during the month of Ramadhan, guards her chastity
and obeys her husband, she may enter Paradise through any of the gates she wishes.” (Narrated by Ibn Hibban)

For admonishing to serve its purpose, the husband must choose an appropriate time and a nice style; he must
also observe gracious manners and make sure of giving a good example by honoring his marital duties before
admonishing his wife. If the rebelliousness of the wife persists, he moves to the second stage.

Second: boycotting bed-sharing:

In this stage, the husband ignores his wife, stops talking to her and expresses dismay towards her attitude. This
will make her realize that she is no longer his desired mate. Allah, glory be to Him, says:

(21 g,y § ) 0803 (SRR A0 s O GE Sl B

21. Wa Min ‘Ayatihi~ ‘An Khalaga Lakum Min ‘Anfusikum’Azwajaan Litaskund ‘llayhd Wa Ja'ala
BaynakumMawaddatan Wa Rahmatan ‘Inna FTDhalika LaayatinLiqawmin Yatafakkariina. (Siirat Ar-Riim)

And among His Signs is this, that He created for you mates from among yourselves, that ye may dwell in
tranquillity with them, and He has put love and mercy between your (hearts): verily in that are Signs for those
who reflect (Stirat Ar-Riim: 21)

This represents a psychological punishment that might impel the wife to reconsider her attitude and correct her
actions. However, this option must be confined to the home only. This is evidenced by what Allah’s messenger
said: “Do not rebuke her or separate from her except inside the house” (Narrated by Abu Dawood) to preserve
their marital secrets. If the wife continues her rebelliousness and oversteps the bounds of good Companionship,
the husband shall then move to the third stage.

Third Stage: Beating lightly

The purpose of this kind of beating is disciplinary; its objective is to protect marital life against collapse and
preserve Companionship. A husband is not allowed to hit his wife by a whip or stick or on her face. He is to use
a teeth cleaning twig (siwak) or a light handkerchief in conformance to what has been reported about what the
prophet, peace be upon him, when a man asked him about the right of his wife over him. He, peace be upon him,
said: “You should feed her when you eat, clothe her when you clothe yourself, do not strike her on the face, and do

G . .
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not rebuke her or separate from her except inside the house™ (Narrated by Abu Dawood). This implies that beating
is a signal to the wife informing her that she has overstepped the mark. As for hurting and torturing the wife, it is
not permissible because beating is a protective measure whose objective is to save the relationship and the family.
It is irrational to exercise this excessively. Ibn Hajr, may Allah have mercy on him, said: “Beating them (wives) is
absolutely impermissible; rather, it is coercive to the extent that it invites disdain or prohibition™.

I deduce and explain:

5 Sharia rulings relating to His words, glory be to Him:

-~

34 o) D ;Tiliﬁub(:’_-’—_—f_.ﬁ Jg}
34. Fa’in *Ata'nakum Fald Tabghti *Alayhinna Sabilaan ‘Inna Allaha Kana "Aliyaan Kabiraan.
(Stirat An-Nisa”)

“...but if they return to obedience, seek not against them Means (of annoyance): For Allah is Most High,
great (above you all)”. (Stirat An-Nisa’: 34)

« Divorce for no reason is a means of annoyance and hostility.

% The holy verse is concluded by Allah’s, glory be to Him, words:
(34 oL § ﬁuﬁ—.—:f}}é\?ﬁﬁ&

34. ‘Inna Allaha Kana 'Aliyaan Kabiraan. (Stirat An-Nisa’)

“For Allah is Most High, great (above you all)” Stirat An-Nisa’: 34).

Treating the cruelty (nishouz) of the husband:

Allah, glory be to Him, says:
s o phere o A AT s el L% P 2 I el (P
(128 oLa) 5 LA 8 A v el o | B At (RS s s bhe SREST0T 0) 38

128. “Wa ‘Ini Amra’atun Khafat Min Ba'liha Nushiizaan <Aw «'radaan Fala Junaha "Alayhima ‘An Yusliha
BaynahumaSulhdan Wa As-Sulhu Khayrun..” (Siirat An-Nisa’)

If a wife fears cruelty or desertion on her husband’s part, there is no blame on them if they arrange an amicable
settlement between themselves; and such settlement is best; (Stirat An-Nisa’: 128).

Treating the aberrant behavior (nushouz) of both the husband and the wife together:

Allah, glory be to Him, says:
P F 2 b (P I Tt S s e A e e gem s R L ae WA o eedizl AT, Bi#
(e 42Ul SR B T g o T o) Gl 53 U8G5 il 22 G RS G 8 25 )5 3

35. Wa “In Khiftum Shiqaqa Baynihima Fab'athii HakamaanMin ‘Ahlihi Wa Hakamaan Min
‘Ahliha ‘In Yurida ‘IslahdanYuwaffiqi Allahu Baynahuma ‘Inna Allaha Kana 'AlimdanKhabiraan.

(Siirat An-Nisa’)
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If ye fear a breach between them twain, appoint (two) arbiters, one
from his family, and the other from hers; if they wish for peace, Allah
will cause their reconciliation: For Allah hath full knowledge, and is
acquainted with all things. ) Siirat An-Nisd’: 35)

In the United Arab Emirates, there is a very civilized and modern
practice whereby experts and the Department of Family Guidance interfere
to solve marital problems and protect the family. This signals the kind of
concern the state accords to the happiness and stability of the family.

I infer:

a means of treating disobedience and divisiveness in the above verses:

Types of separating spouses:

Islam has surrounded the marital relationship with measures to support
its endurance and continuity since the very beginning of thinking of
entering into it to post commencement of the relationship. It has legislated
rulings and ethics to strengthen the marital relationship and protect it
against collapsing when differences and conflicts spring up. These rulings
and ethics assist reconciliation and reaching a point of concord. However,
wisdom sometimes dictates the separation of spouses if separation is the
lesser of the two evils.

An atmosphere of continuous clashes does not sustain a healthy environment
for rearing children. Moreover, it causes unhappiness to the spouses for lack of
emotive feelings. The continuity of such a relationship without finding a solution
might lead to the occurrence of major crimes and lewd acts such as murder or
adultery. Therefore, Islam has legislated types of separation according to the

needs of each of the spouses.

Separation types are three:

# First type: separation according to the will of the husband
through divorce

¥ Second type: separation according to the will of the wife
through mutual divorce (Khul')

# Third type: separation by a judge’s ruling through judicial
separation.

Type one separation: divorce

Divorce Incidence is

Increasing
Divorce Incidence is
Increasing
Year Number
2007 3761
2008 3855
2009 4315
2010 4194
2011 4145
2012 3901
2013 4233
2014 1809

&

Federal Authority for
Competitiveness and
Statistics

1 Ilumiﬁaﬁons

Jabir, may Allah, be pleased
with him, reported that
Allah’s Messenger, peace |
be upon him, said: “Iblis
(Satan) places his throne
upon water; he then sends his
detachments (for creating
dissension); the nearer
to him in rank are those
who are most notorious in
creating dissension. One of
them comes and says: I did
so and so0. And he says: You
have done nothing. Then
one amongst them comes
and says: I did not spare
so and so until T sowed the
seed of discord between a
husband and a wife. The
Satan goes near him and
says: You have done well”.

(Narrated by Muslim)

i

Divorce: divorce is revoking a valid marriage contract by pronouncing a special utterance (the divorce utterance

or something signifying this utterance). The legitimacy of divorce has been attested to in the Holy Qur’an:

M & o i =
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229. At-Talaqu Marratani Fa’imsdkun Bima' ruﬁn ‘Aw TasﬁhunBl ihsanin (Sirat Al-Bagarah).

“A divorce is only permissible twice: after that, the parties should either hold Together on equitable terms, or
separate with kindness...” (Strat Al-Baqarah: 229).

Divorce Ruling: divorce is permissible and is legitimized when necessary. But it is the most detestable *halal’
to Allah, glory be to Him. What is more, it is forbidden when no reason supports it and it is intended to hurt the
wife because divorcing a wife without an acceptable reason amounts to hostile annoyance. Islam made divorce
the sole right of the husband; but it is not an unfettered absolute. It is restricted in terms of numbers and the time
of putting it into effect and it is attached to manners and ethical values obligating the husband and protecting the
wife against injustice and violation. Allah, Glory be Him, says:

(34 <L) {f‘:—ﬁ;“:;ﬁu" 'l_,.a.u‘lT.’._:_, ,_,.a.n‘:k; i3 /'/ﬁ‘J_{a:L..:sL{_MJ:\_);A:,BJL;;H}
34. Ar-Rijalu Qawwamiina 'Ala An-Nisa® Bima FaddalaAllahu Ba'dahum "Ald Ba'din Wa Bima ‘Anfaqi
Min (Amwilihim (Strat An-Nisd').

“Men are the protectors and maintainers of women, because Allah has given the one more (strength) than the
other, and because they support them from their means...” (Siirat Al-Bagarah: 34).

I explain:

Islam made divorce the right of man alone.

* Because he is more patient and tolerant.

Morals of divorce:

If the differences between spouses deteriorate and come to the point of divorce, Islam has legislated morals
that a man has to adhere to when he divorces his wife. This is so to deter rash decisions on the part of the man that
might harm his wife even if she oversteps the mark and disobeys her husband.

An instance of these deterring morals is narrated about Abdullah bin Omar, may Allah be pleased with him,
who divorced his wife while she was menstruating during the lifetime of Allah’s Messenger, peace be upon him.
Omar bin Al-Khattab, may Allah be pleased with him, asked Allah’s Messenger, peace be upon him. Allah’s
Messenger, peace be upon him, said: “Order him (your son) to take her back and keep her till she is clean and
then to wait till she gets her next period and becomes clean again, whereupon, if he wishes to keep her, he can do
so, and if he wishes to divorce her he can divorce her before having sexual intercourse with her; and that is the

prescribed period which Allah has fixed for the women meant to be divorced™ (Narrated by Malik).

I deduce:

+5the case in which Allah’s Messenger, peace be upon him, detested divorce.




I complete:

Divorce Wisdom behind these
[CREHU IS morals morals
Allah, glory be to Him, says:
- .{,’ 2 ey ta P
@29 5,20) { 3 o B3N s WIIE G672 G0Ny m—

Allah, glory be to Him, says:

229. At-Talaqu Marratani Fa’imsakun Bima'riifin
‘Aw TasthunBi’ihsanin (Sirat Al-Baqarah).

“A divorce is only permissible twice: after that, the
parties should either hold Together on equitable

terms, or separate with kindness...
” (Surat Al-Baqarah: 229).\

divorce uttered;
it is not to be
summed up in
one utterance or
one sitting.

Allah, glory be to Him says:

IS el BB 0D
1 @Mk

1. Ya *Ayyuha An-Nabiyu ‘Idha Tallagtumu An-
Nisa’ Fatalliqiihunna Li‘iddatihinna Wa ‘Ahst Al-
‘Iddata (Siirat A{-Talaq).

*O Prophet! When ye do divorce women, divorce
them at their prescribed periods, and count

(accurately), their prescribed periods...
” (Stirat At-Talaq: 1)

Divorce must
occur when the
wife is clean af-
ter menstruation,
provided that the
spouses do not
engage in sexual
intercourse.

In order that ‘iddah’ (period
of waiting to be observed

by women after the death of
a spouse or divorce) is not
prolonged by conception and
so that divorce occurs during
a period in which the husband
is usually attracted to the wife
sexually.

Allah, glory be to Him, says:

v DA T e T
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2)2. Fa’idha Balaghna ‘Ajalahunna

Fa’amsikiihunna Bima'riifin ‘Aw Fariqiihunna

Bima'riifin Wa ‘Ash/hidi Dhaway

'AdlinMinkum Wa ‘Aqimii Ash-Shahadata Lillah

(Stirat At-Talaq).

“Thus when they fulfil their term appointed, either

take them back on equitable terms or part with

them on equitable terms; and take for witness two
persons from among you, endued with justice,

and establish the evidence (as) before Allah...”

(Surat At-Talaqg: 2)

...........................

...........................

The presence of witnesses sig-
nals an opportunity to recon-
cile the spouses and in order
to preserve their rights.

I find in the lesson lexicon:

Scholars have divided divorce into:

-

*
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I expect:

the effect of adhering to the morals of divorce

Iddah:

Ending the marital bond makes iddah compulsory on the wife. Iddah is a period estimated by Sharia, which
a woman spends after separation from her husband during which she abstains from marriage. Its length differs
according to the reason for separation and the condition of the wife.

I deduce:

from the following holy verses, the period of iddah according to the condition of the wife and the reason for
separation:

Condition of
Holy verse wife and reason
of separation

Period of
Iddah

Allah, glory be to Him, say:

(228 3,1 € ,_,"'ji‘_hf’* i ”-.ﬂ:/.,.',:u,": AT LA | '
228. Wa Al-Mutallagatu Yatarabbagna Bi’anfusihinna ThalathataQurii’in | A divorcee who Three men-
(Strat Al-Bagarah). still menstruates strual periods

“Divorced women shall wait concerning themselves for three monthly
periods...” (Stirat Al-Bagarah: 228)

Allah, glory [Je to Him, say: g 5
(4 M)
4.Wa Al-La’T Ya'isna Mina Al-Mahidi
Min Nisa’ikum ‘IniArtabtum Fa'iddatuhunna Thalathatu ‘Ash/
hurin Wa AI-La’t Lam Yahidna (Stirat At-Talaq).
“Such of your women as have passed the age of monthly courses, for

them the prescribed period, if ye have any doubts, is three months, and
for those who have no courses (it is the same)...” (Sarat A{-Talaq: 4).
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Allah, glory be to Him, say:

3420 { 0225 3 UGl SO CET 8000580 G5 01
234. Wa Al-Ladhina Yutawaffawna Minkum Wa Yadhariina

‘Azwajaan Yatarabbasna Bi’anfusihinna ‘Arba’ata ‘Ash/hurin Wa
‘Ashraan (Strat Al-Baqarah).

“If any of you die and leave widows behind, they shall wait concerning
themselves four months and ten days...” (Stirat Al-Baqarah: 234)

Allah, glory be to Him, say:
TRNANR (ot PN J mfﬂ ‘J'L’:Y.Téjt}
4. *Ulatu Al-’Ahmili ‘Ajaluhunna ‘AnYada'na Hamlahunna
(Stirat At-Talaq)
**...for those who carry (life within their wombs), their period is until
they deliver their burdens...” (Siirat A{-Talaq: 4).

Allah, glory be to Him, say:
K SR A W Yo (BTN A B S (| oA 1114

Pt Lo et CANNFSI N
(49 o) (s ki3 le Gn Gglle
49. Ya ‘Ayyuha Al-Ladhina ‘Amanii ‘Idha Nakahtumu Al-
Mu’uminati Thumma Tallaqtumthunna Min Qabli ‘AnTamassiihunna
Fama Lakum "Alayhinna Min ‘IddatinTa'taddiinaha (Siirat Al-’Ahzib)

*O ye who believe! When ye marry believing women, and then divorce
them before ye have touched them, no period of ‘Iddat have ye to count
in respect of them...” (Strat Al-’Ahzab: 49)

I deduce

the wisdom behind legitimizing iddah

¥r Demonstrating the importance of marriage and the hazards associated with ending it.

The pronouncement of divorce:

Divorce occurs by an explicit pronouncement such as when a husband says to his wife: “You are divorced”.
It also occurs through a metaphoric pronouncement such as when a man says to his wife: “Join your folk; you
are no longer under a bond of marriage with me”.

Conditional divoree: this is when a husband attaches divorcing his wife to a future happening, such as when
he says to her: “If you do so and so you are divorced, or if you do not do so and so you are divorced”.

o . .
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Scholars differed on the occurrence of conditional divorce when the requirement is satisfied into two views:
* The majority of scholars are of the view that if the requirement is satisfied, the divorce occurs.

* Some scholars are of the view that if the requirement is satisfied then the purpose is to be examined. If the
purpose is to effect divorce, then the divorce occurs. If the purpose is just to threaten and to honor the oath
only, the ruling is similar to the ruling of the oath, i.e. the divorce does not occur and the husband has to
expiate his oath (this is a matter to be referred to the Sharia courts in the state for adjudication).

I express a view and give a reason for it:

which of the two views outweighs the other?

I reflect and criticize:

the conduct of those who give an oath of divorce (such as: I swear to divorce if you do not eat this food).

Types of divorce:

In the time of pre-Islamic ignorance (Jahiliyyah) divorce did not have a particular number of times. A man
would divorce his wife and then revoke the divorce at will. However, Islam did justice to women and restricted
divorce to a limited number of times and linked its recurrence to very tight conditions to prevent waywardness and
violation of honor and rights. Therefore, it is classified according to the number of occurrences into three types:

First: revocable divorce (Talag-e-Raj’i)
(229 3,80 € 9_’.’;:”@ _!:3_',1 Y3 ':*ll_’..al;:ﬁf;;il;!\}
229. At-Talaqu Marratani Fa’imsakun Bima'riifin ‘Aw Tasrihun Bi’ihsanin (Siirat Al-Bagarah).
“A divorce is only permissible twice: after that, the parties should either hold Together on equitable terms, or
separate with kindness...” (Siirat Al-Baqara: 229)

If a man divorces his wife for the first or second time, the divorce will be revocable during the waiting period
— iddah, i.e. the man has the right to reconcile with his wife without a new a marriage contract or dowry because
the marital relationship still exists unless the waiting period expires.

Second: minor irrevocable divorce (bain bainona sughra):

This occurs after the expiry of the waiting period (iddah) of the divorcee in the first or second divorce as a
woman becomes irrevocably divorced, i.e. the end of the marital relationship between husband and wife. If the
man wants to return to his ex-wife, this only occurs by her consent and by a new marriage contract and a new
dowry. She should neither be forced into this nor be prevented from it.

I e o ¢
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Third: major irrevocable divorce (Talaq bain bainona kubra):

hass T / AT - P e AT s E 0 . e Mer T SO
l..:...lj i.:_,.\.- a_,ji.l..._.‘f.lj_b LLULL-:-\:;\:J ijsCL;-BhLyLLuLamﬁ\;}J @*imsyg,‘:ﬁjé'}b‘.ﬁlLob }
(8,a1) {@5;.15;;&

230. Fa’in Tallagaha Fala Tahillu Lahu Min Ba'du Hatta Tankiha Zaw_]aan Ghayrahu“Fa’in Tallagaha
Fala Junaha ‘Alayhima ‘An Yatardja'a ‘In Zanna ‘An Yuqima HududaAllahi*Wa Tilka Hudtdu Allahi
Yubayyinuha LiqawminYa'lamiina )Surat Al-Baqarah(.

“So if a husband divorces his wife (irrevocably), He cannot, after that, re-marry her until after she has married
another husband and He has divorced her. In that case there is no blame on either of them if they re-unite;
provided they feel that they can keep the limits ordained by Allah. Such are the limits ordained by Allah, which

He makes plain to those who understand™ (Siirat Al-Bagarah: 203).

If a man divorces his wife for the third time, this becomes a major irrevocable divorce as soon as he pronounces
divorce for the third time. He can never remarry her except after she marries another man and consummates the
marriage. Else if this other husband dies and the woman completes her waiting period (iddah) after his death, her
ex-husband may marry her then with a new dowry and a new marriage contract.

Second type of separation: mutual divorce (Khul’):

As Islam allowed the husband to revoke this contract if he thinks that the woman does not suit him, similarly
the perfection of divine justice granted woman the right to free herself of this contract to ward off self-injury
through mutual divorce- Khul'.

Khul” in language means extraction; we say ‘I extracted a tooth’ when the tooth is pulled out.

In Sharia Khul” means the separation of a man from his wife (at her request) for a compensation paid by the
wife.

Khul” is permissible in the Holy Qur’an and in the Prophet’s Sunnah and because the ruling governing this is
established.

I explain:
the wife pays a financial compensation to the husband if she wants to ‘mutually divorce” him, i.e. practice khul’.

I think about and infer:

cases in which mutual divorce (khul’) is permissible or forbidden between spouses according to each Sharia text
of the following:

o5 Allah, glory be to Him, says:

35 A58 L._.,y‘rmur{m:;f,; e AN ;iit_,x;.’gjgf_v'*«- ,1 e I 565 G100
(8,2J1) { m ..I,«..Ual‘ T;.; T*Jlld‘yd—mc;-_;\h ﬂ%&‘:}»:ﬂ:héﬁ 1 "')T;mﬁ;ﬂi. - 'ﬁ‘:ﬂa—

229. A{-Talaqu Marratani Fa’imsakun Bima riifin ‘Aw TasrihunBi’ 1hsamn Wa La Yahillu
Lakum ‘An Ta’khudhi Mimma’ Ataytumuhunna Shay’aan ‘Illa “‘An Yakhafa *Alla Yuqima
Hudiida Allahi Fa'in Khiftum Alla Yuqima Hudida Allahi Fala Junaha *Alayhima Fima A ftadat
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Bihi Tilka FudiduAllahi Fala Ta'tadiiha Wa Man Yata'adda Hudiida Allahi Fa)iila’ika Humu
Az-Zalimina. (Strat Al-Bagarah)

* A divorce is only permissible twice: after that, the parties should either hold Together on equitable terms,
or separate with kindness. It is not lawful for you, (Men), to take back any of your gifts (from your wives),
except when both parties fear that they would be unable to keep the limits ordained by Allah. If ye (judges)
do indeed fear that they would be unable to keep the limits ordained by Allah, there is no blame on either of
them if she gives something for her freedom. These are the limits ordained by Allah. So do not transgress
them; if any do transgress the limits ordained by Allah, such persons wrong (Themselves as well as others)™

(Siirat Al-Baqarah: 229). (The limits ordained by Allah) i.e. kindness and observing spousal rights.

5 Ibn Abbas, may Allah be pleased with him, narrated: The wife of Thabit bin Qais bin Shammas came to

the Prophet, peace be upon him, and said, “O Allah’s Messenger! I do not blame Thabit for defects in his
character or his religion, but I, being a Muslim, dislike behaving in un-Islamic manner (if I remain with
him).” On that Allah’s Messenger, peace be upon him, said (to her), “Will you give back the garden which
your husband has given you (as Mahr)?” She said, “Yes.” Then the Prophet said to Thabit, “O Thabit!
Accept your garden, and divorce her once.” (Narrated by Al Bukhari)

5 Allah’s Messenger, peace be upon him, said: “Any woman who requests her husband to divorce her without

a valid reason will not smell the scent of Paradise™ (Narrated by Abu Dawood). Mutual divorce (khul’) is
forbidden if a wife succumbs to waywardness and wants to hurt the husband.

¢ Allah, glory be to Him, says:
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19. Ya ‘Ayyuhd Al-Ladhina ‘Amani _La Yahillu Lakum ‘AnTarithi An-Nisa’ Karhaan Wa La

Ta'dul@ihunna Litadh/habt Biba'di Ma ‘Ataytumithunna ‘Illa *An Ya’tina Bifahishatin Mubayyinatin Wa

‘Ashiriihunna  Bil-Ma'riifi Fa’in Karihtumihunna Fa'asa ‘An Takrahii Shay’aan Wa  Yaj'ala Allahu
Fihi Khayraan Kathiraan.  (Strat An-Nisa’)

“O ye who believe! Ye are forbidden to inherit women against their will. Nor should ye treat them with
harshness, that ye may Take away part of the dower ye have given them,-except where they have been
guilty of open lewdness; on the contrary live with them on a footing of kindness and equity. If ye take a
dislike to them it may be that ye dislike a thing, and Allah brings about through it a great deal of good.”
(Stirat An-Nisa’: 19). (treat them with harshness- Ta'dulihunna) i.e. prevent them and keep them with the
intention of hurting them; (open lewdness- Bifahishatin Mubayyinatin ) i.e. something filthy and sinful

of speech and deeds
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In cooperation with my classmates, I arrange:

Cases in which mutual divorce Cases in which mutual divorce
(khul®) is permissible (khul®) is forbidden

Mutual divorce (khul’) consequences:

Separation occurring by mutual divorce (khul’) is a minor irrevocable divorce (bain bainona sughra) and
therefore the woman cannot be lawfully remarried to her husband except with a new dowry and a new marriage

contract.

I explain:

%A separation occurring by mutual divorce (khul®) is a minor irrevocable divorce (bain bainona sughra) and
not a revocable divorce (raj’i).

uCases of mutual divorce (khul’) durmg the Prophetic reign were mdlwdual and few cases although women
knew of the mutual divorce (khul’) legislation and that it was permissible.

Third type of separation: Separation by a judge’s ruling

This separation is imposed by a judge for reasons that prohibit the continuity of marital life. A separation of
this kind is mostly decided by the judge’s evaluation and independent reasoning. Instances of this include:

First: separation based on defect

This separation happens because of a physical defect or repulsive disease, which denies the realization of the
purpose of marital life. If one of the spouses is defective and hid this from the other party, this other party has
the right to demand revoking the marriage contract through the judiciary, and the divorce in this case is a minor
irrevocable divorce (bain bainona sughra).

- . .
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Second: separation for inability/refusal to support the wife:

Supporting the wife is a legitimate (Sharia) duty; but it is proportionate to income and ability. Allah, glory be
to Him, says:

(233 8,20 § Gy ';I} o e < B gl f;ﬁ_’,.'b:;:_,‘él; ,ﬁ;j}tﬁj}

233. Wa ‘Ala Al-Mawliidi Lahu Rizquhunna Wa Kiswatuhunna Bil-Ma'riifi La Tukallafu Nafsun ‘Illa
Wus'aha (Sirat Al-Baqarah).

”... But he shall bear the cost of their food and clothing on equitable terms. No soul shall have a burden Iaid
on it greater than it can bear...” (Stirat Al-Bagarah: 233).

Also, Allah, glory be to Him, says:

o o sor gl T I T T s, /"'-:‘ L TZ e, g s e G T AT
() 724, S S T B SR T, Gt 5 45 6 5 0 o3 30 320
(k)

7. Liyunfiqg Dhii Sa'atin Min Sa’atihi Wa Man Qudira’Alayhi Rizquhu Falyunfiqg Mimma ‘Atahu Allahu®La
Yukallifu Allahu Nafsaan <Illa Ma ‘Atahd Sayajalu Allahu Ba'da 'Usrin Yusrdan (Siirat At-Talaq).

“Let the man of means spend according to his means: and the man whose resources are restricted, let him
spend according to what Allah has given him. Allah puts no burden on any person beyond what He has given
him. After a difficulty, Allah will soon grant relief” (Stirat A{-Talaq: 7).

If the husband encounters difficulty or refuses to spend on his wife and the wife is impatient, the judge may
separate them by a revocable divorce (raj’i). However, it is a sign of benevolence that the wife shows patience
towards the circumstances of her husband, especially if the hardship he is experiencing is not due to negligence
or extravagant spending. Saida ‘A’ishah, may Allah be pleased with her, said: “We would look at the new moon,
then the new moon, then the new moon; three new moons in two months and no fire in the hearths of the houses
of Allah’s Messenger, peace be upon him, being lit” (Narrated by Al Bukhari).

Third: separation for injury:

If the wife complains of injurious behavior by her husband such as constantly insulting her or beating her
severely to the extent of making the continuity of martial life impossible, the judge may order a one minor
irrevocable divorce (baina bainona sughra).
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I make a judgment giving a reason:

5 A woman asked for a divorce from her husband because he contracted AIDS.

%A woman asked for a divorce because her husband forces her to drink alcoholic beverages.

Fourth: separation for the absence of the husband:

If the husband is absent and his place is not known, or is known but he refuses to return, the woman has the
right to ask for a divorce after the lapse of a year or more on his absence. The judge may grant her a divorce
after a search, an inquiry and asking the husband to return.
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)l organize my concepts:

| Types of Separation of
~ Spouses

By the will of the
husband \ T
HStypes: L smassmosssmmnsasasi divorce
| SO divorce
B cummeps e Divorce
P o [;mutual divorce (khul’) ]
By the ruling of a [ A
judge \ ' )

Its causes: 1. Separation

.......................................

.......................................

2. Separation for inability/refusal to
support the wife
Type of divorce:

.......................................
.......................................

.......................................
.......................................

.......................................
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I answer myself:

© First: write the type of divorce against each case in the table below:

Divorce case

Divorce type

A husband divorced his wife for the first time and her
waiting period (iddah) did not expire.

A man divorced his wife for the third time.

A man divorced his wife for the second time and her
waiting period (iddah) expired.

A man divorced his wife for the second time and she
was still in her waiting period (iddah).

A man divorced his wife for the first time and her
waiting period (iddah) expired.

+ Second: compare

7r the different types of divorce to one another in terms of characteristics and consequences:

Type of divorce

Characteristics

Consequences

Revocable divorce (raj’i)

Minor irrevocable divorce
(bain bainona sughra)

Major irrevocable divorce
(bain bainona kubra)

¥r Mutual divorce (khul’) and judicial separation in terms of similarities and differences.

Mutual divorce (khul’) Judicial separation
SHTIIATICS IR - s e e R e T e e S T s
Differences
O =+ +» - .
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¢ The oath of condemnation (li’an) and divorce in terms of meaning and consequences:

Aspect of comparison Oath of condemnation (li’an) Divorce

Meaning

Consequences T T SR

+ Second: put a tick (V) against the correct statements and a cross (x) against the incorrect ones:

1. O Mutual divorce (khul’) is a separation by the will of the husband.

&%)

. [ Spouses are separated if this is the lesser of the two evils.
. O Morals of divorce dictate that a man should divorce his wife three times by one pronouncement.
. [ Separation by mutual divorce (khul’) is a major irrevocable divorce (bain bainona kubra).

. O Imaginative, happy marital life is a life without differences.

. O Islam legislated mutual divorce (khul”) to relieve the wife.

3

4

5

6. [ The basis in the divorce ruling is that it is forbidden.

7

8. O Divorce by a metaphoric pronouncement presupposes intention.
9

. O If divorce is for no reason, its ruling is permissibility.

¢ Fourth: [ explain the following:

1. Morals of divorce dictate having witnesses to it.

2. The husband has the right to return his wife during the waiting period (iddah) in the first or second
divorces.

¢ Fifth: encircle the letter of the correct answer in each of the following:
1. An instance of the metaphoric pronouncements of divorce is:
a.You are divorced.
b. You are divorced if you do so.
¢. You are not in my marriage bond.

2. The ideal Sharia solution if living together and reform between spouses become impossible is:
a. Continuity of marital life in the existence of loathing
b. Continuity of marital life with physical separation (desertion in bed)
c. Separation between spouses by divorce

&% & s H
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3. Divorcing a woman during her menstrual period is:
a. Sunni
b. Unlawful innovation (bid’a)
c. Not a divorce

4. is not a remedy for aberrant behavior on the part of the wife?
a. Severe beating
b. Desertion in bed
c. Good sermon

I explain the types of separation between
spouses.

[ infer the significance of choosing the
2 | principle of the lesser of the two evils in

relationships.

3 I make sure of learning methods of solving
conflicts

4 |1 identify the morals and rulings of divorce

\_ and mutual divorce (khul’)




-‘takhbib’- to turn
a woman against her
husband

To allure a wife into seeking divorce and corrupting her relationship with
her husband. Allah’s Messenger, peace be upon him said: “He is not
one of us who turns a woman against her husband...” (Narrated by Abu
Dawood).

Separation by a judicial
ruling

This is a separation ordered by a judge for reasons that prevent the
continuity of marital life. Mostly it is decided by the valuation of the
judge and his independent reasoning (ijtihad).

& (khul’)

Mutual divorce

Khul’ in language: extraction, khul’ in Sharia means separating a husband
from his wife for a compensation.

Divorce

Revoking a valid marriage contract by a special pronouncement (uttering
the ‘divorce’ pronouncement or substitutes that indicate divorce).

Minor irrevocable
divorce (bain bainona
sughra)

Expiry of the wife’s waiting period (iddah) of the first or second divorce
without being taken back by her husband.

Major irrevocable
divorce (bain bainona
kubra)

This is when man divorces his wife for a third time.

Divorce by unlawful
innovation (bid’a)

Divorce occurring contrary to what Sharia endorses.

Revocable divorce (raj’i)

This is the case when a man divorces his wife for the first or second time
and her waiting period (iddah) is not expired.

Sunni divorce

This is divorce occurring according to what Sharia endorses.

Conditional divorce

This occurs when a husband attaches divorcing his wife to a future
happening such as when he says to her: “If you do so and so you are
divorced”.

Waiting period (iddah)

A period specified according to Sharia during which a woman abstains
from marriage. The duration of the waiting period differs with the
different reasons of separation and the condition of the woman.

Disobedience (Nushouz)

In Arabic, the verb form of ‘nishouz’ means ‘rise up’; nishouz means a
sense of superiority and bad Companionship on the part of one spouse
towards the other, something that threatens the marital relationship.

™ & [
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Learn about the conflicts in social and marital
relationships and how to avoid them

Weak religious restraint

Bad Companionship embodied in injury (physical, psychological, verbal) and lack of
mutual respect

Absence of candidness, dialogue and discussion

Lack of understanding the temper and character of the other party

Selfishness, intolerance and finding fault with the other party

Compulsory marriage

Getting engaged to an unseen fiancé/ fiancée

Cheating, misrepresentation and hiding serious defects that prevent the realization of the
purposes and noble goals of marriage

Relationships built on material objectives

Exaggerated dowries and costs of marriage

Incompetence and huge material or cultural or age differences

Neglect of granting rights and performing duties

Severing relations with relatives

Disclosing marital secrets

Social effects and external interferences from relatives and friends (‘takhbib’ - to allure a
wife into seeking divorce and corrupting her relationship with her husband)

Emotional fatigue and feeling bored with the monotony of marital life

Infidelity

Suspicion and detestable jealousy

Treating the other party condescendingly

Lack of reproduction

Lying and lack of confidence

Lack of understanding as regards children’s upbringing

Negligence, indifference and lack of a sense of responsibility

Repetitive complaining and nagging either for a reason or for no reason, constantly
reminding the other party of his/her shortcomings and of bygone, closed problems

Over-demands made by some wives

Accumulating debts owing to wrong patterns of consumption

Greed as regards the wealth of the wife

Stinginess of the husband and his refusal to spend on his wife

Misuse of modern means of communication and technology

Refusal to abandon pre-marital relationships

Addiction to alcoholic beverages and drugs

Unfair polygamy

Amplifying minor problems

-

* * &







Allah’s Messenger, peace be upon him,

and Sacial Life

Allah’s Messenger, peace be upon him, and Social Life

5 1. Quote events in the Prophet’s strengthen social relations.
This lesson Biography (Sirah) that demonstrate

fok £ the M 3. Find a link between communal peace and
teaches me to: the keenness of the Messenger, peace o jevelopment of an Islamic state.
be upon him, on building a coherent
society. 4. Ensure communal peace and harmony by
: : i i ith th i
2. Explain the strategies used by the ;r{;t;r:t(;tmg PibRticiconstituentsparts;of

Messenger. peace be upon him, to

—

"‘ | take the initiative to learn:

The Quraysh clans, Banu Hashim, Banu Zuhra and Banu Taym ibn Murra, held a meeting and drew a contract
and swore by God to unite with the oppressed against the oppressor until his right is restored. The Prophet, peace
be upon him, participated in this alliance with his uncles, relatives and kinsmen; this was before the prophetic
mission.

Allah’s Messenger, peace be upon him- even before his prophethood- gave a wonderful example of belonging
to his people and society. He participated in public events, such as building the Black Stone. He also participated
in Al Fudool Alliance when Banu Hashim, Banu Zuhra and Banu Taym ibn Murra met in the house of Abdullah
bin Jad’ane, who made them food. They established an alliance in a prohibited (haram) month, which was Dhu
al-Qa’ida. They drew a contract and established an alliance to unite with the oppressed against the oppressor until
they restore his right. The Prophet, peace be upon him, attended this meeting, which is one the events that Arabs
boast of as an acknowledgement of human rights. The Messenger, peace be upon him, said: “I witnessed in the
house of Abdullah bin Jad’ane an alliance dearer to me than red camels and if I had been invited to it in Islam, I
would have joined it” (Sirat ibn Hisham 1/134).

I identify:

The significance of the following:

5 Establishing the alliance in that period.
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- ). 1 use my skills to learn:

The keenness of the Prophet, peace be upon him, on family cohesion:

Allah’s Messenger, peace be upon him, accorded attention to making the first building block of the society
(the family) strong and coherent as its strength is by necessity an important prop to society. The attention that the
Messenger, peace be upon him, accorded to the sense of family coherence within his own family is evidenced by:

a) His benevolence to his wives, his fairness to them and the way he joked with them. We learned that
he raced as-Saiyyda ‘A ’ishah, may Allah be pleased with her, more than one time.

b) His benevolence to his daughters and his kindness to them. We learned that if as-Saiyyda Fatima
came to him, he would stand up to greet her and kiss her head to honor her.

¢) His benevolence to his grandchildren as he used to play with them and entertain them.

d) His benevolence to his servants. Anas bin Malik, may Allah be pleased with him, reported: “I
served Allah’s Messenger, peace be upon him, for nine years, but I do not know that he ever said
to me about anything I did, why I did that, or about anything I had neglected, why I had not done
that.” (Narrated by Muslim).

I identify:

my role within my family to make it a strong building block of the Emarati society.

Prophetic guidance in social relations

A neighbor inherits!!!

Strengthening ties between the individuals in society is a great mission, which preserves the prestige of society
and prevents social maladies from tearing it apart. Hence Allah’s Messenger, peace be upon him, was keen on
strengthening ties between all the sectors of society such as the relationship of neighborhood. This is an expansive
and comprehensive relationship that envelopes close people, strangers, Muslims and non-Muslims. Ibn Omar
reported: The Messenger of Allah, peace be upon him, said: “Jibril kept recommending me to treat my neighbor
well until I thought that he would tell me to make him one of my heirs” (Al Bukhari and Muslim).

He, peace be upon him, warned against injuring the neighbor. Agba bin ‘Amir reported: Allah’s Messenger
said: “On the Day of Judgment, the first adversaries will be two neighbors.” (Narrated by Ahmed). This means
that the first adversaries to be judged on the Day of Judgment are two neighbors of whom one has harmed the
other.
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Allah’s Messenger, peace be upon him,

and Social Life

I explain:

the implication of the fact that the first adversaries on the Day of Judgment will be two neighbors.

Taking the initiative and volunteering:

Allah’s Messenger, peace be upon him, shared with people their joys and sorrows and he was a good example
and a source of mercifulness and tranquility to people. Anas bin Malik, may Allah be pleased with him, reported
that they heard a scream in Al-Madinah coming from Sela (the mountain to the west of Al-Madinah). People ran
towards the sound. The Prophet, peace be upon him, outran the people to the sound and met them when they
arrived saying: “You have not been raided, you have not been raided”. He was on the naked back of a horse
belonging to Abu Talha wearing a sword on his neck. He said “I found that it was the sea. Or it was the sea”

(Narrated by Al Bukhari).

I expect:

a motive that made the Prophet, peace be upon him, outrun people to the source of the sound.

I infer:

the significance of the act of the Prophet, peace be upon him, in heading towards the place wherefrom the
sound issued before other people.

I identify

the correct act in the following cases:

1. You saw a group of young men racing one another in their cars in a main street.
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A positive social example:

The Messenger, peace be upon him, did not content himself with strengthening social ties starting with the
family, through good neighborhood and to positive initiatives in his community; but he went further to participate
with people in their businesses and live their circumstances in order to be one of them, feeling what they feel and
exposed to what fall upon them. This was meant to increase amity, strengthen affinity and enhance coherence in

society.

I infer:

The prophetic strategies to strengthen social ties from the texts below:

Sahl bin Hanif, may Allah be pleased with him, reported: Allah’s Messenger, peace be upon him, used to go to
weak Muslims on visits, be reassured of those who were ill among them and go on their funeral processions
(Sahih al-Jami’),

¥r Zaid bin Argam, may Allah be pleased with him, said: “Allah’s Messenger, peace be upon him, visited me
when [ had an eye infection” (Abu Dawood).

¥ Jabir bin ‘Abdullah, may Allah be pleased with them, reported: “My father died and left behind him nine
daughters. | married a woman who had been previously married. Allah’s Messenger, peace be upon him,
said to me: Jabir, have you married? I said: Yes. He said: A virgin or one previously married? I said: One
who was previously married, whereupon he said: Why didn’t you marry a young girl so that you could sport
with her and she could sport with you, or you could amuse with her and she could amuse with you? I said to
him: My father died and left nine daughters behind him; I, therefore, did not approve of the idea that I should
bring a girl like them. [ married a woman to look after them. Allah’s Messenger said: May Allah bless you™
(Narrated by Al Bukhari).

¥r Al Baraa, may Allah be pleased with him, said: “The Prophet, peace be upon him, worked on moving dust
on the day of Al Khandaq (trench) until he dirtied his belly” (Narrated by Al Bukhari).

¥r ’A’ishah, may Allah be pleased with her, said she sent a bride in her bridal attire to a man of Al-Ansar.
Allah’s Prophet said, “O’ ‘A’ishah didn’t you have some play and fun because Al Ansars like fun” (Narrated
by Al Bukhari).

7 Asmaa bint Abu Bakr, may Allah be pleased with her, reported: “My mother Raghiba came to visit me and
she was polytheist during the lifetime of the Prophet, peace be upon him. I asked the Prophet, peace be upon
him, ‘Can I visit her?” He said” “Yes’.” (Narrated by Al Bukhari)

¥r Anas bin Malik, may Allah be pleased with him, said: “The Messenger, peace be upon him used to visit Al
Ansar and greet their boys and pat them on the head” (Narrated by An-Nisai).
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Allah’s Messenger, peace be upon him,

and Social Life

7% Anas bin Malik, may Allah be pleased with him, reported: “Once | was walking with Allah’s Messenger,
peace be upon him, and he was wearing a Najrani robe with thick margins. A bedouin followed him and
pulled his robe so violently that I noticed the side of the shoulder of Allah’s Messenger, peace be upon him,
had been affected by the margin of the robe because of that violent pull. The Bedouin said, ‘O Muhammad!
Give me some of Allah’s wealth which is with you.” Allah’s Messenger, peace be upon him, turned and
looked at him, and smiling, he ordered that he be given something” (Narrated by Muslim).

I apply:

[ give an example from the Prophet’s Sunnah and identify the strategy in the example as in the examples above.

......................................................................................................

-----------------------------

.................................

I give:

examples that attest to the way the United Arab Emirates takes care of the social aspect of life and reinforces it
through state institutions.
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“The Charter of Al-Madinah ”- the constitution of citizenship:

After the migration of the Prophet, peace be upon him, to Al-Al-Madinah, he found a bitter social reality. On
the one hand, there was rampant tribal animosity between Aws and Khazraj and, on the other, between both of
them and the Jews. There were conflicts and injustices among the Jews that made them adjudicate the Messenger,
peace be upon him, to solve these conflicts and injustices.

Confronted by this harsh reality, the Messenger, peace be upon him, wrote the Charter of Al-Madinah, which
was the first political experiment in the early era of Islam to target extricating society from the whirlpool of tribal
strife and taking it into the domain of brotherhood, mutual love and tolerance. It focused on many sublime human
principles such as taking sides with the oppressed, protecting neighbors, taking care of private and public rights,
combating crime, cooperation in paying diyah, freedom of creed, helping indebted persons, and the like. These
principles make the sons of the same country, who belong to different races, ethnic origins and beliefs, feel that
they constitute one family assigned the task of defending the homeland against any external aggression that takes
them unawares. Equality between all these groups was established on the basis of common humanity; people are

equal in terms of the origin of human dignity.

I infer:

the significance of the following articles of the ‘Al-Madinah Charter’:

Article Significance

Believers and Muslims of Quraysh and Yathrib (old name
of Al-Al-Madinah and those who followed, joined and
worked hard with them (engaged in Jihad with them) are | "
one nation (Umma) in contrast to all people.

Each party will redeem its prisoners with kindness and
justice according to practice among believers. AR

Believers will not fail to redeem their prisoners; they will
pay blood money on their behalf.

A stranger (individual) who has been given protection (by
anyone party to this Pact) will be treated as his host (who
s given hirfipiotection) while (hie 16) folng nhirm snd | < s
is not committing any crime.

No Jew will be wronged for being a Jew; Jews have their
religion and Muslims have their religion. ‘w82




Allah’s Messenger, peace be upon him,

and Social Life

Brotherhood (Mu’akhat) and altruism:

The first act of the Prophet, peace be upon him, after building the mosque was legislating brotherhood
(mu’akhat), which was announced in the house of Anas bin Malik, may Allah be pleased with him. Mawakhat
is a bond between Muhajirin (emigrants) and Ansar (the Helpers) based on creed, strengthening the feelings of
love, amity, help and consolation by means of money and belongings. That brotherhood did not give weight
to tribal considerations or class differences; it brought together the individuals in society irrespective of their
conditions, characteristics, particularities or belongings. Hence racism and fanaticism disappeafed giving room to
mercifulness and human values. Allah, glory be to him, says:
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9. Wa Al-Ladhina Tabawwa’ii Ad-Dara Wa Al-'Tmana MinQablihim Yuhibbiina Man Hajara ‘Ilayhim Wa
Ld Yajidina F7 Sudirihim Hajatan Mimma ‘Uti Wa  Yu’uthiriina "Ala’Anfusihim Wa  Law Kana
Bihim Khasasatun Wa ManYiiga Shuhha Nafsihi Fa'tla’ika Humu Al-Muflihiina.  (Sairat Al-Hashr)

“But those who before them, had homes (in Al-Madinah) and had adopted the Faith,- show their affection
to such as came to them for refuge, and entertain no desire in their hearts for things given to the (latter), but
give them preference over themselves, even though poverty was their (own lot). And those saved from the
covetousness of their own souls,- they are the ones that achieve prosperity” (Siirat Al-Haghr: 9).

I expect:

the state of Al-Madinah in social terms without creating brotherhood between the Muhajirin (emigrants) and
Ansar (the Helpers), which was established by the Messenger, peace be upon him.

L.
2.
3.

I explain and apply:

Nearly 206 nationalities co-exist in the United Arab Emirates, either transiting or residing; these represent
more than 150 nations and use 100 dialects. These racial groups co-exist in complete harmony and integration.
The outcome of this has had a very good effect on various spheres. I explain the reasons behind this co-existence
(a model on a global scale) in the United Arab Emirates.

I cooperate and invent with my group:

a plan for a debate on the effects of existing communal peace on the social, economic and political fields in
the United Arab Emirates.
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organize my concepts:

1. Identifying the rights » Exchanging visits The Al-Madinah
and duties of the family » Taking care of the poor Charter
members : ; ”
* Attending funeral
2 Prf)ttel;:)tiug th: right. of pro‘::?:ss?gns era ge?\vlgeagﬁi;;l;lt;om
neighbors and warning e ; : S
against hurting them Visn'tmg the sick an.(tihthflllr relatlgnshlp
» Taking care of orphans With.OEhers anc. gave
and their affairs the others the right
. . a1s of citizenship and
e participation in building
P pane and protecting Al-
. Cong_ratulatmg on Madinah.
marriage occasions
» spreading happiness
» Showing gratitude to
parents
* Being merciful to
children
\_ 3 L ? Giving presents W, \ y,




Allah's Messenger, peace be upon him,

and Social Life

I answer by myself:

¢ First: explain the prophetic methodology to strengthen society in the sphere of:
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¢ Second: give a reason for:

1. The fact that the Prophet, peace be upon him, launched several community initiatives directly after
his arrival at Al-Madinah.

2. The prophet, peace be upon him, was keen on the right of citizenship for Muslims and non-Muslims:

¢ Third: The Messenger, peace be upon him, used several strategies to strengthen social
ties. Mention four of them:

¢ Fourth: mention the most important values and principles upon which the Al-Madinah
Charter was based:

+ Fifth: Some families in some societies suffer from disintegration in social relations between
its members because of modern social media. Propose a solution to this problem:



Lesson Five

< .
3 PLEE myself:

-’

I concern myself with communal peace

1 | and respect the constituents of the
Emarati society

I refer to events in the Prophet’s
Biography (sirah) that demonstrate the
keenness of the Messenger, peace be
upon him, on building a coherent society.
1 enumerate the strategies of the
Messenger, peace be upon him, in the
field of individual relations to strengthen
social relations.

4 I find a link between communal peace
\_ | and state development. )
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The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

1. Recite the holy verses observing the

This lesson rules of recitation

teaches me to: | 2. Explain the meaning of the vocabulary

of the holy verses

3. Infer some of the rulings in the holy
Verses

| take the initiative to learn

Allah’s Messenger, peace be upon him, used to take one of his wives, may
Allah be pleased with them, when he traveled. He did not choose the wife to
accompany him out of respect for their feelings; he would cast lots instead and
whoever’s lot was picked, would accompany him. In the expedition against
Bani Mustaliq, *A’ishah, may Allah be pleased with her, accompanied the
Prophet, peace be upon him.

‘A’ishah, may Allah be pleased with her, said one night the Prophet, peace be
upon him, announced departure. I got up and went a distance away from the camp
to relieve myself. I finished relieving myself and came back to my hawdaj (bed
carried by a camel). I touched my chest and discovered that my onyx necklace
was missing. | returned to search for the necklace. This took time and those who
were given the task of carrying my hawdaj came, carried my hawdaj and put it
on my camel thinking that I was in in it. I found my necklace and returned to the
camp and not a soul was there. I covered myself with my garment and slept there
knowing that I would be missed and people would come back to fetch me. For
some reason Safwan ibn al-Mu’attal as-Sulami was late and did not leave with
the army. He passed by and when he saw ‘A’ishah he said: “Inna lillahi wa inna
ilayhi raji’'un (We belong to Allah and to Him we shall return), the wife of Allah’s
messenger”? Then he drew near, lowered his camel so that I could ride, took some
steps back and said ride. I rode and he led the camel heading towards the caravan.

I investigate:

Why do rumors spread quickly?

I discuss:

Is the result of casting lots obliging? What are the different kinds of casting lots?

Lesson One

The Slander (ifk) against ‘A’ishah — exhortation and moral lesson

4. Demonstrate the negative effects of
rumors on individuals and society

5. Infer the benevolence of ‘A’ishah,
the Mother of Believers, may Allah
be pleased with her

6. Make sure of adhering to the values
incorporated in the holy verses

@ Illuminations | Q

Ibn Ishaq reported that
the wife of Abu Ayoub
Al Ansari, may Allah
be pleased with him,
said to him: “O Abu
Ayoub don’t you hear
what people say about
‘A’ishah, may Allah
be pleased with her?
He said ‘Yes, it is a lie.
Would you have done
that, Umm Ayoub?’
She said “No, by Allah
I wouldn’t have done
that.” He said ‘By Allah
‘A’ishah is better than
you™.
(Narrated by At-Tabri)




Lesson One

- ) | use my skills to learn

I learn the interpretation of the Qur’anic vocabulary:
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Allah, glory be to Him, says:

11. ‘Inna Al-Ladhina Ja'@ Bil-"Ifki ‘Usbatun Minkum L& Tahsabiihu Sharrdan Lakum Bal
Huwa Khayrun Lakum Likulli Amri’in Minhum Ma Aktasaba Mina Al-"Ithmi Wa Al-Ladht Tawalla
Kibrahu Minhum Lahu ‘Adhabun 'AZimun

12. Lawla ‘1dh Sami'tumiihu Zanna Al-Mu’uminiina Wa Al-Mu’uminatu Bi’anfusihim Khayraan Wa Qald
Hadha ‘IfkunMubinun

13. Lawla Ja’i "Alayhi Bi’arba'ati Shuhadd’a Fa’idh Lam Ya'tdi Bish-Shuhada’i Fa’aila’ika "Inda Allahi
Humu Al-Kadhibiina

14. Wa Lawla Fadlu Allahi ' Alaykum Wa Rahmatuhu Fi Ad-Dunya Wa Al-’Akhirati Lamassakum F1
Ma ‘Afadtum Fihi "Adhabun "AZimun

15. ‘Idh Talaggawnahu Bi’alsinatikum Wa Taqulina Bi*afwahikum Ma Laysa Lakum Bihi "Ilmun Wa
Tahsabiinahu Hayyinaan Wa Huwa "Inda Allahi "AZimun

16. Wa Lawla ‘Idh Sami’tumiihu Qultum M3 Yakiinu Lana ‘AnNatakallama Bihadha Subhanaka Hadha
Buhtanun "AZimun

17. Ya'izukumu Alldhu <An Ta'tida Limithlihi~ “‘Abadaan ‘InKuntum Mu’uminina
18. Wa Yubayyinu Allihu Lakumu Al-"Ayati Wa“Alldhu *Alimun Hakimun

19. ‘Inna Al-Ladhina Yuhibbiina ‘An Tashi'a Al-Fahishatu FIAl-Ladhina ‘Amanii Lahum ‘Adhabun
‘Alimun Fi Ad-Dunya Wa Al-’Akhirati Wa Allahu Ya'lamu Wa <Antum La Ta'lamiina

20. Wa Lawla Fadlu Allahi "Alaykum Wa Rahmatuhu Wa ‘Anna Allaha Ra’iifun Rahim (Siirat An-Niir)

IR S e ©




The Slander (ifk) against ‘Alishah -
exhortation and moral lesson

11. Those who brought forward the lie are a body among yourselves: think it not to be an evil to you; On the
contrary it is good for you: to every man among them (will come the punishment) of the sin that he earned, and
to him who took on himself the lead among them, will be a penalty grievous.

12. Why did not the believers - men and women - when ye heard of the affair.- put the best construction on it in
their own minds and say, “This (charge) is an obvious lie™?

Why did they not bring four witnesses to prove it? When they have not brought the witnesses, such .13
men, in the sight of Allah, (stand forth) themselves as liars!

14. Were it not for the grace and mercy of Allah on you, in this world and the Hereafter, a grievous penalty
would have seized you in that ye rushed glibly into this affair.

15. Behold, ye received it on your tongues, and said out of your mouths things of which ye had no knowledge;
and ye thought it to be a light matter, while it was most serious in the sight of Allah.

16. And why did ye not, when ye heard it, say? - “It is not right of us to speak of this: Glory to Allah; this is a
most serious slander!”

17. Allah doth admonish you, that ye may never repeat such (conduct), if ye are (true) Believers.
18. And Allah makes the Signs plain to you: for Allah is full of knowledge and wisdom.

19. Those who love (to see) scandal published broadcast among the Believers, will have a grievous Penalty in
this life and in the Hereafter: Allah knows, and ye know not.

20. Were it not for the grace and mercy of Allah on you, and that Allah is full of kindness and mercy, (ye would
be ruined indeed). (Stirat An-Niir: 11-20)

'
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Lesson One

I learn the interpretation of the Qur’anic vocabulary:

( Vocabulary

Y
-Ifik (slander)

The worst of lies

"*-M‘-‘- -'Usbat (body)

A group

28
Kibrahu (lead)

The greatest part of it

3

aslal

Lamassakum (seized you)

Befalls you e o el L e

PR
‘Afadtum (rushed glibly)

Talk a lot

' = R

P

Talaggawnahu (received it)

Inform one another

-

e
Hayyindan (light)

Unimportant

:l’-l

Bul{tﬁnun (slander)

False, damaging words (statement)

Tashi'a (published broad-
cast)

Spread on a large scale

- . 'i'“
\_ Al-Fahishatu (scandal)

adultery




The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

-l understand the significance of the verses

Out of the intricate web of evil issues forth good:

After having demonstrated above that accusing chaste women of adultery is a grievous crime whose punishment
is painful in this life and the Hereafter, the holy verses mentioned the story of slander (ifik) against the Mother
of Believers, may Allah be pleased with her. Abdullah bin Salul exploited the fact that ‘A’ishah, may Allah be
pleased with her, was late in catching up with the army and that she was brought by Safwan ibn al-Mu’attal to the
caravan and started to circulate lies and level charges against the Mother of Believers out of sheer hate to Allah’s
Messenger, peace be upon him. His lie spread across Al-Madinah and caused harm to Allah’s Messenger, peace be
upon him, and his wife, may Allah be pleased with her. Some members of society circulated the talk of Ibn Salul.
The devil humiliatingly subjugated them to his malicious designs and so they contributed to the most grievous
fabrication and the most heinous accusation against Saiyda ‘A’ishah, may Allah be pleased with her, the wife of
the best of mankind Muhammad, peace be upon him, and the daughter of the best of men after the prophets Abu
Bakr as-Siddiq, may Allah be pleased with him. The holy verses emphasized that those who talked of ‘A’ishah,
may Allah be pleased with her, were a fanatic group whose tale was accepted by nobody in comparison to the
whole nation that had acknowledged the position of ‘A’ishah, may Allah be pleased with her. Allah, glory be
to Him, threatened this coterie that its sin would be equal to their guilt and that the one who had fabricated this
slander (ifik) and circulated it, who was Ibn Salul, would have extreme torture- that of the lowest rank in Hell.
Allah, glory be to Him, also showed that this incident, although it apparently seemed evil and calamitous, yet it
entwined much good.

Allah, Glorified and Sublime be He, acquitted ‘A’ishah by divine revelation. Allah’s Messenger, peace be
upon him, was in the house of Abu Bakr, may Allah be pleased with him, when the revelation descended on
him. In its aftermath he was pleased, so he sat up and wiped perspiration off his face and said, “O’ ‘A’ishah, be
delighted, Allah, Glorified and Sublime be He, has established your innocence”. Then he went out and recited the
verses to the people.

I cooperate with my classmates:

We think of as many good aspects to the slander (ifik) incident as possible. Allah, glory be to Him, says:

KRS
La Tahsabiihu Sharrdan Lakum Bal Huwa Khayrun Lakum
“...think it not to be an evil to you; On the contrary it is good for you...”
1. Unveiling the truth about some hypocrites.

2. In view of this slander (ifik), rulings were legislated to deter lewdness and corruption.

I analyze and infer:

The significance of establishing the innocence of Saiyda ‘A’ishah, may Allah be pleased with her, by divine revelation.




Lesson One

Good will

Allah, Glorified and Sublime be He, blamed the believers who did not show good will towards others, especially
that they knew them the way they knew themselves. How could they discuss rumors and circulate them without
thinking? Also, Allah, Glorified and Exalted be He, reprimanded them for having kept silent when they heard that
slander and did not refute it. Had they done that, the rumor would have died at the very moment of its birth. The
ordeal would have stopped if no one listened to, or circulated, it. Also, a defendant is in essence innocent until his
guilt is proven and therefore a Muslim should not get involved in things that relate to the honor and reputation of
others by listening to those who circulate suspicions and lies. Allah, glory be to Him, says:

- - ol Se€ , 45,
(28 p=l) {L::.L,‘U u..’ﬁf u-U" ,_,L, L_,.LJWL_,_,’LU o
28. ‘In Yattabi'iina ‘11l Az-Zanna Wa ‘Inna Az-Zanna La Yughni Mina Al-Haqqi Shay’aan. (Siirat An-Najm)

*...They follow nothing but conjecture; and conjecture avails nothing against Truth” (Stirat An-Najm: 28).

Man has to show good will towards the people around him until the contrary is proven in order to reap the
fruits of good will, which are numerous, including:

1. Protecting society against the spread of lewdness and vice.
2. Increasing affinity and love among individuals in society.
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I explain:

_the implication of using the expression <<$q—e33ig>> (Bianfusihim) “men and women” instead of the expression
«p=g133Ly  (bi akhwanihim) “their brothers” in the saying of Allah, glory be to Him:

(0L rp il 282522525

(Zanna Al-Mu’uminiina Wa Al-Mu’umindtu Bi’anfusihim Khayraan) “Why did not the believers - men and
women - when you heard of the affair-, put the best construction on it in their own minds”.

I infer:

From the holy verse below my duty if I hear a rumor:
».-v,-),, ,.u,, " .
{:‘L-:L,l’lh—h)l_‘_’ m—-—-ﬂt:‘.a‘.—-‘ JJ }c;u"L;,,J JLY‘;}}
Allhah, glory be to him, says:

(Lawla ‘Idh Sami'tumiihu Zanna Al-Mu’uminiina Wa Al-Mu’uminatu Bi’anfusihim Khayraan Wa Qala
Hadha ‘IfkunMubinun)

*Why did not the believers - men and women - when ye heard of the affair, - put the best construction on it in
their own minds and say, ‘This (charge) is an obvious lie’?”



The Slander (ifk) against ‘Alishah -
exhortation and moral lesson

Evidence is obligatory on the claimant

_ Allah, glory be to Him, blamed those who talked of the Mother of Believers The Prophet, peace
‘A’ishah, may Allah be pleased with her. He also blamed those who did not be upon him, said:
deny this slander silently and verbally. Allah, glory be to him, showed them that “A person may utter
adultery is only proven by four witnesses. Anyone who charges a believer, man a word that he thinks
or woman, with this crime must bring four witnesses to prove this as there is no harmless, but, owing
charge without evidence. Otherwise, he would be considered a liar according to to the wrath of Allah,
Sharia and penality and judicial procedure must be taken against the claimant. it results in his falling
Then Allah, glory be to Him, explained that his favors and mercy were all- in Hellfire”. (Narrated
enveloping in this world and in the Hereafter; they included those who talked by Al-Bukhari)

about the Mother of Believers and laboriously circulated slander. Allah’s favors
include dropping grievous torture in the Hereafter if they repent. The address is to
the believers except Abdullah bin Ubai who fabricated the slander (ifik).

I identify:
the punishment inflicted on those who indulged in the slander (ifik):

I expect:

the consequences of inflicting punishment on circulators of rumors:

Bearing responsibility for what one says:

Man is responsible before Allah, Glorified and Exalted be He, and society for what he says or reports; he
bears the outcome and consequences of both these. This obliges him to think of what he says and not to hasten
on reporting things said by others before checking their truthfulness, taking lightly this grave act, which may
destroy communities and break-up families. Allah, glory be to Him, described in the holy verses how that group of
people circulated the slander (ifik) without taking note of its gravity although the charge was against the house of
prophethood. They thought that it was something insignificant whereas it was a cardinal sin and a major offence.

Then Allah, glory be to Him, directed Muslims to the most successful means of combating false rumors,
which is to refrain from discussing, spreading or conveying them. This is to be followed by refuting rumors that
are not backed up by evidence. Then Allah, glory be to Him, advised His worshippers not to repeat this conduct
ever if they were keen on their faith and the safety and the security of their community. He, glory be to Him,
threatened the slanderers, who like to see lewdness spread and corrupt practices appear in Muslim society, with
inflicting painful torture on them in the world and with torture by Hell fire in the Hereafter. Then Allah, glory be
to Him, concluded the verse by saying: “... sl ¥ e-ui_s ala &y (Wa Allahu Ya'lamu Wa <Antum La Ta'lamiina)
““Allah knows, and ye know not” to warn those who like to spread vice, whether they show this openly or hide it
in their hearts, that Allah, Glorified and Exalted be He, knows this:

(43 Just .4y A BT R IE 25
(Innahu "AlimunBidhati As-Sudtri. (Stirat Al-"Anfal’ .43
.(for He knoweth well the (secrets) of (all) hearts” (Stirat Al-’Anfal: 43..."
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Lesson One

I explain:

& Allah, glory be to Him, made the tongue an organ to receive speech («a'iu—-h\‘-' 4—U=1-' 3}»)
(‘Idh Talaggawnahu Bi’alsinatikum) “Behold, ye received it on your tongues...”), although receiving
speech takes place through the ears not the tongue.

#5%It is known that speech takes place through the mouth; what is the message in the words of Allah, glory be
to Him, «.. eﬁh'ﬁh O3, ) Wa Taqiiliina Bi’afwahikum) “and said out of your mouths™?

I explain:

how I act if I hear a rumor of the spread of an infectious disease among the school students.

I cooperate with my classmates:

we read the following Qur’anic verses and infer from them solutions to the problem of false rumors:

Qur’anic verse Solution
Allah, glory be to Him, says:

(6 Olyzadl) '{ ‘4‘,,’ ;:.lr‘ 5 L—d‘ -” ’:_1’.!]‘ 4 1").
6.Ya ‘Ayyuha Al- Lagh_ma
‘Amani ‘In Ja’akum FasiqunBinaba’iin
“. O ye who believe! If a wicked person comes to you with
any news, ascertain the truth” (Stirat Al-Hujurat: 6)
Allah, glory be to Him, says:
(12 1y91 8yga) {_‘;\.-r..r.—ut{'..._a‘ -,.:;’ )2,}4‘01’,“ ’ ;l-q_;]}

12 Lawlﬁ ‘Idh Saml mmuhu Zanna Al Mu lelnlll'la Wa Al_ ...........................................................................
Mu’uminatu Bi’anfusihim Khayraan (Stirat An-Nir: 12)

” Why did not the believers - men and women - when ye
heard of the affair,- put the best construction on it in their
own minds” (Strat An-Nar: 12).

Allah, glory be to Him, says:

o,

Bk

i 3 1b B 2 AR G 5,52 G ED
(68 rlauSll) {oone

68. wa ‘l’@a Ra,ayta AI_Lag]_l.Tna Ya'k_hﬁdﬁna ..........................................................................
Fi ‘Ayatina Fa’a'rid 'Anhum Hattd Yakhad Fi
Hadithin Ghayrihi (Stirat Al-’An’am)
“When thou seest men engaged in vain discourse about Our
signs, turn away from them unless they turn to a different
theme...” (Stirat Al-’An'am: 68)




The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

Allah, glory be to Him, says:
ol S AT il o Lz S M52 20002 )

- s T s

(19 1331 By5) € 3,591y Ll
19. ‘Inna Al-Ladhina Yuhibbiina ‘An Tashi'a Al-Fahishatu
FiAl-Ladhina ‘Amanii Lahum 'Adhabun ‘Alimun FT Ad-
Dunyd Wa Al-’Akhirati (Stirat An-Niir)
“Those who love (to see) scandal published broadcast among
the Believers, will have a grievous Penalty in this life and in
the Hereafter”. (Stirat An-Nir: 19)

Allah, glory be to Him, says:
cr Fopl T aAe 2 oaTA <t
(16 :5s2) {I.ucFK. A [EE Ay 5}
16. Wa Lawla ‘Idh Sami'tumiihu Qultum Ma Yakiinu
Land ‘AnNatakallama Bihadha (Strat An-Nar). |

“And why did ye not, when ye heard it, say? - “It is not right
of us to speak of this...” (Strat An-Nar: 16)

I cooperate with my group:

to identify from the following situations the negative effects of rumors on individuals and society and record them
in the table:

1. In the Battle of Uhud, the polytheists spread the rumor that they had killded Prophet Muhammad, peace be upon him.
2. One spread a rumor about a company trading in food products saying that it forges the date of expiry.

3. One female student spread a rumor smearing the reputation of one of her fellow students.

4. A student reported an incorrect talk about one of his fellow students and the latter learned about this.

5. A man sent a message containing false news about his country in the WhatsApp.

nok W

I explain:

the role of a Muslim in combating the following ways of spreading lewdness:

Ways of spreading lewdness A Muslim’s role in combating these ways

Exchanging messages that smear the honor of others

' Promoting pornographic websites and satellite channels




Lesson One

I read and memorize
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Siarat An-Nar: 21-26

Allah, glory be to him, says:

21.Ya ‘Ayyuha Al-Ladhina ‘Amani La Tattabi'i KhutuwatiAsh-Shaytani Wa Man Yattabi* Khutuwati
Ash-Shaytani Fa’innahu Ya’muru Bil-Fahsha’i Wa Al-Munkari Wa Lawla Fadlu Allahi

"Alaykum Wa Rahmatuhu Ma Zaka MinkumMin ‘Ahadin ‘Abaddan Wa Lakinna Allaha Yuzakki ManYasha’u
Wa Allahu Sami"un "Alimun.

22, Wa La Ya'tali ‘Uld Al-Fadli Minkum Wa ‘AnYu’utdi ‘Cll'l: Al-Qurba Wa Al-Masakina Wa Al-

Muhajirina F1 Sabili Allahi Wa Lia’fi Wa Liasfahii *Ala Tuhibbiina ‘An Yaghfira Allahu

Lakum Wa Allahu GhaftrunRahimun,

23. *Inna Al-Ladhina Yarmiina Al-Muhsanati Al-Ghafilati Al-Mu’uminati Lu'inii FT Ad-Dunya Wa Al-’Akhirati
Wa Lahum "Adhabun "AZImun.

24 Yawma Tash/hadu "Alayhim ‘Alsinatuhum Wa *Aydihim Wa ‘Arjuluhum Bima Kanii Ya'maliina. As-Sa’ati
25. Yawma’idhin Yuwaffthimu Alldhu Dinahumu Al-Haqqa Wa Ya'lamiina ‘Anna Allaha Huwa Al-HaqquAl-
Mubinu.

26. Al-Khabithatu Lilkhabithina Wa Al-Khabithiina Lilkhabithati Wa At-Tayyibatu Liltfayyibina Wa Af-
Tayyibiina Lilftayyibati ‘Ula’ika Mubarra’ina Mimma Yagiilina Lahum Maghfiratun Wa Rizqun Karfmun.
(An-Nur)

21. O ye who believe! follow not Satan’s footsteps: if any will follow the footsteps of Satan, he will (but)
command what is shameful and wrong: and were it not for the grace and mercy of Allah on you, not one of you
would ever have been pure: but Allah doth purify whom He pleases: and Allah is One Who hears and knows (all
things).

22. Let not those among you who are endued with grace and amplitude of means resolve by oath against
helping their kinsmen, those in want, and those who have left their homes in Allah’s cause: let them forgive and
overlook, do you not wish that Allah should forgive you? For Allah is Oft-Forgiving, Most Merciful.

23. Those who slander chaste women, indiscreet but believing, are cursed in this life and in the Hereafter: for
them is a grievous Penalty.

24, On the Day when their tongues, their hands, and their feet will bear witness against them as to their actions.
25. On that Day Allah will pay them back (all) their just dues, and they will realise that Allah is the (very) Truth,
that makes all things manifest.

26. Women impure are for men impure, and men impure for women impure and women of purity are for men of
purity, and men of purity are for women of purity: these are not affected by what people say: for them there is
forgiveness and a provision honorable. (Stirat An-Niir)

S



The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

I learn the interpretation of Qur’anic vocabulary:

d Vocabulary item

S5
Zaka (have been purified)

purify

i s SN s L S
Ya'tali (resolve by oath) wear

1 odyl LI, Feyssly SN TR
‘Ul (those among you who are Who possess
endued)

A=l

As-Sa’ati (amplitude of means)

wealth e

\_Yuwafithimu (pay them back) Repay in full J

@ | understand the implications of the verses:

The devil commands us to indulge in lewdness and sinful deeds:

The verses related the story of the slander (ifik) with its accompanying lack of good will towards believers,
circulating the slander and interest in spreading lewdness. Here they emphasize that all this stemmed from the
misleading designs of the devil and to warn believers of following the path of the devil because the devil’s goal is
tempting people to indulge in evil, lewdness and abominable deeds. Lewdness is a detestable act or repelling talk;
abominable deeds are deeds repudiated by Islamic rulings and values and disproved by people who adhere to good
and tradition. The path of the devil is expressed in terms of footsteps to prove that the devil’s method of tempting
the sons of Adam is gradual. The devil starts by small steps to lead them from minor sins to cardinal ones. Then
Allah, glory be to Him, refers to His favors towards believers embodied in guiding them to good and truth, as
well as showing them methods of repenting when they commit sins. The way Allah, Glorified and Exalted be He,
purifies believers and guide them is entirely a part of his favors and is not occasioned by their deeds.

I explain:
Ending the verse by

(Wa Allahu Sami'un 'Alimun) “Allah is One Who hears and knows (all things)” embeds a threat and an
intimidation.

. e



I infer:

from the following Qur’anic texts, the steps of the devil that I should be wary of:

Qur’anic text

Acts relating to the temptation of the
devil that I must be wary of

Allah, glory be to Him, says:
‘,ss-m‘_,LL.“nuIJJn1,uuyJLuLy>t=.u.,J‘gmuaLuljlsu.umL,..iu»
(VA B3l 3y 5m) «L_g.u_,.zc-

168. Ya ‘Ayyuha An-Nasu Kuli Mimma F1 Al-’Ardi
HalalaanTayyibaan Wa La Tattabi' i Khutuwati Ash-

Shayténi Innahu Lakum "Adiiwun Mubin. (Siirat Al-Baqarah)
QO ye people! Eat of what is on earth, Lawful and good: and
do not follow the footsteps of the evil one, for he is to you an
avowed enemy” (Siirat Al-Baqarah: 168).

......................................................................

Allah, glory be to Him, says:

0S ey oY) oy s il sia YJ ol 26, FATPA P-4 Gl
(T'A sl ﬂ_)}.ul) (('I.n_)! i Lu_)!d.lu'l.‘a:.u'l'l

38. Wa Al-Ladhina Yunfigiina ‘Amwilahum Ri’a’a An-Nasi
Wa L3 Yu’uminiina Billahi Wa L3 Bil-Yawmi Al-’Akhiri Wa
Man Yakuni Ash-Shay{anu Lahu Qarinaan Fasd’a Qarinaan.
(Stirat An-Nisa")

“Not those who spend of their substance, to be seen of men,
but have no faith in Allah and the Last Day: If any take the Evil
One for their intimate, what a dreadful intimate he is!” (The
Women: 38)

......................................................................

Allah, glory be to Him, says:

el ) 5y ) (88 435 A=kl S5 u*LLuJ" Olsal | 48 ue.:-“ﬂ“ Oy
(T Y

27.27. ‘Inna Al-Mubadhdhirina Kani ‘Ikhwana Ash-
Shayafini Wa Kana Ash-Shaytanu Lirabbihi Kaftiraan.
( Stirat Al-"Isra’)
“Verily spendthrifts are brothers of the Evil Ones; and the Evil
One is to his Lord (himself) ungrateful” (Strat Al-"Isra’: 27).

Allah, glory be to, Him, says:

ulSuLh.h.nl’l ul‘sg.l.ut).uuua.lul| u‘ LJ""“Q‘“ l.,.ﬂl 1_,1_,!3‘_,;.\‘.“]&_3}}
(OF el a1 5y sm) (L 1338 LS

Allah, glory be to Him, says:

53. Wa Qul Li'ibad1 Yaqilii Allatt Hiya ‘Ahsanu ‘Inna Ash-
Shaytana Yanzaghu Baynahum ‘Inna Ash-Shay{ana Kana
Lil’insani ' Adiiwaan Mubinaan. ( Strat Al-"Isra’)

“Say to My servants that they should (only) say those things
that are best: for Satan doth sow dissensions among them: For
Satan is to man an avowed enemy” (Siirat Al-"Isrd’: 53)




The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

I deduce:

The relationship between the slander (ifik) incident and Allah’s, glory be to Him, warning of following the
footsteps of the devil.

Muslims are more deserving of good morals:

Abu Bakr as-Siddiq, may Allah be pleased with him, used to spend on one of his cousins called Mistah bin
Uthatha, who was one the poor emigrants. When he learned of the fact that he was involved in discussing the
slander (ifik) issue and of his talk about his daughter ‘A ishah, may Allah be pleased with her, he swore never to
spend on him. Allah, glory be to Him, sent the revelation forbidding refusal to do good, instructing Abu Bakr not
to refrain from doing good and urging him to expiate the oath he had sworn. Abu Bakr, a do-gooder in essence,
resumed spending on Mistah. Intepreters relate that when Abu Bakr heard the words of Allah, glory be to Him,

(RIB L5220
(Ala Tuhibbiina ‘An Yaghfira Allahu Lakum( “ do you not wish that Allah should forgive you?”),
he said: “By Allah, I would love it that Allah forgives me! And I have forgotten bygones™.
Engaging in too many charitable deeds gains one the forgiveness and mercy of Allah on the Day of Judgment.
Allah, Glorified and Exalted be He, has instructed us to forgive and forget simultaneously to increase our good

deeds. Forgiveness is relinquishing the punishment of the guilty person whereas pardoning is to stop blaming the
guilty party so as to erase the effect of guilt from the soul.

I infer from:

the words of Allah, glory be to Him:

i e AL ’1{.. el A “"/kﬁ‘ -~ . A, s s (e (O 2 v ’_/: s -:-41)“ ‘-, -
a0l b VI S 1T 6 s (I G0 730 31 8 220040, ST G 3
{‘f‘_:;, ”g,m’-‘iﬂj;.ﬁiﬁ
Wa La Ya'tali ‘UldAl-Fadli Minkum Wa  ‘AnYu'utd ‘Ui Al-Qurbda  Wa Al-Masakina Wa Al-

Muhajirina  Fi  Sabili Allahi Wa _Lia'fi Wa Liasfahii ‘Ala  Tuhibbiina ‘An Yaghfira Allahu
Lakum Wa Allahu GhafiirunRahimun.

« Let not those among you who are endued with grace and amplitude of means resolve by oath against helping
their kinsmen, those in want, and those who have left their homes in Allah’s cause: let them forgive and

overlook, do you not wish that Allah should forgive you? For Allah is Oft-Forgiving, Most Merciful.”

#the descriptions used by Allah, glory be to Him, to portray Abu Bakr as-Siddiq and Mistah bin Uthatha,
may Allah be pleased with them.

Abu Bakr
as-siddrq ..................................................................................................
Mistah bin
Uthatha .........................................................................................................
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i the good morals that the holy verse invites people to adhere to:

I deduce:

Lesson One

from the following holy verses the good morals that the verses invite us to adhere to and then complete the table

as required:

The holy verse

The moral quality

Method of applying it in
my community

Allah, glory be to Him, says:
&3 SC 5 G AT Gy
e
(90 Joutl) . 3l
90. ‘Inna Allaha Yaymuru Bil-"Adli Wa Al-
*Ihsani Wa *Tta’i DhiAl-Qurba (Siirat An-Nahl)
“Allah commands justice, the doing of good,
and liberality to kith and kin...” (Siirat An-
Nahl: 90)

Allah, glory be to Him, says:

(2 5sta) € Q55ad(s AT G2 (550558
2. Wa Ta'awanii "Ala Al-Birri Wa At-
Taqwé (Strat Al-Ma’idah).
“...Help ye one another in righteousness and
piety...” (Stirat Al-Ma’idah: 2)

Allah, glory be to Him, says:

SisgaE e oAl Gy

(@5 AT 8]

119. Ya ‘Ayyuha Al-Ladhina
‘Amanil Attaqii Allaha Wa Kiinii Ma'a As-
Sadigina. (Siirat At-Tawbah)
O ye who believe! Fear Allah and be with those
who are true (in word and deed). (Siirat At-
Tawbah: 119)

Allah, glory be to Him, says:

(34 ey A VAL DR LEN & 3 150y
Wa ‘Awfii Bil-'Ahdi ‘Inna Al-'Ahda Kana
Mas’@ilaan. (Strat Al-"Isra”)

“_..and fulfil (every) engagement, for (every)
engagement will be enquired into (on the Day
of Reckoning)”. (Strat Al-"Isra’: 34)




The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

Allah, glory be to Him, says:

asgoat) { et ip b ey || B
125. Wa Jadilhum Bi-Ati Hiya ‘*Ahsanu oo e s

*“...and argue with them in ways that are best
and most gracious...” (Siirat An-Nahl: 125)

Allah, glory be to Him, says:

00 et S 1AL SRS 208 LA
10. “Innama Al-Mu’uminiina

‘Ikhwatun Fa’aglihti Bayna ‘Akhawaykum .. | |
(Siirat A]-I:{ujurét) .....................................

“...The Believers are but a single Brotherhood: | |
So make peace and reconciliation between
your two (contending) brothers;...” (Siirat Al-
Hujurat: 10)

I explain:

the juristic rule: “what counts is the general meaning of the words, not the specific reason for revelation” as it
relates to the holy verse:

o AL <%, < e fot ,""'/hﬁl - . AATE - P o s F oo e 2 -d-;o).’ il PN P
SR G WAL IALT, 6 0.0 G 00 56000 A0 431 3 220 40, AN G
5SS KT
Wa La Ya'tali ‘Ulid Al-Fadli Minkum Wa ‘AnYu'utd ‘Ul Al-Qurl::é Wa Al-Masakina Wa Al-
Muhajirina Fi Sabili Allahi Wa _Lia’'fu Wa Liagfahti ‘Ala  Tuhibbiina ‘An Yaghfira Allahu

Lakum Wa Allahu GhafirunRahimun.
“Let not those among you who are endued with grace and amplitude of means resolve by oath against helping

their kinsmen, those in want, and those who have left their homes in Allah’s cause: let them forgive and
overlook, do you not wish that Allah should forgive you? For Allah is Oft-Forgiving, Most Merciful.”

I estimate and demonstrate:

the similarity between forgiveness and pardoning:

I give a reason for:

ending the verse by His words, glory be to Him,
£ 2 mrsale
{ f::::_»“*“‘.;}
(Wa Allahu GhafiirunRahimun “For Allah is Oft-Forgiving, Most Merciful”).
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Lesson One

The Day of Judgment, the day of the whole truth:

Allah, Glorified and Sublime be He, threatened those who accuse chaste women; women who preserve
themselves against any misdemeanor and suspicion, and who do not know of the accusation leveled against them,
and who never even think of lewdness because their essence is pure and because their religiosity protects them
against all this. The threat of Allah, Glorified and Sublime be He, is two-fold:

first: in this world, they will be treated as lecherous men whose testimony will not be acceptable and Sharia
punishment will be inflicted on them.

second: in the Hereafter, they are cursed and banished from the mercy of Allah, Glorified and Sublime by He.
If they do not repent in worldly life, they will be tortured excessively in Hell fire. On the Day of Judgment Allah,
Glorified and Sublime be He, will make the limbs of those who charged chaste, married women of adultery speak.
Their limbs will bear witness to the sins they have committed. Allah, Glorified and Exalted be He, knows this
better: but the intention is to establish a self-affirming evidence against them. On that day the Truth, Glorified and
Exalted be He, will make a fair, equitable judgment against them, no more, no less.

I explain:

5 Why Allah, glory be to Him, says:
iy
*Lu'inii FT Ad-Dunya Wa Al-"Akhirati
*..are cursed in this life and in the Hereafter...”
and does not say “Allah cursed them™?

315 Jp

% Why Allah, glory be to Him, says:

ke S5y
*Wa Lahum 'Adhabun 'AZimun
«...for them is a grievous Penalty...”

and does not say “Allah will inflict on them a grievous Penalty?

I find a link:

between the words of Allah, glory be to Him:
(GRG0 e B L 15 5
Yawma Tash/hadu ‘Alayhim ‘Alsinatuhum Wa ‘AydihimWa *Arjuluhum Bima Kanii Ya'maliina
“On the Day when their tongues, their hands, and their feet will bear witness against them as to their actions»
And His words, glory be to Him:
(65 o) A 2591 g 22 2T 3
65. Al-Yawma Nakhtimu Al ‘Afwahihim Wa Tukallimuna’Aydihim (Strat Yaseen)

“That Day shall We set a seal on their mouths (Stirat Yaseen: 65)




The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

I express a view:

Allah, glory be to Him, says:

b

B, 22 A2 AR 2774 4 FRE o S T o el i T e T N
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Al-Khabithatu Lilkhabithina Wa Al-Khabithina Lilkhabithati Wa At-Tayyibatu Lilftayyibina Wa At-
Tayyibtina Lilftayyibati ‘Ula’ika Mubarra’ina Mimma Yagqiiltna Lahum Maghfiratun Wa Rizqun Karimun

“Women impure are for men impure, and men impure for women impure and women of purity are for men of
purity, and men of purity are for women of purity: these are not affected by what people say: for them there is
forgiveness and a provision honourable.”

Exegists differed on interpreting this verse. There are two interpretations of the verse.

First interpretation: Obscenities, characteristics and words associated with evil belong to impure men and
women who are renowned for this. Good characteristics and good deeds belong to good
men and women; this is deservedly the lot of good men and women as they have been
purified of wicked deeds and they will have honorable rewards.

Second interpretation: Impure women marry impure men and impure men marry impure women. Pure women
marry pure men and pure men marry pure women. Adulterers marry adulteresses like
them and pure men marry their likes of pure women.

———— i~

I prefer:

one of the two interpretations and give a reason:

“Think it not to be an evil to you; on the contrary, it is good for you”:

Allah, glory be to Him, concluded the slander (ifik) story in a way contrary to the intention of those who had
fabricated it. They intended to defame Allah’s Messenger, peace be upon Him, and his family. Allah, Glorified
and Exalted be He, acquitted ‘A’ishah, may Allah be pleased with her, and her acquittal descended from seven
heavens and the methods of bin Salul to defame her and his intention, that of defaming Allah’s Messenger, peace
be upon him, and undermine the religion of Allah, Glorified and Exalted be He, failed squarely. Allah, Glorified
and Sublime be He, repaid him and raised the status of His prophet and his wives, may Allah be pleased with
them. The evil intended turned into good according to the favor and design of Allah, glory be to Him. The
blemishless reputation of ‘A’ishah bint as-Siddig, may Allah be pleased with them, was immortalized in the Book
of Allah, Glorified and Sublime be He, until the Day of Judgment as an example of chastity and incorruptibility.

2w . .




I reflect and infer:

Lesson One

*A’ishah the Mother of Believers, may Allah be pleased with her, had many virtures, which I will infer from the
following texts and then complete the table:

SN

Text

Virtue

*A’ishah reported: the Messenger, peace be upon him, said
one day, “O ‘A’ishah! This is Gabriel sending his greetings
to you” (Narrated by Al Bukhari)

...................................................

Allah, glory be to Him, says:

T G R P B B
‘Inna Al-Ladhina Yarmiina Al-Muhsaniti Al-Ghafilati
Al-Mu’umindti Lu'inii FT Ad-Dunya Wa Al-"Akhirati Wa
Lahum 'Adh@bun *AZzimun
“Those who slander chaste women, indiscreet but believing,
are cursed in this life and in the Hereafter: for them is a
grievous Penalty™.

Allah, glory be to Him,
described her as ‘chaste’.

The Prophet, peace be upon him, was asked, “Whigh of the
people is most beloved to you?” The Prophet said, ““A’ishah.”
(Narrated by Al Bukhari)

...................................................




The Slander (ifk) against ‘A'ishah -
exhortation and moral lesson

\}I organize my concepts:

I complete the following diagram:

[Slander (ifik) is

[ An example of slander (ifik): accusing chaste women of adultery, whichis: ... J

TN N

How to prove it:

The penality of a
slanderer, who has no

evidence, in worldly
life:

The penality of a
slanderer, who has
no evidence, in the
Hereafter:

-
How does a believer
act if he hears slander
(ifik)?




Lesson One

I answer by myself:

+ First: 1 account for-

1. A person accusing a woman of adultery may fail to produce four witnesses though he is true in his
accusation but in terms of Sharia ruling he is a liar.

2. Incorporating rulings and guidelines in the context of the slander (ifik) incident.

¢ Second: I find a link between:
The words of Allah, golry be to Him:
- "/ ,,, Far .l')/-..
{2 ks P52
Wa Tahsabiinahu Hayyindan Wa Huwa ‘Inda Allahl Azlmun
**...and you thought it to be a light matter, while it was most serious in the sight of Allah™.

And the saying of the Prophet, peace be upon him, in the hadith of the two graves: “They are being
tortured not for a great thing”.

¢ Third: find evidence of the favor of the Mother of Believers ‘A’ishah, may Allah be pleased with her.

o Fourth: Identify the verses that dealt with the aspects of the favor of Allah, glory be to Him, to those who
engaged in the slander (ifik) incident:



The Slander (ifk) against ‘A’ishah -
exhortation and moral lesson

¢ Fifth: Explain the meaning of each of the following vocabulary items:

SN

Tahsabiinahu (thought it)

Eeilgior g

Cas)
Aktasaba (he earned)

A

Al-"Ithmi (the sin)

SR cizhd
Khutuwati Ash-Shaytani (the
footsteps of the evil one)

Mubin (avowed)




Lesson One

1 I recite the holy verses observing the
rules of reciting the Qur’an.

) I explain the vocabulary used in the holy
verses.
I infer some of the rulings mentioned in

3
the holy verses.

4 I explain the negative effects of rumors
on individuals and society.

5 I infer the favor of the Mother of
Believers, ‘A’ishah
1 make sure of setting the values

6 | mentioned in the holy verses as examples

\ to be emulated. )




The Divine Laws (as- Sunan ar- Rabaniyah)

The Divine Laws (as- Sunan ar- Rabaniyah)

1. Explain the concept and parts of the Laws (as- Sunan ar- Rabaniyah)
This lesson Divine Laws (as- Sunan ar- Rabaniyah) 4. Identify conditional laws (sunan) in
teaches me to: | 2. Find evidence for the importance of the gle Hol:y Qur’an and the Prophet’s
unna

Divine Laws (as- Sunan ar- Rabaniyah)
to individuals and society

5. Make sure of benefiting from the

Divine Laws (as- Sunan
3. Identify the characteristics of the Divine ar- Rabaniyah) in my daily life.

B
23 ) | take the initiative to learn

People face the different circumstances of life in which Muslims and non-Muslims face harships and
tribulations. This raises a question among some people- why the tribulations? Why is a believer subjected to the
harshest of tribultions?

A believer knows that Allah, Glorfied and Sublime be He, arranges the affairs of his creatures. Everything
that happens to them is subject to His wisdom, Glorified and Exalted be He, whether man knows this or not.
Everything that occurs in the universe does not occur accidentally; but according to accurate and controlled laws

(sunan), which are beyond defect or disorder.
Allah, glory be to Him, says:

(atoan) {0 G215 ¥ RES 2655 G200 ) TS o) el 105 SN, o 2GRS 15
38. Wa Mi Khalagna As-Samawati Wa Al-'Arda Wa Ma Baynahumi La'ibina
39. Ma Khalagnahuma ‘Illa Bil-Haqqi Wa Lakinna ‘Aktharahum La Ya'lamiina (Sirat Ad-Dukhan).
“We created not the heavens, the earth, and all between them, merely in (idle) sport: We created them not
except for just ends: but most of them do not understand: (Siirat Ad-Dukhan: 38-39).

I expect:
If a believer is not subject to misfortunes because he is a believer, what are the projected outcomes of this?
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| use my skills to learn:

The Concept of Divine Laws (as- Sunan ar- Rabaniyah):

Divine Laws (as- Sunan ar- Rabanivah): these are constant and progressive laws that govern the system of
creatures through time and place in conformance to the will of the Creator, Glorified and Sublime be He.

Divine Laws (as- Sunan ar- Rabaniyah) are divided into two parts:

1. Inevitable laws: Man has no choice as regards these such as death. Death is an inevitable law with respect to
every creature. We find an instance of this i in the words of Allah, glory be to Him:

(o) - {@ \_)_,ﬁ-.---zt-llﬁ d...{J_)Lrﬁg;L:'JJ" YJ_;:-/‘”-/‘)L u'i u‘_,-:-tu’—:ﬂ" Y}
40. 40. La Ash-Shamsu Yanbaghi Laha ‘An Tudrika Al-QamaraWa La Al-Laylu Sabiqu An-Nahari Wa
Kullun F1 FalakinYasbahtina. (Sitirat Ya —Sin)
“It is not permitted to the Sun to catch up the Moon, nor can the Night outstrip the Day: Each (just) swims
along in (its own) orbit (according to Law)” (Stirat Ya —Sin: 40)

2. Conditional laws: These are linked to the deeds and will of man. They occur in the form of two interconnected
events: one is a condition whereas the other is a result. The realization of the result is an inevitable outcome of
the realization of the condition. One example of this in the Holy Qur’an is:

)-f} To el (7 Rech
(11 4e30) {i‘f"“"t'l‘—’-"'“’cs".ﬁ_,b o y.m\'\_,:}
‘Inna Alldha La Yughayyiru Ma Bigawmin Hatta Yughayyirii Ma Bi’anfusihim (Siirat Ar-Ra’d)

... Verily never will Allah change the condition of a people until they change it themselves (with their own
souls)...” (Surat Ar-Ra'd: 11).

The condition is to change the intellectual and psychological content of man whereas the result is a change in his
apparent conditions. If man wants to change a state of hardship into one of affluence, he must get
rid of negligence and laziness, distance himself from sins and make sure of adhering to obedience,
hardwork and diligence. The same applies if he wants to move from a state of ignorance to one of
knowledge, and from failure to success. Whenever man requires the result of the conditional law,
he must endeavor to satisfy its condition.

I mention:

Other forms of of inevitable laws.

I explain:

the significance of the interconnection between conditional laws and the action and will of man.
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The importance of Divine Laws (as- Sunan ar- Rabaniyah):

Allah, glory be to Him, says: ‘ ) . )
6o () VTN TR 8 3 3) a0 JARET2R
44, Yuqallibu Alldhu Al-Layla Wa An-Nahara ‘Inna FiDhalika La’ibratan Li’wIT Al-’Absari. (Stirat An-Niir)
“Itis Allah Who alternates the Night and the Day: verily in these things is an instructive example for those who
have vision!” (Stirat An-Niir: 44)
The verse draws people’s attention to the importance of these laws and the necessity of understanding them. They
:include

1. Construction of Earth (Emarat al ard) and prosperity in life: Man is required to understand the laws of
Allah, glory be to Him, with respect to His creatures whether they are natural or social laws, inevitable or
conditional in order to understand the movement of the world he lives in and comprehend the movement of
history. This will assist him in organizing his life, carrying on his mission in life and realizing his interests
and happiness in the world and in the Hereafter. The phenomena surrounding man such as rainfall, the move-
ment of stars, alternation of night and day, what happens to a human being in the evolutionary statges of his
creation and gensis in the womb of his mother, and similarly in the world of animals and plants, etc. all occur
and recur in accordance to the norms and laws laid down to them. Also, the constancy and continuity of
these laws enabled scientists of discovering and understanding many of them and, consequently, using them
to serve mankind.

2. They are a means of knowing the greatness of the Creator. Glorified and Sublime be He: the complemen-
tariness of these norms and laws and the harmony between them attest to the fact that they come from one
source and this is proof of the oneness of the Creator, Glorified and Exalted be He. Allah, glory be to Him,
says:

- Pl 0N ur 24, A 2+ % _f/ P Tt
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22. Law Kana Fihima ‘Alihatun ‘I11a Al-Lahu Lafasadata Fasubhana Allahi Rabbi Al-'Arshi ' Amma Yasiftina.

(Sarat Al-’Anbya’)

“If there were, in the heavens and the earth, other gods besides Allah, there would have been confusion in both!

but glory to Allah, the Lord of the Throne: (High is He) above what they attribute to Him!” (Siirat Al-’Anbya’:

22).

The Holy Qur’an urged people to contemplate the universe; this is a call on believers to engage in research
and discovery in pursuit of a better life for themselves and for others and to achieve pioneership and precedence
in the different spheres of life. Allah, glory be to Him, says:

s Riet i AT Tees X .;‘/ [ T s .:‘ 2t e
(11 st € A SAEAEG Cogs T3 600 -SCui e ST S0
11. Yarfa'i Allahu Al-Ladhina ‘Amanii Minkum Wa Al-Ladhina ‘Utii Al-'Ilma Darajatin Wa Allahu Bima
Ta'maliina Khabirun (Strat Al-Mujadilh)

“...Allah will exalt in degree those of you who believe, and those who have been granted knowledge. And
Allah is Well-Acquainted with what you do” (Sirat Al-Mujadilh: 11)

3. Realizing communication with others and exchanging benefits between people: the discovery of these laws and
benefiting from them require the efforts of all people. This opens up channels for dialogue, cooperation and
understanding between them. This is so because discovering them is not a monopoly to particular people; it
relates to hardwork and diligence, continuous research and acquiring scientific knowledge. All people benefit
from electricity and they have cooperated- and still they do- in developing it and employing the best methods
of making it serve them.

Do s o .
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4. A feeling of reassurance: knowing these laws stirs in the soul reassurance about absolute divine justice as these
laws apply to all people without discrimination or exclusion irrespective of race or color. All are equal on the
scale of these laws- Allah, glory be to Him, says:

- Lt T ST o S S
(7 2t . G2 Sf.m(..l_b’ 235 4 '_:1;_;:\’_13,.‘1;1,;,::)':,.!\&;.3_,}
47. Wa Nada'u Al-Mawiazina Al-Qisfa Liyawmi Al-Qiyamati Fala Tuzlamu Nafsun Shay’aan
(Sturat Al-’Anbya’)
“We shall set up scales of justice for the Day of Judgment, so that not a soul will be dealt with unjustly in the
least...” (Stirat Al-’Anbya’: 47).

I disprove:
the claim that the universe existed accidentally.

I explain:

aspects of harmony between the law of evaporation and the Plant Kingdom

I expect:

what can happen if salt evaporates with water

I think deeply and answer:

Allah, glory be to Him, says:
< 2234 Lo TP S AT v
RLCPC A P PR HA WA S
276. Yamhaqu Allahu Ar-Ribi Wa Yurbi As-Sadaqati Wa Allahu La Yuhibbu Kulla Kaffarin ‘Athimin.
(Stirat Al-Bagarah)

“Allah will deprive usury of all blessing, but will give increase for deeds of charity: For He loveth not creatures
ungrateful and wicked.” (Stirat Al-Baqarah: 276).

I complete the following table on the basis of the verse above:

Act Result
Giving zakat (poor due) Increase and growth
Eatiné up riba (usury, i.e. benefiting
from interest on loans)
Abiding by obedience |
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I imagine the form in which the results in the above table might be realized.

¥r It might be a profitable trade or warding off harm or.........ccoovviiiiiiiiiiiii

Characteristics of Divine Laws:

The laws of Allah, glory be to Him, in the universe and its components have three characteristics:
1. Constancy: they do not change with the change of place and time. Allah, glory be to Him, says:

¢ L oga Cp L 2t e ze Zg 22 o
43,00 {32 A CHSE T N7 S CTAE By
43, Falan Tajida Lisunnati Allahi Tabdilaan Wa Lan Tajida LisunnatiAllahi Tahwilaan. (Siirat Fatir)
“... But no change wilt thou find in Allah’s way (of dealing): no turning off wilt thou find in Allah’s way (of
dealing). (Stirat Fatir: 43)

2. Progression: these laws recur whenever their condition rexcurs and continuously. Allah, glory be to Him,
says:

-
- -
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137. Qad Khalat Min Qablikum Sunanun Fasirii FT Al-"Ardi Fanzura Kayfa Kana *Aqibatu Al-
Mukadhdhibina. ( Stairat *Ali "Imran)

« Many were the Ways of Life that have passed away before you: travel through the earth, and
see what was the end of those who rejected Truth» (Siirat *Ali ‘Imran: 137).

This progression is proved by the fact that Allah, glory be to Him, related to us the stories
of past nations to draw lessons and examples from their experiences. Had it not been for this
progression, we would not have learned or found examples to emulate.

3. Generality: The rules of these laws apply to all creatures without exception. Allah, glory be to Him, says:
- P14 T T - - —h T -4 - R PR ¥ < P % -5
) NS85 8055 el L2 W50 T2V 25 5 Bl S GLIVERGLL SO )
(sLull)
123. Laysa Bi’amaniyikum Wa La ‘Amaniyi ‘Ahli Al-Kitabi Man Ya'mal Su’aan Yujza
Bihi Wa La Yajid Lahu MinDiini Allahi Waliyaan Wa La Nagiraan. (Stirat An-Nisa’)

“Not your desires, nor those of the People of the Book (can prevail): whoever works evil, will
be requited accordingly. Nor will he find, besides Allah, any protector or helper” (Siirat An-

Nisa’: 123).
If someone satisfies the rules of these laws, they will apply to him, for reward is proportionate to acts.

I explain:

In cooperation with my group, I explain what is meant by ‘reward is proportionate to acts”.



I identify:

some of the results attendant on the spread of lewdness.

I explain:

the fact that rain continues to fall while sins exist and obscene acts are wide spread.

I deduce:

the condition and the reward in the conditional laws mentioned in the following hadiths:

1. Allah’s Messenger, peace be upon him, said, “He who is deprived of kindness is deprived of goodness.” (Al-
Jami' as-Saghir)
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2. Allah’s Messenger, peace be upon him, said: “Good works protect from evil fates”. (Al-Jami’ as-Saghir)
CONAIION: «evvnvrrersnsssssnasssnsssnsssssscssnsensnnnssssssssssssnsasssssssssssssansossoressnsnsnsnserrossosavesonssossnonase
L 21 ' LA PP PO PP TR
3. Allah’s Messenger, peace be upon him, said: “A false oath uproots a house”. (Al-Jami® as-Saghir)
CONTIHON ..o e vnne o i S o A R S e T T P e B S R B A S STV S s e e i e e
REWATA: . vuvinenrnensaeeneassseucnsssssssssssansnsnssessassssassssssssssssssssssasnsssssssnsnansrssssrsssssssncesssrssssanons
4. The Messenger of Allah, peace be upon him, said: “By Allah, it is not poverty I fear for you, but rather I fear
you will be given the wealth of the world just as it was given to those before you. You will compete for it just
as they competed for it and it will destroy you just as it destroyed them.” (Narrated by Al Bukhari)
(08 11 L1310 1 LA PP PP PP PP PP PP PP PP PEPPPEPRPEPITE
REWATHS voisoiuis Siihaitinsisinssnnsivesaminsbassmissoaisvesossns s sonesnnsodomenenerponnsssessesssensss LhSASILASEEsTIATHTE0
5. The Messenger of Allah, peace be upon him, said: “If someone with whose piety and character you are satisfied
comes to you asking to be married to one of your daughters, marry her to him. If you do not do so, there will
be trials in the earth and a great deal of evil.” (at-Tirmdhi)
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The Divine Laws (as- Sunan ar- Rabaniyah)

Method of knowing the Divine Laws (as- Sunan ar- Rabaniyah):

First: envisioning and directly observing the movement of the universe:

Allah, glory be to Him, equipped man with a brain and senses to understand the universal phenomena
surrounding him. Man has only to open his heart and mind and contemplate, experiement and deduce the rules

that govern the forms of existence in this world and its material events:
|I p Aree ok
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78. Wa Allahu (Akhrajakum Min Butiini ‘Ummahatikum L3 Ta'lamiina Shay’aan Wa Ja'ala Lakumu As-
Sam'a Wa Al-’Absara Wa Al-’Af’idata La'allakum Tashkuriina. (Strat An-Nahl)

“It is He Who brought you forth from the wombs of your mothers when ye knew nothing; and He gave you
hearing and sight and intelligence and affections: that ye may give thanks (to Allah)

Siirat An-Nahl: 78).

This science is permissible and available to all without exception; those who conduct more research and
exercise more activity and determination are more capable than others in understanding the laws of nature and
benefiting from them.

Second: investigating the Divine Laws through Qur’anic texts, Prophetic hadiths and studying

the history of nations:

Allah, glory be to Him, says:
= I R . T - Cr r Pt s IRTe,
(89 Jsull) { a},;“ﬂﬂ@ﬁ;u;wéﬁgg@ﬂlﬁ,t?:ﬁ\@w,

89. Wa Nazzalna "Alayka Al-Kitaba TibyanaanLikulli Shay’in Wa Hudan Wa Rahmatan Wa Bushr4 Lilmus-
limTna (Stirat An-Nahl)

“...and We have sent down to thee the Book explaining all things, a Guide, a Mercy, and Glad Tidings to
Muslims” (Siirat An-Nahl: 89).

I read and apply:

The Messenger of Allah, peace be upon him, said: ““O Muhajireen! Five things are such that if you are involved
in them — may Allah not cause you to be involved in them — then the punishment of Allah will descend upon you,
The nation that is openly involved in adultery will become afflicted by plague and other such diseases that were
never heard of before. Those that cheat in measuring will be afflicted by poverty, hardship, and oppression. Those
that default in the paying of zakat will be afflicted by drought. Had it not been for the animals, not a drop of rain
would have fallen...” (Narrated by Ibn Majah)

The hadith deals with three negative social phenomena that create crises, which threaten the entity of individuals
and society. The Messenger of Allah, peace be upon him, explained them in terms of formulas, mores (sunan) and
conditional laws. Write them in the table below.
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SN

Spread of the phenomenon

Result

Spread of adultery in society

People cheating in measuring and weighing and being
unfair to one another in trading

Rain ceases to fall on their lands.

I infer:

[ study carefully the following hadiths, then formulate the conditional laws in each one and explain the results
attendant on these conditional laws.

% The Messenger, peace be upon him, said: “Whosoever desires to have expansion in his sustenance and a

prolonged life, should treat his relatives with kindness™ (Narrated by Al Bukhari).

2 The Messenger of Allah, peace be upon him, said: charity (sadaqa) extinguishes the wrath of the Lord and

protects against evil fate” (Narrated by Ibn Hayaan).

% The Messenger, peace be upon him, said: “Anything you stop doing for the sake of Allah, Allah shall give

you something better than it in compensation™ (Narrated by Al-*Ajlouni)

I apply:

I advise my fellow student as regards the following case on the basis of my understanding of the conditional
law in the hadith: A man said to the Prophet, peace be upon him, I leave my camel and trust in Allah? The
Prophet said, “Tie your camel then put your trust in Allah™. (Narrated by Ibn Hayaan)

% He neglects his studies arguing that he puts his trust in Allah, glory be to Him.
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A profound wisdom

The wisdom of Allah, glory be to Him, required that the punishment of people should not be urgent irrespective
of what they do. Allah, glory be to Him, said:

(15 ) { A5 N ) g 1P PO S R S A K= v | i PR
Wa Law Yu’uakhidhu Allahu An-Nisa Bima Kasabii Ma Taraka "Ala Zahriha Min Dabbatin Wa .45
(LakinYu’uakhkhiruhum ‘Ild ‘Ajalin Musamman (Strat Fatir

If Allah were to punish men according to what they deserve. He would not leave on the back of the (earth) a ”
.(single living creature: but He gives them respite for a stated Term” (Siirat Fatir: 45

The Prophet of Allah Noah, peace be upon him, stayed nine-hunderd and fifty years calling his people to believe in
Allah; but only a few of them responded to his call. This is a very long period of time to the man of today. It is not
necessary for the result to come out immediately in conditional laws; but it is going to materialize undoubtedly.
This yields hope in the probability that man will regain his sense and Allah will forgive him:

(7820 . (SHISEAE G
(Innahu Huwa At-Tawwabu Ar-Rahimu (Siirat Al-Baqarah’

(He is Oft-Returning, Most Merciful (Siirat Al-Baqarah: 37

The wisdom of Allah, glory be to Him, also required that worldly life is available to believers and non-believers
alike because the only provider is Allah, Glorified and Exalted be He. If He, glory be to Him, ceases to provide
for non-believers, people will believe out of sheer greed for provision and not out of conviction and certainty. This
would be compulsion into faith and Allah, glory be to Him, says:

(256 3,2J1) . 9:.:0{@ :\:ff\j}
(La ‘Tkraha FT Ad-Dini (Strat Al-Bagarah .256
«(Let there be no compulsion in religion...” (Siirat Al-Bagarah: 256”

A non-believer might be luckier than a believer in worldly life because Allah, Glorified and Exalted be He,
preordained that the Hereafter would be exclusively enjoyed by believers. Worldly felicity is incomparable to that
of the Hereafter because the latter is eternal and nothing clouds it. Allah, glory be to Him, says:
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Wa Lawla ‘An Yakiina An-Nasu ‘Ummatan WahidatanLaja'alna Liman Yakfuru Bir-Rafmani .33
.LibuytitihimSuqufaan Min Faddatin Wa Ma'drija *Alayha Yazhariina
.Wa Libuyiitihim *Abwabaan Wa Sururaan "Alayha Yattaki’{ina .34

Wa Zukhrufaan Wa ‘In Kullu Dhalika Lamma Mata'u Al-Hayaati Ad-Dunya Wa Al-’Akhiratu .35
('Inda Rabbika Lilmuttagina. (Sirat Az-Zukhruf
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And were it not that (all) men might become of one (evil) way of life, We would provide, for everyone .33
that blasphemes against (Allah) Most Gracious, silver roofs for their houses and (silver) stair-ways on which
o go up

,And (silver) doors to their houses, and thrones (of silver) on which they could recline .34

And also adornments of gold. But all this were nothing but conveniences of the present life: The Hereafter, .35
(in the sight of thy Lord is for the Righteous. (Stirat Az-Zukhruf

Similarly, Allah, glory be to Him, reserves rewards for non-believers in worldly life in return for their humanitarian
and charitable deeds; this is owing to Allah’s, Glorified and Sublime be He, justice and generosity.

I infer:

the wisdom behind subjecting believers to tribulations.
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| organize my concepts:
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I answer by myself:

# First: what is meant by the following terms

1. Divine laws:
2. Inevitable laws:

3. Conitional laws:

¢ Second: Allah, glory be to Him, says:
i - EA EES, 2 EaEy
.Alam Nashrah Laka Sadraka’ .1
(Wa Wada'na ' Anka Wizraka. (Siirat Ash-Sharh .2
?(Have We not opened your breast for you (O Muhammad .1
.(And removed from you your burden (Siirat Ash-Sharh .2
Identify the following:
1. the type of law in the holy verses

2. the effect of this law on the life of a believer

o Third: explain:
1. the ‘law of cunning’, which is revealed by the divine law in the holy verse:

(43 ,b6) . ¢ &LY‘@J\J’Q\HY)
Wa Li Yahiqu Al-Makru As-Sayyi’u ‘Illa Bi’ahlihi ) Stirat Fatir(
“but the plotting of Evil will hem in only the authors thereof” (Siirat Fair: 43).

R . . .
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2. The law of injustice, which was revealed by the divine law in the holy verse:
(bt () S BN WIS AT 200 ER a0 e C2 55 Ky
Wa Kam Qagamna Min Qaryatin Kanat Zalimatan Wa ‘Ansha’na Ba'daha Qawmaan ‘Akharina. .11
(‘(Strat Al-’Anbya
How many were the populations We utterly destroyed because of their iniquities, setting up in their”
(places other peoples?” (Siirat Al-’Anbya’: 11

3. The ‘law of ungratefulness towards blessings’, which was revealed by the divine law in the holy verse:
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Wa Daraba Allahu Mathalaan Qaryatan Kanat .112
‘AminatanMufma’innatan Ya’ttha Rizquha Raghadaan Min Kulli Makanin Fakafarat
Bi’an'umi Allahi Fa’adhaqaha Al-Lahu Libasa Al-Jii'i Wa Al-Khawfi Bima Kanii Yasna'fina.
((Stirat An-Nahl

Allah sets forth a Parable: a city enjoying security and quiet, abundantly supplied with sustenance”
from every place: Yet was it ungrateful for the favours of Allah. So Allah made it taste of hunger and
terror (in extremes) (closing in on it) like a garment (from every side), because of the (evil) which
((its people) wrought” Siirat An-Nahl: 112

4. The ‘law of fate’, which was revealedhby the divine law in the holy verse:
e AL o s o P AL . o r_;‘..l’
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34. Wa Likulli ‘Ummatin ‘Ajalun Fa’idhd Ja’a ‘Ajaluhum La Yasta'khiriina Sa‘atan Wa
La Yastaqdimiina. (Stirat Al-’A'raf)
“And every nation has its appointed term; when their term is reached, neither can they
delay it nor can they advance it an hour (or a moment) ™ (Siirat Al-’A'raf: 34).
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1 | I comprehend the concept of divine laws.

) I appreciate the importance of
understanding the divine laws.

3 I make sure of investigating the divine
laws in the Qur’an and Sunnah.

I make sure of benefiting from the divine
laws in my daily life.

1 hold in reverence the greatness of the
5 | Creator, Glorified and Sublime be He,
\_ | Which is manifest in everything.




Responsibility in Islam

Responsibility in Islam

» 1. Distinguish between individual and 4. Explain the relation between individual
This lesson collective responsibility and collective responsibility

. : : 5. Give examples of collective
teaches me to: | 2 [dentify _th_elwew of Islam to reSponsibill:;ty T
responsibility and man institutions of Emarati society
3. Explain the fields of individual 6. Bear responsibility for the tasks
responsibility entrusted to me

‘\i | take the initiative to learn
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Allah, glory be to Him, says:

30. Wa ‘Idh Qala Rabbuka Lilmala’ikati ‘Inni Ja'ilun FT Al-’Ardi Khalifatan Qalii *Ataj'alu Fihda Man Yufsidu
Fiha Wa Yasfiku Ad-Dima’a Wa Nahnu Nusabbihu Bihamdika Wa Nugaddisu Laka Qila ‘Innf ‘A'lamu Ma La
Ta'lamiina. (Strat Al-Baqarah)

“Behold, thy Lord said to the angels: “I will create a vicegerent on earth.” They said: “Wilt Thou place therein
one who will make mischief therein and shed blood?- whilst we do celebrate Thy praises and glorify Thy holy
(name)?” He said: “I know what ye know not.” (Siirat Al-Bagarah: 30)

I investigate:

aspects of the ways by which Allah, Glorified and Sublime be He, has honored man.




Lesson Three

@" l.use my.skills to learn:

Allah, glory be to Him, has honored man and raised his status above all kinds of
creatures:

x e s e F - T T A /'fl o rress L i - e P P Pt e
(el ) {@ MMHF&,MJ N r;.‘.‘d_l);_;’:.,‘bg}-“;é?ﬂ?:, r;i‘@ujm,}
70. Wa Laqad Karramna Bani ‘Adama Wa Hamalnahum Fi Al-Barri Wa Al-Bahri Wa Razagnahum Mina At-
Tayyibati Wa Faddalnahum 'Ala Kathirin Mimman Khalaqna Tafdilaan. ( Strat Al-"Isra”)

“We have honoured the sons of Adam; provided them with transport on land and sea; given them for sustenance
things good and pure; and conferred on them special favours, above a great part of our creation. (Siirat Al-
Isra’: 70)

The requisites of this honoring presupposed giving him the gift of brain. This gift carried with it the obligation
of submitting to orders and observing forbidden things and the limits prescribed by Allah, glory be to Him. Man
bore his mission and accepted the l;gsPonsibility and Allah, glory be to Him, says about this:

S pr AT 2 B o eIt e st e e % R\ wee AT cogtac it Rt ess 2
(ood A ¥y G 5K TG, (L D32l (e d GRB JE T (N G i de TLYTE D26y b
72. ‘Innd 'Aradna Al-’Amanata 'Ald As-Samawati Wa Al-’Ardi Wa Al-Jibali Fa’abayna ‘An Yahmilnaha Wa
‘Ashfagna Minha Wa Hamalaha Al-"Insanu ‘Innahu Kana ZaliimaanJahiilaan. (Strat Al-"Ahzab)
“We did indeed offer the Trust to the Heavens and the Earth and the Mountains; but they refused to undertake
it, being afraid thereof: but man undertook it;- He was indeed unjust and foolish:-** (Strat Al-’Ahzib: 72)

I think and explain:

the implication of the fact that man undertook the trust without the rest of the creations.

I investigate:

the aspects subsumed by the word ‘trust” that man bears responsibility for.

Man and responsibility:

Feeling one’s responsibility is something innate in man as a result of having taken the trust, which is worshipping
Allah, glory be to Him, and engaging in construction of the earth (Emarat al ard). Islam’s view of responsibility
is balanced and realistic. A man is born a tablau rasa, as it were, without any liabilities. When he starts bearing
responsibilities, he bears responsibility for his action only. Allah, glory be to Him, says:

R R o )
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ey 0 B, I -
(164 pl=3¥)) '{Cs_;-‘_u_, a_u)_i;\’j}
164. La Taziru Waziratun Wizra ‘Ukhra (Sarat Al-’An‘am)
**...no bearer of burdens can bear the burden of another...” ((Stirat Al-'An’am: 164).

Takeing into cosideration the circumstances, capabilities and energies of man, Allah, glory be to Him, says:
(286 8,8 { XT30S ST o) M) LS G AR ¥y

286. La Yukallifu Alldhu Nafsaan «lla Wus'aha Laha Ma Kasabat Wa "Alayhda Ma Aktasabat

“On no soul doth Allah Place a burden greater than it can bear. It gets every good that it earns, and it suffers

every ill that it earns...” (Strat Al-Bagarah: 286).

Islam does not hold one accountable for the actions of others. Man is born free of mistakes; but he does not
go through life without being liable for the things he does in this life. He is accountable for the things he does
whether they are good or bad. Allah, glory be to Him, says:

{0 A S AN AR ©) Pt S o L) i)
(7 413Y), Faman Ya'mal Mithgala Dharratin Khayraan Yarahu.

8. Wa Man Ya 'mal Mithqala Dharratin Sharrdan Yarahu. (Stirat Az-Zalzalah)
7. Then shall anyone who has done an atom’s weight of good, see it!

8. And anyone who has done an atom’s weight of evil, shall see it. (Siirat Az-Zalzalah)

I explain:

in cooperation with my group, the balance and realism of Islam’s view of responsibility.
W BADCE! (v i N S R S R S A R e s s
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I eriticize:

on the basis of the above, the following statement:
“Whoever instigates another to commit a mistake shares the responsibility for committing the mistake”

The concept of responsibility:

The meaning of responsibility: Responsibility is the way man is committed to the consequences of his
willful actions in religion and worldly affairs. It relates to the task set him by Allah, glory be to Him; he will be
meticulously held responsible for this task. Man will be held responsible for everything over which he possesses
the will and freedom of action. If he satisfies what is required of him in terms of observing this responsibility, he
will be rewarded. If he falls short of observing this responsibility, he will be punished.

— ‘ . P .



I deduce:

the implication of the expression ‘willful actions’

Lesson Three

I give examples of:

unwillful actions taken by man

1 identify:

cases in which the qualification of a religiously accountable person is annulled:

SN

Text

Case

The Messenger of Allah, peace be upon him, said: Three
people will not be held responsible: the sleeper till he
wakes, the boy till he reaches adulthood, and the insane
till he comes to reason” (Narrated by An-Nisai)

Allah, gory be to Him, says:

(173 00 . 0 BT NS PS8 TR ST 3
Famani Ad{urra Ghayra Baghin Wa La *Adin Fala ‘Ithma
‘Alayhi ‘Inna Allaha Ghaftirun Rahimun (Strat Al-
Bagarah)

“...But if one is forced by necessity, without wilful
disobedience, nor transgressing due limits,- then is he
guiltless. For Allah is Oft-forgiving Most Merciful.”
(Siirat Al-Bagarah: 173)

Allah, gory be to Him, says:

(106 Jol) . § qf.._a}’lf;:_g:.!u}',ﬁl;ji ,’,'s;\ e gl}
Allah, glory be to Him, says:
106. ..."Illa Man ‘Ukriha Wa Qalbuhu Mufma’innun Bil-
"Imani... (Stirat An-Nahl)
*...except under compulsion, his heart remaining firm in
Faith...” (The Bee: 106)
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I explain:
the annullment of religious accountability in the above cases.

The relationship between responsibility and choice:

The mercy of Allah, Glorified and Sublime be He, on his worshippers linked responsibility to man’s choice and
will; man is not responsible for something towards which he has no choice. Color, sex and other things are matters
that man has no power over. Therefore, he is not responsible for such things and will not be held accountable for
them on the Day of Judgment. For instance, a man will not be held accountable for the number of his heart beats,
or the pigment of his skin. Also, he will not be held accountable in case of necessity, or if he fears dying of hunger
and he does not find except a dead animal and eats of it to save himself from perishing; responsibility

is annulled in such cases.

I analyze and determine:

the responsibility in the following cases according to the table below:

A Muslim’s position

gase Choice/compulsion Responsibe/irresponsible

Treating people according to the morals
of Islam

Someone fell seriously ill in Ramadan
and doctors advised him to break fast

Good rearing of children

To pray or not to pray

Types of responsibility:

Type one- individual responsibility:

This means every individual is respnsibile for himself and everything that issues from him in words or deeds.
He is responsible for his body, mind and limbs: these are the origins of responsibility in Isalm. Allah, glory be to

Him, says:
5, PR i -_-.}
ERR{CQ Ao ey 4
38. Kullu Nafsin Bima Kasabat Rahinatun. (Stirat Al-Muddaththir)
“Every soul will be (held) in pledge for its deeds™ (Stirat Al-Muddaththir: 38).

@'—'.‘“ . & L o
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Divisions of individual responsibility:

Everyone religiously accountable is responsible before Allah, Glorified and Sublime be He, before himelf and
before his society. Allah, Glorified and Sublime be He, has specified these three sectors in:

st {070,405 (0 SSE0T 5225 5,205 4 15,2 N Sl G
27. Ya ‘Ayyuhd Al-Ladhina ‘Amanii La Takhiini Allaha WaAr-Rasiila Wa Takhiinii ‘Amanatikum Wa
‘AntumTa'lamiina  (Strat Al-’Anfal)

“O ye that believe! betray not the trust of Allah and the Messenger, nor misappropriate knowingly things
entrusted to you™ (Siirat Al-’Anfal: 27)

Sectors and Evidence of Individaul Responibility

Sector Meaning Evidence

Allah, gory be to Him, says:

N5 SE Y5 ia 2 S o Ty
(16 ote) {4 (oG N3 S 500

16. ‘Innaha ‘In Takun Mithqala Habba-

tin MinKhardalin Fatakun FT Sakhratin

] ‘Aw F1 As-Samawati “Aw F1 Al-*Ardi Ya’ti

Relligious responsi- | Cycyone will be held account- | gipz A} 1 ahy “Inna Allaha LafifunKhabirun.

= able before Allah, glory be to = =

RSy Him, on the Day of Judgment G Lhaniy)

2 : “...If there be (but) the weight of a mus-
tard-seed and it were (hidden) in a rock, or
(anywhere) in the heavens or on earth, Allah
will bring it forth: for Allah understands the
finest mysteries, (and) is well-acquainted (with
them). (Stirat Lugman: 16).

Allah, gory be to Him, says:

st AL BT

- A Muslim subjects himself to a 1. Wa La *Uqsimu Bin-Nafsi Al-Lawwamati.
Momlsesponsibliity system of self-accountability. (Sarat Al-Qiyamah)

.And I do call to witness the self-reproaching
spirit: (Eschew Evil). (Stirat Al-Qiyamah: 2)

Allah, gory be to Him, says:

A Muslim is accountable before (105 sl { 5;1,1“}"_,23,’(1?1»\"53& i_;\:-f-m‘;)’}

fSiCommunity P MO VAIHES IS | 105 Wa Oulil A\ maln Fasayere Allahn

g::; rltliliilacttll?t;::j ;25 Eﬁshl::a_ "Amalakum WaRastiluhu Wa Al-Mu uminii-
g 2 na (Strat At-Tawbah)

::22:ifyb;:?;:;?;;::é?;:gp?ﬂiﬂ “And say: “Work (righteousness): Soon will
Allah observe your work, and His Messenger,
and the Believers...” Strat At-Tawbah: 105)

R B o

Responsibility be-
fore the government
and public opinion




Responsibility in Isiam

I deduce:

The type of responsibility implied in this story:

‘Amru bin Shu’aib reported that his father heard his grandfather saying: “The Messenger of Allah, peace be
upon him, was sleeping. When he woke up he found a date underneath him. He took the date and ate it. Towards
the last part of the night he began to writhe. Some of his wives were frightened by this. He said to them: ‘I found a
date below my side and ate it. I'm now afraid that it might be of the sadaqah (voluntary charity) dates™. (Narrated

by Al Bukhari and Muslim)

Stages of individual responsibility:
One’s responsibility with respect to his deeds is divided into stages:

» Pre-action: one has to make decisions as regards what one intends to do. This necessitates good
planning, studying options and estimating consequeneces before the action commences.

« Post-action: one is responsible for one’s choice, the way of executing this choice and one should bear
the effects and consequences of one’s choice.

I specify:

my pre and post action responsibility in the following:

Case Pre-responsibility Post-responsibility

milookingoE alODTRIEREIEIERIRRERIMINR | ....cvciimnmisimimmniiiin | s e

Thfished umiversity AT WanGIOMMBVII ] nonminmnnmindaas | souatneiiasisdsiii i

Spheres of individual responsibility:

First: man’s responsibility towards himself

Man is responsible for carrying out the commands of Allah, Glorified and Sublime be He, and distancing
himself from matters Allah, glory be to Him, has forbidden. Man is also required to preserve his self. This is
achieved by satisfying the basic needs of the self by permissible, good things and protecting the self against
perishing. This also involves granting the self its Sharia rights, avoiding evil and corruption, preventing it from
sins, purifying and refining it, as well as developing its capabilities and energies. Islam balanced the constituent
parts of man- body, brain and soul- in terms of the way every human being bears the responsibility of preserving
and taking care of these constituent parts.

D9 e + .« .




I deduce:

The limits of man’s responsibility towards himself in the words of Allah, glory be to Him:
X yurder 2 1'-' 23, oses e pe s e ERE R IT Tt
(o) {220 SE AT N A ey AN e ety A GG Gz
36. Wa La Tagfu Ma Laysa Laka Bihi ‘Ilmun ‘Inna As-Sam'a Wa Al-Bagara Wa Al-Fu’uada Kullu ‘Ula’ika
Kana "Anhu Mas’ilaan. (Sirat Al-"Isra”)
“And pursue not that of which thou hast no knowledge; for every act of hearing, or of seeing or of (feeling in)
the heart will be enquired into (on the Day of Reckoning).” (Stirat Al-"Isra’: 36)

I explain:
forbidding suicide.

Second: man’s responsibility towards his family and relatives:

Islam established a network of relations between members of the same family, which is considered the first
building block in founding the strong society desired by Islam. Islam specified the task to be performed by every
member in the family and identified the rights and duties of everyone in the family.

I identify:

i the role of family members in achieving the goal which the family has been origainally founded to achieve:

Member Assigned role

» Rearing children in a manner consistent with obeying Allah

....................................................................................

Parents B A S S n S e A e e A A a8 S AR A

Husband B s e e e G SR e e 4 B s e S

....................................................................................

Wife

....................................................................................

Children
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I identify:

#%The responsibilities mentioned in the words of Allah’s, glory be to Him:
i ) -'”«‘ o % iz =
{0 A2 50 S 58 0 025 1A Aoy e B 5 Fae s Ko SENT RS
(s
32. Wa ‘Ankihil Al-’Ayama Minkum Wa As-Salifiina Min "Ibadikum Wa ‘Ima’ikum ‘In Yakiing Fuqara’a
YughnihimuAllahu Min Fadlihi Wa Allahu Wasi'un "Alimun. (Sirat An-Niir)

“32. Marry those among you who are single, or the virtuous ones among yourselves, male or female: if they
are in poverty, Allah will give them means out of His grace: for Allah encompasseth all, and he knoweth all

things™. (Stirat An-Nir: 32)

Individual responsibilities Collective responsibilities

Third: man’s occupational responsibility

The responsibility of a Muslim towards his occupation is two-fold: perfecting the occupation and performing
it to the best of his ability. Allah’s Messenger said: ““*Allah loves to see one’s job done at the level of perfection

(itqan).” (Al Jam’i Al Sagheer)

I apply:

I imagine that I am the head of a division in a governmental department and 1 execute the duties of my
responsibility with respect to:

2% the work environment

Fourth: man’s responsibility towards his homeland and nation

Every Muslim is responsible for defending his homeland and fighting for it, for serving the homeland and
realizing its interests and for its security and order. He should not stir sedition, spread corruption, circulate false
rumors and abide by laws and regulations. He should live the joys and sorrows of his homeland and contribute to
its development, building and solving its problems.

e
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I cooperate with my classmates:

We take the quote below as a point of departure to specify the positive aspects of joining the national service
as regards individuals and the country. -

2 g
Out of our belief in that protecting our country, preserving its independence and achievements is
a sacred national duty of every citizen male and female, the constitutional institutions of the state
have promulgated the law of national and reserve service.

His Highness Sheikh Khalifa bin Zayed Al Nahyan,
President of the State and Supreme Leader of the UAE Armed Forces,
may Allah protect him.

\. J
We identify the positive aspects of enlisting in the national service with respects to indiviudals and the
homeland.

The limits of individual responsibility:

The responsibility of man is not limited to his actions alone; but extends beyond these as he is responsible for
the effects of his actions. Allah, glory be to Him, says:

Ar L s )’/ TS a b Al

(o) - 0) ut-,-L-'l Y Sted ‘w‘.{p—bﬁ'v PRCZiess (G S 020 p
12. ‘Inna Nahnu Nuhyl Al-Mawta Wa Naktubu Ma Qaddamii Wa ‘Atharahum Wa Kulla Shay’in ‘Flsaynﬁhu
F1 ‘ImaminMubinin. (Stirat Ya —Sin)
“Verily We shall give life to the dead, and We record that which they send before and that which they leave
behind, and of all things have We taken account in a clear Book (of evidence)” (Stirat Ya —Sin: 12)
A man will be held accountable for the actions of others in the following three cases:
1. if the action is taken under his order or his inspiration
2. if others follow the example of what he has done
3. if he keeps silent as regards an action he is authorized to change and is capable of changing

I apply:

What are the limits of responsibility in the following cases?

% A woman bought clothings that are indecorous
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Type two- collective responsibility:

Islam strikes a balance between the responsibility of the individual towards his society and the responsibility
of society towards the individual by preserving the responsibility of the individual and society alike. Islam gives
public interest priority over private interest because the former subsumes individual interest. Islam views the
individual in society as a part of a whole; he complements society and achives his integration by virtue of the
society itself. The individual thus conceived of is keen on the safety, coherence and prosperity of society in order
that he himself enjoys security, stability and a better standard of living under the auspesis of society.

I infer:
the relationship between individual and collective responsibility as it figures in these two hadiths:

5 tan-Nu’man bin Bashir, may Allah be pleased with him, reported:

The Prophet, peace be upon him, said, “The likeness of the man who observes the limits prescribed by
Allah and that of the man who transgresses them is like the people who get on board a ship after casting
lots. Some of them are in its lower deck and some of them in its upper (deck). Those who are in its lower
(deck), when they require water, go to the occupants of the upper deck, and say to them: ‘If we make a hole
in the bottom of the ship, we shall not harm you.” If they (the occupants of the upper deck) leave them to
carry out their design they all will be drowned. But if they do not let them go ahead (with their plan), all of
them will remain safe”. (Narrated bu Al Bukhari)

5% “Verily, the believers are like a structure, each one strengthening the other.” (Narrated by Al Bukhari and Muslim)

Sufficiency Duties (fard al-Kkifiya)

1. Social care and individual interests:

[f individual duties (fard al-"ayn) are a part of individual responsibilities towards Allah, Glorified and Sublime
be He, sufficiency duties relate to the Muslim society and its duties towards its members and their interests.
Fulfilling sufficiency duties frees the individuals in a nation of their responsibility and neglecting these duties
situates all individuals within the circle of responsibility and accountability before Allah, Glorified and Sublime
be He.

Sufficiency duties are not restricted to acts of devotion such as the funeral prayer or founding jurisprudence
(figh) academies and institutions of collective Ijtihad (independent reasoning), to give two examples. Rather, they
go beyond this and address the interests of society in all other important spheres such as:

* Leaerning universal sciences such as Medicine, Engineering and other beneficiary sciences. A nation can-
not prosper without producing knowledge, embracing scholars and scientific research, promoting inno-
vation and quality in industry, commerce and agriculture and possessing a diversified economy, which
supports state development and progress

* Inventing social institutions capable of ensuring the necessities of living for the poor and destitute.

S . .
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I give examples of:

foundations of social care in the United Arab Emirates.
o
2
3.

2. Founding scientific centres for the creatives and talented in different fields:

I expect:

The effect of taking care of creative persons on the national economy:

3. Achieving food and economic security in Muslim societies:

I propose:

methods of maintaining food security in the United Arab Emirates:

4. Founding purposive media establishments:

Media has an important role in spreading awareness, channeling the energies of society in the right direction and
portraying a shining image of the homeland.

We cooperate and specify:

three characteristics of purposive media:
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5. Internal and external security:

No society can prosper and attain unassailability, power and civilization without possessing the kind of power
that protects it intenrally and externally and achieves security. Security is one of the greatest blessings because
it realizes psychological, social, economic and political stability; it is one of the foundations of the prosperity of
the state. Security is the responsibility of the ruler. Allah’s Messenger said: “Two eyes will not be touched by
Hellfire: An eye that cried from the fear of Allah, and an eye that spent the night in a guard post in the path of
Allah (Jihad).” (Narrated by at-Tirmidhi)

I explain:

the significance of giving security priority over sustenance in the invocation of our Master (Sayyidina) Ibrahim,
peace be upon him, in the holy verse:

il ’-"_{,’l I o B S S Ry
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126. Wa “Idh Qala ‘Ibrahimu Rabbi Aj'al Hadha Baladaan «Amindan Wa Arzuq ‘Ahlahu Mina Ath-Thamariti
Man ‘Amana Minhum Billahi Wa Al-Yawmi Al-’Akhiri (Siirat Al-Baqarah)

“And remember Abraham said: “My Lord, make this a City of Peace, and feed its people with fruits,-such of
them as believe in Allah and the Last Day” (Siirat Al-Bagarah: 126).

We innovate and plan:

a debate on the concept of individual and collective responsibility in the field of learning and the effect of this on
the individual and society.



| organize my concepts:
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I answer by myself:

¢ First: what is meant by the following concepts

1. Individual responsibility:

+ Second: explain the relationship in the following:

1. His words, glory be to Him:

st {5408 A5 ASEU525 5200 41142 Vi Sf G )
27.Ya ‘Ayyuha Al-Ladhina ‘Amanii La Takhiinii Allaha WaAr-Rasﬁla Wa Takhiinii ‘Amanatikum Wa
‘AntumTa'lamiina. (Stirat Al-’Anfal)

“O ye that believe! betray not the trust of Allah and the Messenger, nor misappropriate knowingly
things entrusted to you™ (Siirat Al-’Anfal: 27)

And his words, glory be to Him
‘{. j/ s } 'L:_.}: :J‘/'f” ’/‘;_,:J“:A_’ﬁull _;1_\_;-)\.:3:)} ') ,ﬂ .!/f /”ﬁ p//l }
(L521)
105. Wa Quli A'malii Fasayard Allahu 'Amalakum WaRasiiluhu Wa Al-Mu’uminiina Wa

Saturaddiina ‘114 'AlimiAl-Ghaybi Wa Ash-Shahadati Fayunabbi’ukum Bima Kuntum Ta'maliina.
(Siirat At-Tawbah)

“And say: “Work (righteousness): Soon will Allah observe your work, and His Messenger, and the
Believers: Soon will ye be brought back to the knower of what is hidden and what is open: then will
He show you the truth of all that ye did”. (Strat At-Tawbah: 105)
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¢ Third: explain the fields of individual responsibility and give examples.

eFourth: Allah’s Messenger, peace be upon him, said: “No one will be allowed to move his position on the Day
of Judgment until he is asked how he spent his life; how he used his knowledge: how he earned and
spent his money; and in what pursuits he used his health”. (Narrated by at-Tirmdhi)

A) Give a title for the hadith:

¢ Fifth: explain the following:
1. the role of the media in reinforcing collective responsibility.
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N,

4§ ) | assess myself:

I make sure of delivering what [ am
assigned to do.

I distinguish between

responsibility.

2 | individual responsibility and collective

the concepts of

I infer the relationship between religious

3 | accountability and responsibility.

4 I explain aspects of individual
responsibility.

5 I explain the relationship between

individual and collective responsibility.

\ accords to sufficiency

I give examples of the care the state

duties. J

Lesson Lexicon

g e The suitability of a person to act in a way that makes him legitimately
Qualiicatton (according to Sharia) responsible for his actions
. The ability of a person to do something without being influenced by
Choice
any external factor
Religious : . s
accountability Observing Sharia commands and prohibitions
Bilsnce In language, it means equality; what is meant by equality is a state in
which the abilities of man are equal to his duties
Responsibility Assigment followed by reckoning

-
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The Five Purposes of Legisiation

The Five Purposes of Legislation

z 1. Explain the concept of the purposes purposes and necessities and other
This lesson (magqasid) science aspects

teaches me to: 2. Demonstrate the benefits of studying 4. Infer the metho@s of_ preserving the five
. purposes of legislation
the purposes of Sharia

A : 5. Make sure of memorizing the five
3. Identify the relation between the necessities

—

\‘\ | take the initiative to learn

Allah, glory be to Him, says:
W o A A G TR ek L s e P ere 7%
(osgen {08 5o EAL8E E2 £l (T2 25y
115. ‘Afahasibtum ‘Annama Khalagnakum *Abathaan Wa ‘Annakum ‘Ilayna La Turja'tina. (Strat Al-
Mu'uminiina)
“Did ye then think that We had created you in jest, and that ye would not be brought back to Us (for
account)?” (Stirat Al-Mu’uminiina: 115).
Allah, Glorified and Exalted be He, is wise; He did not create man in vain and did not leave him to a state of
purposelessness. In this respect, Allah, glory be to Him, says:
oty {0 IR
36. *Ayahsabu Al-"Insanu ‘An Yutraka Sudan (Siirat Al-Qiyamah)
Does man think that he will be left uncontrolled, (without purpose)? (Siirat Al-Qiyamah: 36)

Allah, glory be to Him, sent messengers and prophets to mankind and revealed to them books and canons
until he concluded the missions of messengers and prophets by our Master Muhammad, peace be upon him, and
concluded the books and canons by the Holy Qur’an and Islamic Sharia. Every Sharia ruling in the Qur’an or
the Sunnah of the Prophet, peace be upon him, has been prescribed for a wisdom and goal, to realize an interest
or ward off a corrupting deed, or both in order to end up by realizing the happiness of man in worldly life and in
the Hereafter. Allah, glory be to Him, says:

T
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. “...Kitabun ‘Anzalnahu ‘Ilayka Litukhrija An-Nasa Mina Az-Zulumati ‘Tla An-Nir
Bi’idhni Rabbihim ‘llaSirati Al-'Azizi Al-Hamid. (Siirat ‘[brahtm)
*“. A Book which We have revealed unto thee, in order that thou mightest lead mankind out of the depths
of darkness into light - by the leave of their Lord - to the Way of (Him) the Exalted in power, worthy of all

praise! (Strat ‘Ibrahim: 1).

Lo . .



1 deduce:
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the goal of creating man by following up the verses of the Holy Qur'an referring to this

goal:

The holy verse

The goal of creating man

Allah, glory be to Him, says:

BESIATERCARIACYFY R RN AT
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56. Wa Ma Khalaqtu Al-Jinna Wa Al-"Insa ‘Illa Liya'budiini.

57. Ma ‘Uridu Minhum Min Rizqin Wa Ma ‘Uridu

*AnYut'imani. (Starat Adh-Dhariyat)

56. I have only created Jinns and men, that they may serve

Me

57. No Sustenance do I require of them, nor do I require that

they should feed Me. (Siirat Adh-Dhariyat)

Allah, glory be to Him, says:

o052 AL N1 Jel &) A 5 36 553
30.... Wa ‘Idh Qala Rabbuka Lilmala’ikati ‘Inn1 Ja'ilun FT Al-
’Ardi Khalifatan... (Strat Al-Bagarah)

“Behold, thy Lord said to the angels: “I will create a
vicegerent on earth...” (Siirat Al-Baqarah: 30)

Allah, glory be to Him, says:
P T P P W B A A T R P |
AR, S S R S S ST G i
Al-Ladhi Khalaga Al-Mawta Wa Al-Hayaata .2(lLJl)

Liyabluwakum ‘Ayyukum ‘Ahsanu 'Amalaan Wa HuwaAl-
(*Azizu Al-Ghafuru. (Strat Al-Mulk

“He Who created Death and Life, that He may try which
of you is best in deed: and He is the Exalted in Might, Oft-
Forgiving:- (Strat Al-Mulk: 2)

++What is meant by ‘serve’ in His words, glory be to Him:

o3y
(Liya'budani) “may serve Me™:




The Five Purposes of Legisiation

. use my.skills to learn:

Science of Sharia Purposes:

Linguistically, ‘maqasid’ (purposes) is the plural of ‘magsad (purpose);
purpose is contrary to entertainment and vanity. In Arabic ‘qasad’ means
to head towards something; the ‘magsood’ of the speech means the
‘siginificance” of the speech.

The purposes (maqasid) of Shaira in the terminology of scholars are the

overall objectives and goals and the partial wisdoms that Islamic Sharia
perpetuated to realize the interests of worshippers in worldly life and the

. i

Mluminations

Sharia is founded on realizing
the interests of worshippers in
this world and the Hereafter.
Sharia is all justice and all
wisdom. Every matter that
transits from justice to inequity,
from mercy to its antithesis, from
interest to a corrupting practice
and from wisdom to vanity has
nothing to do with Sharia. If we
employ esoteric interpretation
(ta'wil), Sharia is the justice of

Hereafter. Allah towards his servants, His
mercy to mankind, His shadow
on earth and His wisdom, which
siginifies Him and the truthness
of His Messenger, peace be

upon him.

I classify:

the following terms according to the expression showing their relations
with the Sharia purposes:

absolute interests, deductive analogy (qiyas), necessity and blocking the .ﬁ
means (sadd al- dhara’i)

Expression

One of its pillars is the operative cause ('illah), which is the hub of the wheel in
ruling; the purposes (magqasid) scholarship conducts research in Sharia rulings.

One of the conditions for using it in contestation is that it must be considered
important by Sharia purposes; the purposes scholarship specifies the determinants
of taking it in consideration or cancelation.

This is based on prohibiting means leading to corrupt practices such as preventing
selling arms at a time of civil strife (fitna); prohibiting unlawful actions is a
Sharia purpose as investigating the outcomes of actions is laudable and pursuable
according to Sharia.

If a person is forced by necessity and did not find anything except a dead animal,
it is lawful that he eats of it because preserving the self against perishing is one of
the purposes of Islam.

Benefits of studying the purposes (maqasid) of Sharia:

Studying the purposes of Sharia involves several benefits, including:

1. Fortifying Muslims against destructive ideas: the purposes facilitate understanding the comprehensive
image of the rulings and great goals of Islam, which have mercy and justice for a base. Everything leading
to unlawful actions and damage has nothing to do with Sharia. Allah, glory be to Him, says:

(185 3,2J1) {}.ﬁlr’.}&g Ao 2l len, BT AL )
185. Yuridu Allahu BikumuAlI-Yusra Wa La Yuridu Bikumu Al-"Usra (Siirat Al-Bagarah)
”... Allah intends every facility for you; He does not want to put to difficulties...» (Siirat Al-Baqarah: 185).

This injects sufficient immunity into a Muslim against destructive calls, which link Islam to violence and
terrorism and attempt to conceal its bright side and to distort its true image.
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Lesson Four

2. Purposes are the very soul of actions: the actions a Muslim engages in remain motionless, without a soul if
he does not grasp their purposes and the lesson behind them. The purposes enable one to conceive of the
benefit resulting from his actions in order that one makes sure of adhering to this benefit or the damages
attendant on one’s actions in order that one avoids them. In both cases the end result is that one exhibits
sincerity and constancy in the actions one takes.

3. Purposes constitute an important frame of reference in solving conflict and reducing jurisprudenal (fighi)
disagreement: by giving precendence to the view that realizes the Sharia purposes and conforms to Sharia
goals as to facilitating benefits and prohibiting unlawful actions.

4. Purposes constitute an important frame of reference to independent reasoning (ijtihad) in novel matters and
events: and knowledge of whole and partial Sharia rulings, comprehension of Sharia texts and their correct
interpretation when applying them to facts.

The relationship between necessity and damage (darar):

Necessity is subsumed by the Sharia rule of preserving the five necessities. In necessity two forms of dire need
combine:

1. It is one of the causes of license (to prevent damage): necessity removes restriction. If necessity arises
from an existing or anticipated damage such as dire need or compulsion, Islam commissions preserving
necessities by permiting committing restricted matters.

2.1t is the highest and most powerful (human) interest in rank: there is a strong need for the rule of necessity.

The damage attendant on not applying this rule is great because of its importance and because life is built
on necessity; hence applying this rule protects man against damage.

The five necessities:

In Arabic, damage (darar) is derived from (dur), which is squarely opposed to ‘benefit’. In Arabic necessity
yields the meaning of ‘hardship’ and dire need. The five necessities are also called the five wholes, fundamentals,
purposes and interests. The five necessities are matters that the lives of people are built on, that their very existence
in the world depends on as well as their salvation in the Hereafter. If these necessities are not preserved, the order
of life will be defective. The necessary interests of people are restricted to five necessities arranged in terms of
importance in the following way:

1. Preserving religion
2. Preserving life

3. Preserving the mind
4. Preservig lineage

5. Preserving wealth

I infer:

. from these two holy verses matters that relate to the five necessities.
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The Five Purposes of Legislation
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Allah, glory be to Him, says:

151. Qul Ta'dlaw ‘Atlu Ma Harrama Rabbukum "Alaykum *Alla Tushrika Bihi Shay’aan Wa Bil-Walidayni
‘Ihsanaan Wa La Taqtulii ‘Awladakum Min ‘Imlagin Nahnu Narzuqukum Wa ‘Iyahum Wa La Taqrabi Al-
Fawahisha Ma Zahara Minha Wa Ma Batana Wa La Taqtuli An-Nafsa Allati Harrama Allahu dlla Bil-
Haqqi DhalikumWassakum Bihi La'allakum Ta’qiliina.

152. Wa La Taqgrabi Mala Al-Yatimi ‘Illa Bi-Afi Hiya ‘Ahsanu Hatta Yablugha ‘Ashuddahu Wa ‘Awfi Al-
Kayla Wa Al-Mizina Bil-Qisti La Nukallifu Nafsaan °‘Illa Wus'aha Wa ‘Idha Qultum Fa'dila Wa Law
Kana Dha Qurba Wa Bi'ahdi Allahi ‘Awfti Dhalikum Wassakum BihiLa'allakum Tadhakkariina. (Strat Al-
'An‘am)

“Say: “Come, I will rehearse what Allah hath (really) prohibited you from”: Join not anything as equal with Him;
be good to your parents; kill not your children on a plea of want;- We provide sustenance for you and for them;-
come not nigh to shameful deeds. Whether open or secret; take not life, which Allah hath made sacred, except by
way of justice and law: thus doth He command you, that ye may learn wisdom™ (151).

And come not nigh to the orphan’s property, except to improve it, until he attain the age of full strength; give
measure and weight with (full) justice;- no burden do We place on any soul, but that which it can bear;- whenever
ye speak, speak justly, even if a near relative is concerned; and fulfil the covenant of Allah. thus doth He command
you, that ye may remember (152). (Siirat Al-’An’am)

The five necessities Commands, prohibitions and signals in the above Qur’anic text

Preserving religion L, e et W e B Rt B 5 i e

R HREP iy R
o Wa La Taqtulii ‘Awladakum Min ‘Imlaqgin
Preserving life kill not your children on a plea of want

{.,f)) f\fﬁj‘a ,3‘:(5]‘.:}
. DhalikumWagsakum Bihi La‘allakum Ta'qiltina
Preserving the mind . “thus does He command you, that you may learn wisdom”
This is so because a sane person preserves necessities and does not transgress
against them.
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The five necessities Commands, prohibitions and signals in the above Qur’anic text

Preserving lineage R SR I——
{ L2800 856 &)
X . Wa ‘Awfii Al-Kayla Wa Al-Mizana Bil-Qisti
Preserving wealth . give measure and weight with (full) justice

. The effect of the spread of the above crimes on society:

Preserving the five necessities:

<> Al-Shatibi says: “Not only have the nation (ummah) but all denominations agreed that Sharia was prescribed
to preserve these five necessities. This was not affirmed by a particular evidence; but it was known because
of its conformance to Sharia after fully interpreting the state of things through tracking the Qur’an and the
Prophet’s Sunnah. Preserving these five necessities is fulfilled by two methods: one is to establish and fix
their pillars (the existence side) and the other by warding off existing or anticipated aspects of defection in

them (the non-existence or protection side).”

I discover in the quote from Al Shatibi:

The way Shaira preserved the five necessities:
Sharia preserved each purpose in two ways, which are:

8 THE XIS EIICE SIAR: . v vt inrrttenssernseeenn s e sa s e ee e n e es st e s s e s snnnssansssasnsseennnssnnnnsesnneeanneasisssannsisnnssn
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First: the purpose of preserving religion

Preserving religion is in the forefront of all interests and purposes and the loss of religion is a loss of all other
purposes. Religion is a human disposition and all canons agree on preserving it. Allah, glory be to Him, says:

%
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30. Fa’aqim Wajhaka Lilddini Hanifaan... (Siirat Ar-Riim)
“So set thou thy face steadily and truly to the Faith...” (Soirat Ar-Rum: 30).

Religion brings together creeds, acts of devotion, rulings and laws legislated by Allah, glory be to Him, to
organize the relationship between people and Allah and their relations with one another. It must be preserved from
two sides: the existence side and the protection side.
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The Five Purposes of Legisiation

A. Preserving religion on the existence side:

This is carried out by several methods, including:

I. Establishing the pillars of belief on the basis of science, thought, contemplation and performing the pillars of
Islam and its individual duties, as well as observing those rulings of religion without which the righteousness
of people is unattainable.

2. Studying Sharia sciences and encouraging independent reasoning (ijtihad), which is one of the sufficiency
duties, in order to meet novelities and comply with the needs and interests of people. Allah, glory be to
him, says:

122, Falawla Nafara Min Kulli Firqatin Minhum Ta’ifatunLiyatafagqahii FT Ad-Dini Wa

Liyundhiri Qawmahum’Idha Raja'a ‘Ilayhim La'allahum Yahdhariina. (Siirat At-Tawbah)

“...if a contingent from every expedition remained behind, they could devote themselves to studies in
religion, and admonish the people when they return to them, - that thus they (may learn) to guard themselves
(against evil). (Siirat At-Tawbah: 122)

3. The call to Allah, Glorified and Sublime be He, via dialogue, evidence and persuasion. Allah, glory be to

Him, says:
P T AT ,,J:,,,'J- P T I S T R
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125. Ad'u ‘Ila Sabili Rabbika Bil-Hikmati Wa Al-Maw'izati Al-Hasanati Wa Jadilhum Bi-Aff Hiya
‘Ahsanu ... (Siirat An-Nahl)
*. Invite (all) to the Way of thy Lord with wisdom and beautiful preaching; and argue with them in ways
that are best and most gracious...” (Stirat An-Nahl: 125).

Islam does not compel anyone to embrace it, acknowledhges co-existence and invites people to commit
themselves to tolerance. Allah, glory be to Him, says:

(wio) A b BSS & 20N B SBN 2 30 oNTg  eF 22
29. Wa Law Sha’a Rabbuka La’amana Man F1 Al-’Ardi Kulluhum Jami'dan ‘Afa’anta Tukrihu An-Nisa
Hatta Yak@ini Mu’uminina. (Stirat Yiinis)
“If it had been thy Lord’s will, they would all have believed, - all who are on earth! Wilt thou then compel
mankind, against their will, to believe! (Sirat Yiinis: 99)

By logging to the website of Authority I find out:

some services provided by the General Authority of Islamic Authority Affairs and Endowments in the United
Arab Emirates to preserve religion:




Lesson Four

B. Protecting religion and preventing aggression on it:

This can be done by several methods including:

1. Jihad (struggle) in the path of Allah under the banner of the ruler. The ruler is tasked with taking the
necessary measures and following suitable policies to prevent religious unrest (fitnah) and ensure the
freedom of religion and worshipping for all. Allah, glory be to Him, says:

- LT I - 124 s e Y PP - Aer A G pes B
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40. ... Wa Lawla Daf u Allahi An-Nasa Ba'dahum Biba'din Lahuddimat Sawami'u Wa
Biya'un Wa Salawatun Wa Masajidu Yudhkaru Ftha AsmuAllahi Kathiraan... (Strat Al-Haj)
«_..Did not Allah check one set of people by means of another, there would surely have been pulled
down monasteries, churches, synagogues, and mosques, in which the name of Allah is commemorated in
abundant measure...” (Siirat Al-Haj: 40).
2. Confronting those who spread corrupt practices and resort to religion with the intention of stirring intellectual
or political division leading to social unrest. Confronting these involves prohibiting them to disseminate

their erroneous ideas and calling them to return to the righteous path as well as inflicting penalties on them
if they do not heed the advice. Allah, glory be to Him, says:
o M omZ wls
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72. Wa Qalat Ta’ifatun Min ‘Ahli Al-Kitabi ‘Amini Bial-Ladhi’Unzila *Ala Al-Ladhina ‘Aman
Wajha An-Nahari WaAkfurii ‘Akhirahu La'allahum Yarji'@ina. ( Surat ‘Ali ‘Imran)
72. “A section of the People of the Book say: ‘Believe in the morning what is revealed to the believers,
but reject it at the end of the day; perchance they may (themselves) Turn back:» (Stirat “Ali “Imran: 72)
3. Islam prohibited cursing the religions of others irrespective of the cause. Allah, glory be to Him, says:
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108. Wa La Tasubbii Al-Ladhina Yad'@ina Min Diini Allahi Fayasubbti Allaha
‘Adwan Bighayri ‘Ilmin Kadhilika Zayyanna Likulli (Ummatin *Amalahum Thumma
‘[l4Rabbihim Marji'uhum Fayunabbi’uhum Bima Kanii Ya'maliina. (Stirat Al-’An"am)
“Revile not ye those whom they call upon besides Allah, lest they out of spite revile Allah in their

ignorance. Thus have We made alluring to each people its own doings. In the end will they return to their
Lord, and We shall then tell them the truth of all that they did”. (Strat Al-’An’am: 108)

Islam also prohibited disdaining and deriding religion. Allah, glory be to Him, says:
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65. Wa La’in Sa’altahum Layaqiilunna ‘Innama Kunna Nakhiidu Wa Nal'abu Qul *Abialllahi Wa
‘Ayatihi WaRasiilihi Kuntum Tastahzi’tina. (Strat At-Tawbah)
“If thou dost question them, they declare (with emphasis): “We were only talking idly and in play.” Say:
“Was it at Allah, and His Signs, and His Messenger that ye were mocking?” (Siirat At-Tawbah: 65)

The Uinted Arab Emirates enacted a law to combat discrimination and hatred and criminalize all forms
of disdaining religions and sacred beliefs, as well as discourses of hatred and excommunication (takfir).
Moreover, a decision was taken on ensuring the inviolability of mosques.
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The Five Purposes of Legisiation

Second: the purpose of preserving life:

Sharia concerned itself with preserving life (the soul) and taking care of it. This is fulfilled in two ways:

A. Preserving life existentially:

This is achieved via several ways, including:

1. It is more imperative to man to provide himself with the means of preserving his life such as necessary
food, drink, clothing and accommodation and to maintain his health by means of prevention of diseases
and treatment when he falls ill.

2. Allah, glory be to Him, permitted man to use forbidden things and eat unlawful food such as dead animals
and the like when compelled to do so in as much as this wards off perishing in order to preserve life and
invest it with durability. Allah, glory be to Him, says:

(145 plas¥l) { )-:;'Jj;t:'- /;' .:h:YJ E./ Py )Jn-.;T._;S}
.. Famani Adfurra Ghayra Baghin Wa La "Adin Fa’inna RabbakaGhaftirun Rahimun. (Sirat Al-’An'dm)

“...if a person is forced by necessity, without wilful disobedience, nor transgressing due limits, - thy Lord
is Oft-forgiving, Most Merciful” (Strat Al-’An’am: 145).

Among comteporary applications of this rule are:

a. Permissibility of transplanting organs from a cadaver to a living person out of necessity because this removes
damage from a live person by inflicting a lesser damage.

Admittely, the dead invoke reverence; however, the interests of live persons take priority over that of the
dead. The transplant is only carried out according to certain conditions the most important of these is the
permission of the cadaver during his life to donate an oragn without financial compensation and the consent
of his next of kin as well.

b. Permissibility of throwing pebbles by night in the days of tashreeq because of overcrowding and to preserve
the lives of pilgrims although duty dictates throwing the pebbles after the meridian and before sunset.

c. Legislation of protecting life (the soul): this includes permission for sick people to break fast during
Ramdan, combining and shortening prayers for travellers, tayammum (dry ablution) and rubing splint are
all legitimate licenses to protect life and avoid embarrassing religiously accountable persons (mukallaf).
For this reason the Prophet, peace be upon him, endorsed the act of Amr ibn al-Aas when he led his
Companions in prayer with tayammum (dry ablution) in fear of perishing (because of the cold). (Narrated
by Abu Dawood)

B. Preserving life protectively:

This is fulfilled by several methods including:

1. Prohibitting wrongful aggression against life; Sharia dictates equal retaliation (qisas) in deliberate murder
and blood money (diyah) together with religious donation (Kaffara) in manslaughter.

2. Prohibitting suicide: man is the possession of his Creator and the soul is entrusted to him. He has to preserve
it until Allah, glory be to Him, recovers it whenever He wills.
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Lesson Four

3. Blocking the means leading to one’s death or the death of others; these means include things such as
prohibiting arms sales at times of civil unrest because this reinforces sin and aggression. It is also prohibited
to draw up arms or gesture to them in the face of others even if only for fun because of the possibility of
causing unintentional damage. Moreover, it is prohibited to use any substance that harms one’s body such
as drugs and cigarettes.

I identify:

The risks associated with suicide.

Car Accidents

The blessings of Allah,
glory be to Him, availed
us in this age of modern
modes of transport.
However, some people
Causes of car accidents Methods of solving this problem turned this blessing into
a curse. The table below
shows the incident of
death because of car
accidents in the country.

Contemporary applications of this rule include prohibiting rashness in driving cars.

In cooperation with my classmates, I infer and propose a solution:

; Year Number of deaths
| weisimensenessinsnssssssnnnssssannuaysannnpanmnnnnns | ersmpsessesnssstnesenrssesssessesassstnesiaratusensiansasenssasassanens 2010 826
! EEEETye . = - . 2HII ?3[}
e — - — = o
2013 651
2014 752
2015 673

Third: the purpose of preserving the mind:

In Islam, the mind is associated with paramount importance. It is the greatest gift of the Lord of the Worlds to
man and a method of knowing Allah, Glorified and Sublime be He. It guides man to good and distances him from
evil: it is his guide and supporter. Allah, glory be to Him, has honored man with the mind and preferred him to all
other creatures. By virtue of the mind man has been predisposed to succeed Allah, glory be to Him, on earth and
has borne the trust of Allah, glory be to Him. In view of this special importance, Islam has preserved the mind and
enacted legislations to guarantee its safety and vitality. These legislations include:

A. Preserving the mind existentially (developmental preservation of the mind):

1. Pursuing learning: this is a duty on every Muslim as learning is the only way to prepare the mind in a sound,
comprehensive and integral way and to release its potentialities.

2. Motivating scientific research and employing intellectual faculties by calling for scrutinizing and reflecting
on the miracles of Allah, the secrets and elements of the universe in order to cross over to creativity,
innovation and invention in all domains that serve humanity and facilitate life.
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The Five Purposes of Legisiation

I discover:

the first practical attempt by Allah’s Messenger, peace be upon Him, to eradicate illiteracy.

I analyze:

<> Sciences are divided into sciences that fall within the domain of individual duties; these comprise, firstly,
what a Muslim is obliged to learn and know about the rulings, acts of devotion and transactions of his
religion, each according to his means. Secondly, sciences which fall within the domain of sufficiency duties
required by the nation (ummah) in order to become a strong, self-satisfied nation (ummah).

¥t What are the ‘sufficiency’ sciences required by society?

<> The responsibilities of the nation (ummah) comprise preserving the intellectual faculties of its citizens
against everything that weakens their potentialities for impacting on others and innovating. How does the
nation (ummah) preserve:

¥r the intellectual property rights of individuals?

B. Preserving the mind protectively (Preventive preservation of the mind):

This is achieved via:

1. Prohibiting material corrupters of the mind- this is prohibiting everything that influences the mind negatively,
harms it or compromises its potentialities such as prohibiting alcoholic drinks and drugs.

. Prohibiting moral corrupters of the mind by:

89 ]

a. Confronting corrupt conceptions and extremistic ideas and revealing their falsity and invalidity,
b. Freeing the mind of the tyranny of myths and illusions, which are based on ignorance and blind imitation,
c. Prohibiting sorcery, augury, superstition and other forms of charlatanism and deception.

I classify:

the following mind corrupters in the table below:

(Horoscope - listening to unihibited songs — drugs - destructive ideas- alcohol — fabrications)

Material mind corrupters | Moral mind corrupters




Material mind corrupters | Moral mind corrupters

Fourth: preserving lineage and honor

This is expressed by scholars in terms of preserving lineage. Sharia concerned itself with preserving lineage to
prevent comingling of offspring, spread of moral corruption, sexually transmitted diseases, misfortunes and woes.

Preserving lineage is fulfilled in two ways:

A. Preserving lineage (honor, lineage) existentially:

1. Islam legislated marriage, urged Muslims to marry and worked on facilitating it and eradicating its financial
or social obstacles. Marriage is the natural way of preserving lineage and honor.

2. Islam enacted legislations to preserve the family in all stages, organized the rights and duties of its members
and called on Muslims to establish families on sound foundations.

B. Preserving lineage (honor, lineage) protectively:

1. Prohibiting adultery and regarding it as a cardinal sin, as well as blocking all means leading to adultery by
prohibiting women’s adornment and commanding chastity, shyness, covering private parts, modesty in
clothings and laid down controls on mixed company.

2. Islam prohibited slander, protected honor and provided for penalities on those who level accusations
undermining honor against people without backing this up with evidence.

3. Prohibiting adoption.

I explain:

the prohibition of adoption:

I find the explanation in the lesson lexicon and then compare:

birth planning to birth control:

Aspect of comparison Birth control Birth planning
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The Five Purposes of Legislation

Fifth: preserving wealth

Wealth is the mainsaty of life and man is innately disposed to loving wealth. Allah, glory be to Him, says:
Goit) E@VESELIT = 250y

20. Wa Tuhibbiina Al-Mala Hubbaan Jammaan. (Sirat Al-Fajr)

“And ye love wealth with inordinate love!™ (Siirat Al-Fajr: 20)

Wealth is the basic means that assist people in securing livelihood and exchanging benefits. Therefore, wealth
is a necessary interest for both individuals and society as lives take a correct path by means of wealth. Islam

enacted legislations to preserve wealth in two ways:

A. Preserving wealth existentially:
This is fulfilled by:

1. Commanding endeavor to secure livelihood by lawful means.

2. Turning over wealth and transposing it from the domain of accumulation and monopolization to the domain
of recycling in society. To achieve this, Islam commanded zakat (alms-giving) and urged people to give
voluntary charity (sadaqah) as well as investing wealth in the fields of agriculture, commerce, industry and
other fields whose benefit returns to the individuals and society.

3. Spending wealth on legitimate matters whether these be needs, necessities or luxuries through moderation
without spendthrifting or stinginess.

I mention:

Other ways of preserving wealth:

B. Preserving wealth protectively:

This is fulfilled by:

1. Prohibiting aggression on wealth by theft or extortion; Islam has legislated deterring penalties for these
Crimes.

2. Prohibition of obtaining money from people throguh unlawful means such as gambling, deception or riba
(debt usury).

3. Prohibiting squandering wealth through spendtrifting and the like leading to damages to the individual,
family or society.

I investigate:

Ways of wasting and squandering wealth among youth:
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Preserving public wealth:

Islam prohibited aggression on public wealth and categorized stealing public wealth as ‘betryal” and wrecking

public wealth as ‘corruption’.

I propose and invent:

practical, creative methods to preserve public wealth:

1. enacting control legislations to protect public wealth and establishing supervisory authorities

2. inflicting deterring penalties determined by the ruler on any aggressor




The Five Purposes of Legisiation

o

' | organize my concepts:

The five purposes of

legislation
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Lesson Four

I answer by myself:

o First: arrange the following in the appropriate places in the table
(Providing job opportunities — teaching Sharia sciences — the right to create and invent — helping people
injured in accidents — facilitating dowries)

Preserving | Preserving the | Preserving
lineage mind wealth

Preserving

S Preserving life
religion

# Second: Many methods have been legislated to preserve the five necessities. For each case below identify the
necessary Sharia sphere specific to it:

1. continuous abstinace from food and drink

T W S W W Lo 8- o )
2. commanding marriage

s russsmmessmsssommon snm A AN s v )
3. arousing interest in acts of obedience

OSSO UPURDUCNIRE SR SO | )
4. urging people to earn livelihood

fssasnnessnnsaesiositn o s S S N AR s )
5. urging people to engage in scientific research

(ios i s e R R S S SR SRS S S A )

# Third: what are the methods you propose to preserve society from being pervaded by the crimes associated
with drinking alcohol and using drugs?



The Five Purposes of Legisiation

o, i .
iy i | | Isearch for three books dealing with the purposes of Sharia and then write
.. | abriefreport on these purposes. '
Enriching my = \ Bl
experience:
| assess myself:
Average Good | Distinguished
| I explain the concept of the purposes
scholarship.
- | I mention the benefits of the purposes of
~ | Islamic legislation.
I specify the relation between the purpos-
3 | es and necessities, on the one hand, and
other purposes, on the other.
I infer the methods of existentially and
4 | protectively preserving the five purposes
\____| of legislation. Y,
Lesson Lexicon
- Meaning
Abortion Deliberately miscarrying the foetus
Spendtrifting Exceeding the limit of spending money on permissible things
Squandering Spending money on forbidden things
Adoutisi Attaching the lineage of a person, who is of known or unknown origin, to another
p although the latter abslolutely knows that the former is not his genetic child
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Birth control

Determining the number of children to be born and stopping at that for no Sharia
reason

Wealth turnover

Freeing wealth from the sphere of accumulation and monopolization in the
hands of a few number of people and transposing it to the sphere of turnover
and social participation

Birth planning

Using contraceptives temporarily

Priesthood

Continupus abstinence from marriage

Blocking the means

Preventing methods leading to prohibited things

The principles of
jurisprudence (usil al-figh)
scholarsip

Scholarly studies conducting research on the overall evidence of jurisprudence,
how to benefit from this evidence and the state of ‘mujtahid’ ( an scholar who is
qualified to perform ijtihad- independent reasoning)

Figh (jurisprudence) Scholary studies conducting research in practical scientific Sharia rulings
Scholarship deduced from their detailed proofs
A matter required by the legislator from all religiously accountable persons. If a
Suffiency duty number of them fulfills what is satisfactorily required the others are exempted;
otherwise they will all be held accountable.
Hdividual duty This applies to matters that every religiously respobsible person is conditionally

required to perform

Deductive analggy (qiyas)

This is attaching an issue that lacks a text supporting its ruling to an issue
governed by a text because the two issues are equal in as much as the operative
cause of the ruling is concerned.

Public wealth

This comprises properties owned by the state and allocated to the interest and
benefit of the generality of the public.

Absolute interests

These are interests that realize good and ward off evil; no evidence has been
established for taking them into consideration or annulling them.

s & £
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Sheikha Fatima bint Mubarak,
may Allah protect her

2 1. Know about the upbringing of 4. Mention the awards she has received
This lesson Sheikha Fatima and her biography 5. Mention the titles bestowed on her
teaches me to: | 2. Explain the facets of her character 6. Make sure of being loyal to her mission
3. Deduce her personal characteristics in the realm of achievements

| take the initiative to learn

rr“l have worked on making women essential partners in construction and development. I will continue to
support women wherever they are because they represent the key to peace in the world of today. Undoubtedly
women are capable of promoting a culture of peace and instilling this culture in the spirits of successive
generations. In the world of today, which is pervaded by tribulations and conflicts, we need more than in
any other era to promote a culture of peace; we also need to teach our sons and daughters what peace is and
how to realize it. I perceive that realizing peace is in the hands of educated women, who live in a society that

guarantees them equality as to rights and duties. Empowering women is a strategic goal in order to realize
peace.

_J
Sheikha Fatima bint Mubarak

I read and answer:

What are the topics dealt with in the quote above?



Lesson Five

‘@, | use my.skills to learn:

The Mother of the Nation:

Her Highness Sheikha Fatiman bint Mubarak, the wife of the founder of the United Arab Emirates, the Late
Sheikh Zayed bin Sultan Al Nahyan, is the pioneer of women’s work and the empowerment of women in the
United Arab Emirates.

Her upbringing:

Shiekha Fatima bin Muarak Al Ketbi was born in Al Hayer in Al Ain region, Emirate of Abu Dhabi. She spent
her childhood in a conservative, religious Bedouin family. She loved the life of Bedouins and its values such as
generosity, faithfulness, giving and originality. She derived her culture from this environment and grew up to be
a real believer- generous, giving and faithful.

Sheikha Fatima bint Mubarak married the late Sheikh Zayed bin Sultan Al Nahyan in the beginning of 1960.
She was apprenticed in the school of wisdom and bounteous good- the school of Zayed, may Allah have mercy on
him; the school of good, which had gone beyond boundaries and enveloped the horizons by virtue of the support
of Allah, glory be to Him. Consquently, her convictions were established, her potentialities were released and she
enjoyed the support of Sheikh Zayed, may Allah have mercy on him, and his confidence with respect to her views
and vision.

Facets of her character:

First: her keenness on religion and morals:

Sheikha Fatima bint Mubarak has persistenly been keen on the noble values of Islam and the importance of
instilling them in the spirist of the young and the rising generations. She has instructed different media channels,
cultural organizations and educational departments to disseminate awareness, establish moral values and combat
unoriginal forms of conduct. She has accorded attention to religious debates in order to remind the new generations
of the tenets of Islam as regards the duties of sons and daughters towards parents. She has launched Al-Bir
(gratitude) Award to establish the significance of faithfulness and giving in the community. She has also been
keen on establishing the spiritual values of Ramadan through Iftar al-Saim (breakfast for fasting people), which
she has launched in a number of countries until it covered all the cities of those countries.

Sheikha Fatima bint Mubarak, May Allah protect her, studied the Qur’an and its exegesis, hadith and the
principles of jurisprudence (Usul al-figh). Thus, she combined belief with learning and action and added to this
the study of literature, humanities and history. This manifests the saying of the Messenger, peace be upon him,
“Seeking knowledge is a duty upon every Muslim™ (Al Jam’i Al Sagheer).

I cooperate and explain:

% the fact that Shikha Fatima studied religious sciences and humanities:




Sheikha Fatima bint Mubarak,
may Allah protect her

Second: her keenness on science and education:

Sheikha Fatima realized the importance of building a civilized, contemporaneous man; as a result she was
right from the very beginning keen on educating all groups in society- its sons and daughters, children and adults.
Hence, she devoted her efforts to eradicate illiteracy, especially illiteracy among women. This was inseparable
from her beliefin the integral relationship between the roles of men and women in nation building and the progress
of society and its happiness. Sheikha Fatima says: “I dream of a day in which illiteracy in the Emirates and the
Arab World drops to zero”. She has translated her convictions and dream into tangible reality and now illiteracy
is receding in the Emriates and the Arab World. Her bounties extended with donations to numerous schools in
the Arab and Islamic countries and global univeristies and institutes in order to promote scientific research whose
goal is serving all humanity. The results of her efforts and intiatives are apparent, especially as regards Emirati
and Arab women. The Messenger, peace be upon him, said: “The best of people are those who bring most benefit
to the rest of mankind™ (Al Jam'i Al Sagheer).

We investigate and find proof of:

7r the strong will of Her Highness Shaikha Fatima:

Third: Preserving heritage:

Sheikha Fatime bint Mubarak exerted great efforts and in complete harmony with the orientation of the founder
Sheikh Zayed, may Allah have mercy on him, and the wise leadership to preserve the heritage and national
identity. Sheikha Fatima bint Mubarak patronized heritage exhibitions and museums as well as supporting
Arab-Islamic heritage. She gave a generous donation to the Palestinain Heritage Center in order to preserve the
Palestinian identity. She has continuously patronized the project of producing families to preserve heritage-related
professions, establish pride in the past and head towards the future with firmness and confidence.

I mention:

some local exhibitions and festivals that were held under the patronship of Sheikha Fatima in order to support
heritage and folklore.

-
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Fourth: The humatarian side:

Humatarian actions launched by Sheikha Fatima bint Mubarak, May Allah protect her, have soared so high
and enveloped all horizons. She has always been keen on taking care of the elderly. children, orphans and people
with disabilities, urged by a vision rooted in belief and devotion to humatarian action. Sheikha Fatima, may Allah
protect her, says in a statement on special needs persons: “They do us a favor in fact because they confer upon
us an honor relating to humanity, a joy deriving from faith as we draw closer to Allah, glory be to Him, hoping
to please Him alone through their agency™”. This vision, which is rooted in faith, makes humanitarian bountiness
break banks and limitls; it represents a good point of departure for anyone setting himself the task of engaging in
charity and voluntary action. It invites others to take the initiative irrespective of the enormity of the action and,
above everything else, it reflects the modesty of Sheikha Fatima bint Mubarak, may Allah protect her, and the
extent of her love for action.

The generosity of Sheikha Fatima, may Allah protect her, extended to several countries. Instances of this
include, without being restricted to, funding relief programs for Iraqi and Palestinain children, giving donations to
a children hospital in Egypt, supporting homes for the elderly in Lebanon and aiding people affected by drought
in Africa. She has given tens of thousands of Eid presents to orphans and she considers all this a duty. This is
evidenced by the fact that after laying down a plan for a relief program to assist the Iraqi people, Sheikha Fatima,
may Allah protect her, said: “In the spirit and ethics of Islam, this is the duty of the Emirati people towards the
people of Iraq”. This relflects the way she devotes herself to work and to trasnsending her immediate bounds to
collective action for the sake of all.

I infer:

from the facts mentioned above the characteristic of Sheikha Fatima bint Mubarak

I discuss and mention:

After havig read about the acievements of Her Highness in various fields, I mention:

¢ Her penetrative vision as to taking care of the helpless and the needy.




Sheikha Fatima bint Mubarak,
may Allah protect her

I think of and explain:

The fact that the voluntary action of Sheikha Fatima is not restricted to the United Arab Emirates:

I infer:

Reasons for the fact that Sheikha bint Mubarak is always keen on participating in, and patronizing, conferences
on charity work.

sz o] W
- alylalll ai gjils

-7
adl gl il
H.H. Sheikha Fatima bint Mubarak International The “Mother of UAE”
Award of Arab Youth Award for the Ideal Mother.

Innovation and Community Excellence Award
H.H. Sheikha Fatima bint

Mubarak Award for Osra Al A Pl n“ 1A
Dar Award ¥ B & = 155 &

L Shedkha Fatima bing Mutarsl Awsrd far Waman Athlates

H.H. Sheikha Fatima bint Mubarak Award H.H. Sheikha Fatima Bint Mubarak
for Women Athletes Ladies World Championship (IFAHR)

A=,
QS -
Jhlj‘m; MY GARDEN MY CITY:
" AW ARARIAN U
s the most beautiful home garden

competition- “My Garden My City™

Titles:

H.H. Sheikha Fatima earnd many titles and designations, mention the most prominent of these:

L
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) organize my concepts:

Upbringing | Facets of her character
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Sheikha Fatima bint Mubarak,
may Allah protect her

I answer by myself:
¢ First: explain

1. Sheikha Fatima is generally considered the pioneer of women’s work in the United Arab Emirates.

2. She is keen on educating all groups in society, adults and children alike.

# Second: Mention some actions taken by Sheikha Fatima to preserve heritage.

S o

¢ Third: put a tick (V) against the correct statement and a cross (X) against the incorrect statement:
1. [J Sheikha Fatima was born in Al Yahar in Alin region.
2. [ In her studies, Sheikha Fatima combined learning and working.
3. L] Sheikha Fatima was given the title: “the Mother of Arabs”.

4. [ She was keen on combating unoriginal forms of conduct.

e . .



Lesson Five

I make sure of continuing my education
until I obtain the highest possible degrees.

I make sure of contributing to the
2 | development of my community in various
fields.

I increase my contribution to charity and
voluntary work.

[ grasp the importance of the achievements
of Sheikha Fatima in various fields.

I identify her personal characteristcs and
know the awards she has launched.
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Social Media: good conduct and manners
(Strat An-Niir: verses 27-31)

Lesson One

Social Media: good conduct and manners (Sirat An-Nir: verses 27-31)

o 1. Recite the holy verses observing the 4. Explain the steps that control entering
This lesson rules of recitation the hosues of other people
teaches me to: | 2. Interpret the meaning of the 5. Infer the benefits of lowering one’s gaze
vocabulary of the holy verses to the individual and society
3. Identify the preventive measures 6. Make sure of adhering to the values
against adultery incorporated in the holy verses

'\‘\} | take the initiative to learn

@%g

Man is by nature a social entity, who loves to establish relations and engage

in transactions with others. Visits represent a means by which man realizes the [luminations

need to establish relations with others. Although visiting relatives, neighbors and Allah’s ~ Messenger, | "
friends effectively contributes to strengthening the ties of amity and cooperation peace be upon h1m= !
and disseminating affinity among people, sometimes they thrust a burden on the said: _“Whoever
host, or cause embarrassment. This may lead to severing ties between people. In visits a sick person |
order that visits achieve their noble goals, Islam has legislated manners to govern or visits his brother
the practice of visiting. for the sake of Allah,

a heavenly caller will
announce: May you be
blessed, may your
walking be blessed,

In cooperation with my group:

and may you dwell in a
] residence of Paradise!”
<> We investigate the greatest possible number of visit types. (Narrated by
- X ! ! al-Tirmidhi)
<> We choose three types of visits and determine the most suitable time to % ' %ﬂ Eﬁ
make them,

1.

e
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Siirat An-Nar: 27-31
Allah, glory be to Him, says:

27.Ya ‘Ayyuhd Al-Ladhina ‘Amanii La Tadkhuld Buyiitian Ghayra Buyiitikum Hatté Tastaynisi Wa Tusallimil
‘Ala’Ahliha Dhalikum Khayrun Lakum La'allakumTadhakkartina.

28. Fa'’in Lam Tajida Fiha *Ahadaan Fala Tadkhuliiha Hatta Yu'udhana Lakum Wa ‘In Qila Lakum Arji'@i
Farji' Huwa ‘Azka Lakum Wa Allahu Bima Ta'maliina *Alimun.

29. Laysa ‘Alaykum Junahun ‘An Tadkhulii Buyiitaan GhayraMaskiinatin Fihd Mata'un Lakum Wa Allahu
Ya'lamu Ma Tubdtina Wa Ma Taktumiina.

30. Qul Lilmu’uminina Yaghuddi Min ‘Absarihim Wa Yahfaza Furiijahum Dhialika (Azka
Lahum ‘Inna Allaha KhabirunBima Yasna'tina.

31. Wa Qul Lilmu’uminati Yaghdudna Min <Absarihinna Wa Yahfazna Furiijahunna Wa La Yubdina
Zinatahunna ‘I11a Ma Zahara Minha Wa Liadribna Bikhumurihinna 'Al4 Juyiibihinna Wa La Yubdina
Zinatahunna ‘I11a Libu'@latihinna ‘Aw *Aba’ihinna ‘Aw ‘Aba’i Bu'ilatihinna ‘Aw ‘Abn@’ihinna ‘Aw ‘Abna’i
Bu'iilatihinna *Aw ‘Ikhwianihinna ‘Aw Bani ‘Ikhwanihinna ‘Aw Bani’ Akhawatihinna *Aw Nisad’ihinna

‘Aw Ma Malakat ‘ Aymanuhunna ‘Awi At-Tabi'tna Ghayri ‘UlT Al-"Irbati Mina Ar-Rijali ‘Awi At-Tifli Al-
Ladhina Lam Yazharti "Ald *Awrati An-Nisa’ Wa La Yadribna Bi’arjulihinna Liyu'lama Ma Yukhfina

Min Zinatihinna Wa Tabi ‘[laAllahi Jami'aan <Ayyuha Al-Mu’uminiina La’ allakumTuflihina.
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Social Media: good conduct and manners

(Strat An-Niir: verses 27-31)

27. O ye who believe! enter not houses other than your own, until ye have asked permission and saluted those in
them: that is best for you, in order that ye may heed (what is seemly).

28. If ye find no one in the house, enter not until permission is given to you: if ye are asked to go back, go back:
that makes for greater purity for yourselves: and Allah knows well all that ye do.

29. It is no fault on your part to enter houses not used for living in, which serve some (other) use for you: And
Allah has knowledge of what ye reveal and what ye conceal.

30. Say to the believing men that they should lower their gaze and guard their modesty: that will make for
greater purity for them: And Allah is well acquainted with all that they do.

31. And say to the believing women that they should lower their gaze and guard their modesty; that they should
not display their beauty and ornaments except what (must ordinarily) appear thereof; that they should draw
their veils over their bosoms and not display their beauty except to their husbands, their fathers, their husband’s
fathers, their sons, their husbands’ sons, their brothers or their brothers’ sons, or their sisters’ sons, or their
women, or the slaves whom their right hands possess, or male servants free of physical needs, or small children
who have no sense of the shame of sex; and that they should not strike their feet in order to draw attention

to their hidden ornaments. And O ye Believers! turn ye all together towards Allah, that ye may attain Bliss.
(Strat An-Nir)

I leran the meaning of the vocabulary of the Qur’anic verses:

y

Vocabulary item

| s2alil5 ~tasta’nisi (have asked
permission)

Aksed to be allowed in

<S5l azkd (greater purity) Purer and cleaner MyNotes

Not to look at women who are

|54 -yaghdudna (lower their gaze) marriageable to them o e o

::A_}L-u -Bikhumurihinna (their veils) | A head cover e T

(228 Y5 - wa La Yubdina (and not ! '
display) Intentionally expose their beauty T W W

Cleavge- the hollow between a C R £ AL AT S <1 1

{244 -Juytibihinna (their bosoms)  omans Baasts

:,xe-ﬂy'd -Libu'tlatihinna (their The Arabic word ‘bu’iilatihinna’ is a
husbands) synoym phrase to ‘their husbands’
e 'l .‘ -:_ e 0 7

0¥ 13l % -Ghayri “UIT Al-"Irbati Deprived of sexual desire

\(free of physical needs) )

Do s . .




@ | understand the significance of the verses:

Preventive measures to deter committing adultery:

Methods orgainizing communication between people increase cooperation and understanding, maintain
relations and interests save community from conflicts and hinder the spread of crime. Therefore, the verses
specified some controls and basic measures that guarantee the continuity of sound relations between members of

society and deter crime and its motivational factors. These measures include:

First: asking permission when entering the house of others:

One of the greastest blessings bestowed by Allah on man is the blessing of
having an abode. Allah, glory be to Him, mentioned this favor in connection with
the sons of Adam:

e - o 2 g T
(80 dot) § S s 0 2 ST 52 A05%
80. Wa Allahu Ja'ala Lakum Min Buyttikum Sakanaan....

“It is Allah Who made your habitations homes of rest... “(Siirat An-Nahl: 80)

A house is called a *home of rest’ because it is the place where quietude and
tranquility emanate. The wisdom of Sharia associated houses with sanctuary;
it is prohibited to enter houses unless the owners of the house grant the visitor
permission in order to prserve privacy. This is acknowledged by all norms and
laws. What is intended here is to ask permission to enter a place which is not
owned by the person asking for permission. The holy verses used ‘permission’
(ist’inas in Arabic) to imply a gentility in asking to be allowed in. The Arabic
word ‘ist’inas’ indicates stirring a feeling of mutual empathy, which gives the host
a chance to prepare for receiving his guest. In this way, the guest is not going to
be a burden on the owner of the house or to cause embarrassment. Permission is
to be asked three times with intervals sufficient for the respone of the owner of the
house. In this particular junction, there are two states:

First: no one is in the house and hence it is not permissible to enter it while its occupants are not present unless a

prior permission is granted.
Second: the owners of the house are present. And here there are also two states:
1. The owners permit entry and hence the guest salutes them and enters

It is narrated that a man
asked the Prophet, peace
be upon him: “Should 1
seek permission to enter
my mother’s room?’ The
Prophet answered ‘Yes’.
The man said ‘But she
has no one to serve her
except me. Should I ask
permission  whenever
I enter her room?’ The
Prophet said: ‘Would you
like to see her naked?’
The man replied ‘No’.
The prophet said: ‘Then
ask for her permission
before entering’.

(Narrted by Al Baihaqi)

2. They do not permit the guest to enter (either explicitly or by refraining from responding) and in this

case the guest has to go back.

It is preferable to ask permission when entering places other than residents, such as hospitals, schools, clubs,

malls and groceries where people have benefits or interests. This leaves a good impression on those in charge of
these places. The exception to this is public places that charge entrance fees. It is not permissible to enter these

places without being given permission; paying the prescribed fee is permission in effect.

s & §
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Social Media: good conduct and manners

(Sirat An-Nir: verses 27-31)

I expect:

sinful consequences attendant on entering the houses of others without asking for permission.

I infer the significance:

Scholars differentiated between the rule of asking for permission and saluting in the words of Allah, glory be
to Him:

- PGl | -f,l,t e
{l_g.l.-'i& | ol _,i:L_.\_,a-
Hatta Tasta>nisii Wa Tusallimii "Ala’ Ahliha. ..

“...until ye have asked permission and saluted those in them...”

They said permission is obligatory whereas saluting is recommendable (mustahab). What is the significance
of this?

I explain:

the rule as regards insistence on entering the houses of others when permission is not given in the light of the
wrods of Allah, glory be to Him:

.l.l)
(b LA S 00 p
...”In Qila Lakum Arji't Farji'u...
*“...if ye are asked to go back, go back...”

I mention:

three emergencies in which a Muslim is permited to enter residents without being given permission.

L.
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Lesson One

I think and infer:

two characteristics of someone who is always keen on asking permission before entering a place.

Second: lowering one’s gaze and guarding one’s modesty

Allah, Glorified and Sublime be He, commanded men and women to ‘lower their gaze and guard their modesty’
as regards perons marriageable to them, as well as everything that stirs lust. This is so because ‘lowering one’s
gaze’ is a means of ‘guarding one’s modesty’; it is a means of purifying the self from the whisperings of the devil
and of attaining to greater purity for believers in this worldly life and in the Hereafter. Also, a forbidden gaze is,
as it were, a weapon of the devil that Sharia has warned us against because of its consequent hazards that might
sometimes lead to commiting adultery, in addition to distracting one from one’s duties and from things that are
of benefit to one.

Linking:

I find a link between the verse commanding ‘asking permission’ and the verse commanding ‘lowering the gaze’.

I discuss:

Allah, glory be to Him, says:

{2l 5 LS Sl S
Qul Lilmu’uminina Yaghuddi Min ‘Absarihim
“And say to the believing women that they should lower their gaze...”
What are the hazards of the forbidden gaze to the individual and society?

Hazards of the forbidden Hazards of the forbidden
gaze to the individual gaze to the society




Social Media: good conduct and manners

(Strat An-Nir: verses 27-31)

I infer:

the wisdom behind combining ‘lowering the gaze’ and ‘guarding modesty” in the words of Allah, glory be to
Him:
- / 22 ' rreras ¢}I
Qul Lilmu’uminina Yaghuddu Min ‘Absanhlm Wa Yahfaiu Furu_]ahum
** Say to the believing men that they should lower their gaze and guard their modesty...”

I explain:
the fact that the divine command is said in a plural form *they should lower” (Yaghuddii)

I identify:

the similarity between His words, glory be to Him:
T E A et Aas
{H&TJ‘: % -9, \ a0ty P.h_)_ﬁaa“_,ﬂ_,.am\__)},”.ll J:}
Qul Lilmu’uminina Yaghudda Min ‘Absanhlm Wa Yahfazi Furiijahum Dhalika <Azka Lahum

“Say to the believing men that they should lower their gaze and guard their modesty: that will make for greater
purity for them...”

And His words, glory be to Him,
(53 ul,:-&ll} {U‘G".;G_; 1 “I (:C.__—d_, ‘—’t”’:.-gu‘ ] ) }”’ f’l /‘_’,._‘L..,st}
... Wa ‘Idha Sayaltumihunna Mata'aan Fas altthunna Min Wara’i
Hijabin Dhalikum ‘Atharu Liqulibikum Wa Qultibihinna...
53. “...And when ye ask (his ladies) for anything ye want, ask them from before a screen: that makes for
greater purity for your hearts and for theirs...” (Siirat Al-’Ahzab)
(Strat Al-’Ahzab: 53)



Lesson One

I identify:

The significance of
His words, glory be to Him:

Wa Yahfaz FurGjahum

(guard their modesty..." (Masculine...”
And His words, glory be to Him:

Wa Yahfazna Furtjahunna

(guard their modesty...” (Feminine..."

1. Guarding ‘modesty’ against adultery

2. Guarding ‘modesty’ against the gaze of others

Third: forbidding women to display their adornments to people other than their
unmarriagable kins (maharim):

Allah, Glorfied and Sublime be He, has forbidden women to display their adornments to people other than
than their unmarriageable relatives (maharim). Allah, glory be to Him, excluded the kind of adornment which is
difficult to conceal. In order to perform some tasks, women need to expose their hands or unveil their faces to
mingle and deal with people.

Adornments are things that women use in pursuit of beautification such as jewellery or kohl or henna. They
are divided into twp kinds:

First: hidden adornment- (such as bracelts, necklaces and earings) it is not permissible to display hidden adornment
except to the husband, unmarriageable kins and those mentioned in the holy verse.

Second: displayable adornment- (except what must ordinarily appear) this is any kind of adornment that is
impossible to conceal as adornment of the face and the hands (rings, kohl and
dye).

The verse commands women to veil all their bodies except the face and the hands in the presence of men
marriageable to them. As for unmarriageable kins, such as sons and brothers, women can wear ordinary clothings
in their presence. The verse also prohibits women to deliberately make gestures to attract attention to their
adornments even if they were concealed under clothings.

R e o
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(Sirat An-Niir: verses 27-31)

Of lead interpretations (hermeneutics)

Allah, glory be to Him, says:

S EAFA D N[

.... Wa Tiibii ‘IlaAllahi Jami'dan <Ayyuha Al-Mu’uminiina... |
“...And O ye Believers! turn ye all together towards Allah...” |

Wa Tiibl (turn ye all- meaning ‘repent’ ‘show repentance) is a command. People do not differ
. on the fact that ‘repentence’ is obligatory and on that it is an individual duty. This has been
' discussed in “Strat An-Nisa’” and other Qur’anic chapters and there is no need to repeat that
' here. The embedded significance here is ‘show repentence to Allah’ as your records are free of
[ absent-mindedness as to, and negligence of, performing the rights due to Allah, glory be to Hinj/

Do not abandon the practice of repentence in all circumstances. g A
Jedd bl T e b s T EOEREY - N S SN T,

I reflect and explain:

The words of Allah, glory be to him:

AL e woms

...Wa Liadribna Bikhumurihinna "Aléd Juytibihinna...
*...draw their veils over their bosoms...”

indicate the specifications of the veil (hijab) of Muslim women. Describe this veil.

I explain:

the fact that the verse does not mention paternal and maternal uncles a woman is permitted to display
her adornments in their presence.

I discuss and expect:

in cooperation with my classmates, the wisdom behind mentioning the parents of the husband before the
sons of the wife as regards displaying adornments in their presence according to the sequence in the verse.

e S S



I explain:

the wisdom behind permitting women to display their adornments in the presence of the following categories:

a woman'’s branches and origins
(father, brother, son)

the slaves whom their right hands
possess (mulk al-yameen- slave woman)

Ml EEVRTISI RO SICRUDICRUBIINI -«:iiusesisossossssnsinsissssssoissssomosissi ivsssaussissnssdssssnioomessonisassssisssondasienshints

SINALL CRIIATEIY et

I deduce:

in Islam mixing between men and women is permissible, but with controls,
including:

a. It takes place without seclusion and in public places.

b. It does not cause social or moral damage.

I deduce other controls on permissible interaction between the sexes from
the following verses:

% Allah, glory be to Him, says:

Qul Lilmu’uminina Yaghuddii Min ‘Absﬁrlhlm

“Say to the believing men that they should lower their gaze...”

According to the
practice of the chain of
transmission, Al Tabari
reported that Al Mu’tamir
narrated that his father
said a woman made two
sliver anklets, tied them
to her leg and tied a stem
beneath the two anklets
on her leg. She passed
by a group of men and
stamped the ground with
her feet. The anklets fell
on the stem and a sound

- issued forth. Thus this

“verse was revealed.

£ Allah, glory be to Him, says:

I}//

(S bl &Lﬂ.;fs-fa B0 S, <l Ty

...Wa Li Yubdina Zinatahunna °‘Illi Mia Zahara Minhd Wa Liadribna Bikhumurihinna

Juyiibihinna...

“...that they should not display their beauty and ornaments except what (must ordinarily) appear

thereof; that they should draw their veils over their bosoms..."

#%Allah, glory be to Him, says: .
-, Pl r P
{54y o a2 Lelsd u@Lwﬁj}

- T

Wa L Yadribna Bi’arjulihinna Liyu'lama Ma Yukhfina Min Zinatihinna

they should not strike their feet in order to draw attention to their hidden ornaments

Lesson One
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(Strat An-Nir: verses 27-31)

I reflect and answer:

Allah’s Messenger, peace be upon him, said: “No man should meet with a woman in seclusion™ (Narrated by Al
Bukhari and Muslim). A forbidden seclusion (khalwa) means a man meeting privately with a free, strange (ajnabiya)
woman (a woman he is permitted to marry) at a place away from the sight and hearing of people.

What are the hazards of meeting privately with a strange woman?

| organize my concepts:

 Preventive measures
~ against adultery
Surat An-Niir: 27-31_

Lowering one’s gaze and Forbidding women to display their

Asking permission when
entering the houses of others guarding one’s modesty adornments to perons other than
umariageable kins (maharim)

 Kindsof
{  adornments \,
/ N N 7 N
Eqtiquette of asking permission: Veiled adornment: Apparent
. (such as bracelts adornment:
1. saluting necklaces and everything that
2. one is not to enter if no one is in the hiuse earings). It is is impossible
not permissible to conceal —
3. going back and avoiding insistence on entering. to display these adornment of the
\. b, except to the face and the hands
husband and (such as rings, kohl
unmarriageable L and dye).
2 : J
kins (maharim). )
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Social Media: good conduct and manners

(Sarat An-Nir: verses 27-31)

I answer by myself:

¢ First: [ infer two benefits to the individual of those attached to lowering one’s gaze:

¢ Second: explain the meaning conveyed by the possessive pronoun ‘their’ (‘min’) in the words of Allah,
glory be to Him,

{ il G 2
(Yaghuddu Min ‘Absarihim ) (lower their gaze):

¢ Third: identify the holy verse signifying that repentence is open to those who seek success in worldly life as
well as the Afterlife:

¢ Fourth: Identify in the two verses (30-31) the preventive measures that deter committing adultery:

¢ Fifth: explain the significance of His words, glor; be to Him:
et 24T .3
{3 &5 )

(Huwa *Azka Lakum) (that makes for greater purity for yourselves):

¢ Sixth: explain the following words:

SN

AMITDermISSIORUSTRIVERII  ......cnsmmsssrossarmessorsorsontonsaninnssorassnistosssissnomnosssssessinnsistons bibunssensiontonlussassasins
to you (Yu'udhana)
gls

fault (Junahun)

use (Mata'un )

0
st

4 Os5

ye reveal (Tubdiina)
B [yeconceal | ettt
(Taktumiina)
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Lesson One

I make sure of memorizing the holy
VErses.

I apply the rulings and etiquette of
recitation.

I interpret the vocabulary used in the
holy verses.

I mention the preventive measures that
the verses instruct in order to protect
people against the crime of adultery.

I explain the etiquette of entering the
houses of others.

I infer the benefits of lowering one’s gaze
to the individual and society.

I make sure of adhereing to the values
mentioned in the holy verses.




The Prophetic Methodology in Health Care

The Prophetic Methodology in Health Care

s 1. Explain the concept of health and 4. Infer the causes behind the spread of
This lesson methods of health care. diseases inpsite of the progress achieved
teaches me to: 2. Explain the importance of health to the in medical sciences.

life ofthe individual and community. 5. Maintain keenness on my health as a

3. Identify the basic facors of health in ~ means of thanking Allah, glory be to
the Prophect’s Sunnah Him.

2 ) 1 take the initiative to learn

(U=l 8y5w) |5

Allah, glory be to Him, says:

18. Wa ‘In Ta'uddii Ni'mata Allahi La Tuhsiihd *Inna Allaha Laghafiirun Rahimun.

“If ye would count up the favours of Allah, never would ye be able to number them: for Allah is Oft-Forgiving,
Most Merciful” (Stirat An-Nahl: 18).

If one spends one’s whole life on counting the blessings of Allah, glory be to Him, one will not count all of
them. On the contrary, one will fail to count the the countless facets of one blessing. One of the greatest and most
gracious of these blessings is health. Health is a gracious gift from Allah. Preserving health is one of the greatest
purposes of Sharia. The Messenger, peace be upon him, said:

& “Whoever among you wakes up secure in his property, healthy in his body, and he has his food for the day,
it is as if he were given the entire world.” (Narrated by Al Bukhari)

& Ask God for forgiveness and health, for after being granted certainty, one is given nothing better than
(good) health.” (Narrated by Al-Tirmidhi)

I determine:

from the above what is meant by CErtainMby: ... ..ottt e et

I explain:

preserving health is one of the great purposes of Sharia.



—_—

| use my skills to learn: Wa ‘In Ta-udda Ni mata Allahi
La Tuhsuha

“If ye would count up the favours
The concept of health care: of Allah, never would ye be able
to number them...”

Health means: safety and wellbeing in psychological, intellectual and social
terms and not merely the absence of disease and incapacity.

Health care means: refining and supporting behaviorial patterns relating to
health and providing suitable circumstances for health such as prevention,
protection, care and treatment in order to improve health and the quality of
life.

In view of the grand technological progress that was witnessed by the
world in the field of diagnosis and treatment, it was supposed that diseases
would recede and stop spreading among mankind and that all would enjoy
health and wellbeing. However, as hospitals increased, so did the number of patients and with the expansion
in therapeutics, the number of sick people increased and pathological condtions continued to plague wellbing.
This was followed by serious repurcussions on the economic, social and psychological affairs, especially in
underdeveloped countries. Statiscal evidence signifies that bad and counter-health patterns of living in the
developed world are primarily responsible for the diseases plaguing mankind. It also indicates that there is no
way of preventing these diseases except by avoiding these diseases by avoiding these bad patterns of living and
substituting for them other, good ones.

1 deduce:

the causes behind the spread of diseases in our age inspite of the progress made by man in the medical sciences.

With this for a point of departure, Islam exhibited remarkable concern with having every Muslim enjoy bodily
health and psychological wellbeing. These two empowers man to engage in acts of devotion and in extending
good to his folks and nation. They enable man to engage in construction works across the world. The Messenger,
peace be upon him, paid tribute to the strong believer when he said: “The strong believer is more beloved to Allah
than the weak believer, but there is goodness in both of them” (Narrated by Muslim).

I explain:

what is meant by a ‘strong believer’.
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I justify:

25 If a society lacks health security, this will lead to economic deterioration.

% providing health care increases the happiness of individuals and society.

The Prophet’'s methodology with respect to bodily health:

When we reflect on the Prophet’s Sunnah, we find that it accords obvious attention to health and the preservation
of its basic factors. The Prophet’s Sunnah is also rich in advices and instructions that relate to patterns of healthy
living, which sustain man’s endeavors to take care of his physical health and its basic factors. The basic factors

of health comprise:

First: nutrition

In Islam nutrition is a favor from Allah, Glorified and Exalted be He; it is one
of the blessings. The goal of nutrition is to provide the body with the necessary
energy, preserve its health in a way that ensures its continued wellbeing and assits
in the performance of its duties, as well as performing acts of worshipping Allah,
Glorified and Sublime be He, and engaging in construction works on earth.

The Prophet’s Sunnah has established nutrition as a basic factor in preserving
health and instructed the way a Muslim should conceive of it. It has also directed
Muslims to choose good food and abstain from evil types of food. It has also
directed Muslims to be keen on having balanced nutrition and to adopt moderation
in supplying the body with its basic needs of nutrtion while maintaining the
cleaniness of the food and drinks they consume.

I reflect and deduce:

It has been reported that
when Ibn Masawayih, the
doctor, heard the saying of
Allah’s Messenger, peace
be upon him, “A human
being fills no worse
vessel than his stomach”,
he said: “If people had
followed these words,
they would have saved
themselves from diseases
and maladies and the
hospitals chemists’ shops
would have run out of

. business™.

from the following hadiths, the prophetic instructions and the values associated with health:

% Abdullah bin Ja’far bin Abi Talib said I saw the Prophet, peace be upon him, eating ripe dates with

cucumber. (Sunan Abu Dawood).

% The Messenger, peace be upon him, said “Use olive oil in eating and for rubbing (on the body), for it

is from a blessed tree” (Narrated by al-Tirmidhi).

#%Al-Migdam bin Ma’di Karb said I heard Allah’s Messenger, peace be upon him, says: “A human
being fills no worse vessel than his stomach. It is sufficient for a human being to eat a few mouthfuls
to keep his spine straight. However, if he must (fill it), then one third for food, one third for drink and

one third for air.” (Narrated by al-Tirmidhi)

M . i * o



Lesson Tow

£ Abdullah bin Abi Qatada reported that his father said the Prophet, peace be upon him, forbade

breathing in the vessel. (Narrated by Muslim)

5 It was narrated from Umm Ayman that she sifted some flour and made a loaf of bread for the Prophet,
peace be upon him. He said: “What is this?” She said: “It is food that we make in our land, and I
wanted to make a loaf of it for you. He said: “Fold it onto itself and knead it.”

[ mention an example from Sunnah and identify the value incorporated in it as in the above examples.

A . ovovenssinommommissaein s s s a s a s a A e s oy SN oW A SRS e A A SRR AP
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I criticize:

the following case: Someone eats one meal per day; but it is the equivalent of three meals in terms of quantity.

Second: cleanliness:

Cleanliness in Islam is a faith-oriented behavior; it is the cause of worshipping
and a path leading to Allah, glory be to Him. The Prophet’s Sunnah is abundant
with instructions, which represent props to heath awareness and a means of
preserving public heath such as the commands regarding ablution, ritual bath
(qusl), presrving personal hygiene, keenness on cleaning food, drinks, clothings,
courtyards, the surrounding environment, mosques and public places whose
cleaning is considered an act of devotion. Allah, glory be to Him, promised
recompense in the form of forgiveness and reward for cleaning these places.

I explain:

aspects of cleanliness that were accorded attention by the Messenger, peace be
upon him, who instructed Muslims to obsereve, them in the following hadiths:

5 Abu Huraira reported: The Prophet, peace be upon him, said: “Five acts are

Islam made cleanliness

a part of worshipping. If
the first chapter revealed
commanded learning.
the second chapter of the
Holy Qur’an commanded
cleanliness:

(el A (AL 3
4. Wa Thiyabaka Fatahhir
“And thy garments
keep free from stain!”
(Siirat Al-Muddaththir: 4)

o — |

Nluminations |

.

a part of natural instinct: circumcision, shaving pubic hair, removing hair from the armpits, shortening the

moustache, and clipping the nails.” (Sahih Al Bukhari)




The Prophetic Methodology in Health Care

2% Abu Huraira reported: The Prophet, peace be upon him, said: “Removing filthy things from the way is a
charity (sadaqah)”. (Al Jam'i Al Sagheer)

4% Jabir bin Abdullah, may Allah be pleased wiith him, reported: Allah’s Messenger, peace be upon him,
paid a visit to us and saw a dishevelled man whose hair was disordered. He said: Could this man not
find something to make his hair lie down? He saw another man wearing dirty clothes and said: Could this
man not find something to wash his garments with. (Narrated by Abu Dawood)

#%Abu Malik Al- Asha’ri reported that the Messenger of Allah, pace be upon him, said: “Cleanliness is half
the faith.” (Sahih Muslim)

I apply:

I'mention an example from Sunnah and identify the aspects of cleanliness I find in it as in the above examples.

Third: prevention

Islamic legislations are primarily meant to build a society seeking
idealism in all spheres of its life, including the sphere of health. Many
of the teachings of Islam have laid down the foundations of what can be

Illuminations

called a he:.al'thy society”. This comprl_sed establisng the constituetns of The health credit: Bl
health- nutrition, hygiene and prevention. The Messeager oRAllkiipsace ]
The teachings associated with preventive healthcare in the Prophet’s be upon him, said, “Take advan- |
Sunnah have been conveyed in detail and in a style akin to obligation in tage of five before five: ...your |
order to confirm the role of prevention in providing health with positive health before your illness...”
support and creating a wholesome Muslim community capable of honoring The methods of enhancing and
the trust and performing the mission of Allah, Glorified and Sublime be | | Strengthening the health credit
He: onearth: of a Muslim inclue:
: ) . . 1. balanced, sound nutrition
Preventive healthcare in the Prophet’s Sunnah consists of two methods 2. prevention
of preserving the health of individuals and society and keep it in its best 3. sport
condition; these are: 4. sleep
. 5. rest and tranquility
1. Prevention against harm and diseases in advance before people l

contract them by using different heath-enhancing means such as Iﬁ ——"@9‘,—— g

nutrition, cleanlinees, phiscal fitness, psychological relief, sleep and
other matters.

2. Preventing the spread of contagion if an infectious disease is around.
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I deduce:

the preventive measures that the following hadiths call for:

Hadith Preventive measures

The Messnegr, peace be upon him, said: “If you
hear of an outbreak of plague in a land, do not
enter it; but if plague breaks out in a place while
you are in it, do not leave the place” (Narrated by
Al Bukhari)

The Messenger, peace be upon him said: “A
sick person should not mix with unaffected
people” (Narrated by Muslim).

The Messenger, peace be upon him said: “If one
of you yawns, he should keep his mouth shut
with the help of his hand, for it is the devil who
enters therin” (Narrated by Muslim).

The Messenger of Allah, peace be upon him,
said: “Choose the best for your sperm, and
marry compatible women and propose marriage
to them.” (Narrated by Ibn Majah)

The Messenger of Allah, peace be upon him,
said: “Indeed this fire is your enemy so when
you are going to sleep then extinguish it.” (Al
Bukhari and Muslim)

Allah’s Messenger, peace be upon him, said:
“None of you should urinate in standing
water that does not flow and then bathe in it.”
(Narrated by (al-Tirmidhi)

Quarantine to stop transmitting communicable
diseases to other regions.

Isolating a patient with an infectious disease so
that the disease is not transmitted to others.

Forbidding terrorizing people because of the
physical and psychological risks to individuals
and the socio-economic repercussions with
respect to society.

Allah’s Messenger, peace be upon him, said:
“It is not permissible for a Muslim to terrorize
another Muslim” (Narrated by Abu Dawood).
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Fourth: sport

Sport comprises a number of activities that preserve the power and
capabilities of the body and realizes physical fitness and increase the physical
capacity to resist diseases; it also has a preventive potential to protect the
body against many diseases including heart diseases, hypertension and
diabetes. The Prophet’s Sunnah instructed performing some sports as the
Messenger, peace be upon him, performed them or because the Companions
approved them.

I discover:

[ study the following hadiths and write down the sports that have been
instructed by the Prophet’s Sunnah and link them to modern sport:

+% ‘Uqgba ibn ‘Amir said: I heard the Messenger of Allah, peace be upon
him, say when he was delivering a sermon from the pulpit “Beware,
strength is archery. Beware, strength is archery. Beware, strength is
archery”. (Narrated by Muslim)

+%The Messenger of Allah, peace be upon him, said: “There will be

R Illuﬁons ﬂ

The essence of practicing all forms
of sport relates to a possibility becase
the fundamental rule governing all
matters is permissiveness unless
something is associated with
corruption  (mafsadah) according
to Sharia such as exhibiting one's
private parts, or extravagance, or
wasting a duty, or something of
this sort. Sport is recommendable
because of its positive role in
building phsycial power. This is
incorporated in the generality of
the saying of the Messenger, peace
be upon him: “The strong believer
is more beloved to Allah than the
weak believer, but there is goodness
in both of them. Be eager for what
benefits you, seek help from Allah,
and do not be frustrated. If something
befalls you, then do not say: If only
I had done something else. Rather
say: Allah has decreed what he wills.
Verily, the phrase “if only’ opens the
way for the work of Satan.”

B —ene— &

great benefit (good) in the forelock of horses until the Day of Judgment.” (Narrated by Al Bukhari)

2% A’ishah, may Allah be pleased with her, said that: Once I was travelling with the Prophet, peace be upon
him; I raced with him and I won. After I became heavier he raced me and he won, so he laughed and said

this one for that one. (Narrated by Abu Dawood)

% Ali bin Rukaanah, may Allah be pleased with him, said: “Rukaanah- who was a mighty man- wrestled
with the Prophet, peace be upon him, and the Propher, peace be upon him, took him down™ (Narrated by Abu
Dawood).

*

%1t is narrated that the Prophet passed by men who were lifting a stone to find out who was the strongest
among them and he did not disagree. (Al Baihagi)

I backup with evidence that:

Sport has an important role to play in preserving health. Attest to this by mentioning the greatest number
possible of its healthy effects on man.



Fifth: treatment:

Abdullah bin Mas’oud reported: the Messenger of Allah, peace be upon him, said; “Allah has not sent down
any disease but He has also sent down the cure; the one who knows it, knows it and the one who does not know
it, does not know it.” (Musnad Ahmed)

The Prophet, peace be upon him, commands Muslims to get treated and link medicines to diseases. A medicine
is created by Allah, glory be to Him, as a means to cure diseases. Also, the Prophet, peace be upon him, referred
to a fundamental rule in treating diseases- namely, knowing the causes in the first place and then prescribing the
appropriate medicine. The words of the Prophet, peace be upon him, *...the one who knows it, knows it and the
one who does not know it, does not know it” urge Muslim doctors to engage in research and investigations to
disocver medicines for diseases whose successful treatment is unknown.

I study and answer:

Jabir, may Allah be pleased with him, reported: The Messenger of Allah, peace be upon him, said, “Every
disease has a cure. If a cure is applied to the disease, then it is relieved by the permission of Allah, Glorfied and

Sublime be He.” (Narrated by Muslim)

I infer:

#«the significance of the words of the Messenger, peace be upon him: “Every disease has a cure”.

£ the condition to which the Messenger, peace be upon him, attached recovering from diseases.

I criticize:

classifying some diseases as cronic diseases.

I justify:

the fact that prevention of contagion in Islam is not a sign of weakness in certainty or an attempt to escape an
inveitable destiny.
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The Prophet’s methodology as regards psychological wellbeing:

Reinforcing psychological health

Allah, glory be to Him, says:
02 2 22 . ~2ao, 2 o rotas
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28. Al-Ladhina ‘Amanii Wa Tatma’innu Qulubuhum BidhikriAllahi “Ala Bidhikri Allahi Tatma’in-
nu Al-Quliibu. ( Strat Ar-Ra’d)

” Those who believe, and whose hearts find satisfaction in the remembrance of Allah for without doubt in the
remembrance of Allah do hearts find satisfaction” (Stirat Ar-Ra’d: 28)

In educating his Companions, Allah’s Messenger, peace be upon him, adopted a purposive, educative
methodology, which strikes a balance between the material and spiritual sides of a Muslim’s character. This
methodic approach is conducive to the realization of an integrated personality, which enjoys psychological
wellbeing. This methodology incorporates three tiers:

1. Establishing the concept of belief:

Undoubtedly belief in Allah, glory be to Him, and His determinism and predestination lays the foundation
of psychological wellbeing in the individual and provides him with safeguards against the hallucinations and
suspicions enveloping his existence, destiny and goal in life. This creates in him a positive motive towards
good actions.

Belief in Allah, Glorified and Sublime be He, teaches man the reality of trusting in Allah, glory be to Him, and
being contented with Allah’s determinism and predestination. Man should not despair; rather he should thank
Allah and feel contented and be patient. Also, worshipping Allah, Glorified and Sublime be He, teaches man
militating against his desires, strengthens his will and resolve, develops his potential for participation, stirs in
him a feeling of happiness and realizes psychological security, which is founded on certainty as regards the
ablity of Allah, Glorified and Exalted be He, to take care of man and preserve him.

2. Reinforcing those capabilities of a Msulim that assit him in controlling his motives and emotional responses:

When we employ vision in studying the Prophet’s Sunnah, peace be upon him, we find that it clearly calls us to
control, repress and govern physical motives and emotional responses on the psychological level and to satisfy
the needs arising from these motives and responses in conformance to Sharia and to the dignity of man. Hence
Islam urges Muslims to marry and forbids, and warns of, fornication.

Also, the Messenger, peace be upon him, called us to control and overcome psychological motives such as
aggressive, possessive and fury-related motives, as well as other emotional responses.

3. Instructing Muslims to adopt the qualities necessary for psychological wellbeing:

The Messenger, peace be upon him, accorded attention to building, bringing up and preparing man to bear
his responsibilities. In order to achieve these goals, he taught us to adhere to rightful behavior and adopt
good morals in our personal behavior and in dealing with others. He also urged us to assit and help others
and instilled in us self-confidence and self-reliance, as well as contentment and satisfaction with what Allah,
glory be to Him, has preordained for us. The Messenger, peace be upon him, used to instill in others security
anf tranquility. He, peace be upon him, endeavored to free them from fear and anxiety and to urge them to
work, produce and perfect their vocations, as well as pursue learning and knowledge to freeing themselves
from ignorance, illusions and superstitions. In short, the Messenger, peace be upon him, used to instill in his
Companions every good and gracious quality and to teach them those manners, which are regarded by modern
psychologists as important indicators of psychological wellbeing.

- .
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I explain:

The effect of the Prophet’s instructions on psychological wellbeing in the following texts:

450n the authority ibn Abbas, may Allah be pleased with both of them, who said: “One day I was riding
behind the Prophet, peace be upon him; he said to me, if you ask, ask of Allah. If you seek help, seek help
from Allah. Know that if the nation were to gather to benefit you with something, they would not be able
to benefit you except with what Allah has already recorded for you. If they were to gather to harm you with
something, they would not be able to harm you except with what Allah has already recorded against you™
(Narrated by al-Tirmidhi).

5 The Messenger, peace be upon him, said: “If one of you look at a person who is better than him in wealth
and physical makeup, let him look at the people lesser than him in both these respects™(Narrated by Al Bukhari).

% Abii Dhar al-Ghifari, may Allah be pleased with him, reported that the Messenger, peace be upon him, said:
“If one of you is angry when he is standing, let him sit down so that the anger will leave him. Otherwise, let

him lie down” (Narrated by Abu Dawood). The Messenger, peace be upon him, said: “The strong man is not one
who is good at wrestling, but the strong man is one who controls himself in a fit of rage.” (Sahih Al Bukhari)

I apply:

I mention an example from the Prophet’s Sunnah and identify the effects of the instructions that I discern in
this example as in the above cases.
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I 1. balanced healthy nutrition

' 2. hygiene

3. prevention
4. sport

5. treatment

6. reinforcing psychological

wellbeing
S J

Innovative activity:

Ordinarily things in our life are divided into beneficial and hamful things. When we reflect on the holy verse

(J=al) {@ )-»’;)_) o AJ.\T\_J( Y 4:.1\ ui,.uup}
(Wa ‘In Ta'uddii Ni'mata Allahi La Tuhsiiha ‘Inna Allaha Laghafiirun Rahimun)

(If ye would count up the favours of Allah, never would ye be able to number them: for Allah is Oft-Forgiving,
Most Merciful- Siirat An-Nahl: 18),

we instantly conceive of the clear blessings that Allah bestows on us- hearing, sight, water, air, sun and moon.
But have we ever thought of the things we regard as harmful? Have we ever thought of classifying the things
we regard as harmful in a list containing the uncountable blessings of Allah? Many of us regard them as curses
because one of us can see no further than the end of one’s nose in the present moment. But if we employ a wise
look from above, we will discover that most of the things we regard as harmful provide us with greater benefit

than harm and that if we are robbed of them, we are going to miss them a great deal.
I imagine what if:

7r diseases disappeared from earth; what will happen: goodness or evil?

7r we forget nothing and remember all the happenings of our lives?

7r we do not feel pain?

- . .
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I answer by myself:

# First: I infer two benefits to the individual of those attached to lowering one’s gaze:

1. aspects of personal hygiene (natural norms)
2. Health measures in Islam are not only a part of hygiene, but of worshipping as well.

+ Second: what are the benefits to health resulting from the Prophetic guidance in the
following?

1. *A’ishah, may Allah be pleased with her, reported that whenever the Prophet, peace be upon him, got
up from sleep by day or night, he used to clean his teeth with ‘siwak’ before performing ablution.

(Narrated by Abu Dawood)

2. ‘A’ishah, may Allah be pleased with her, said if Allah’s Messenger, peace be upon him, wanted to
eat or drink he would wash his hands and then eat or drink. (Narrated by An-Nasai)

+ Third: what are the rules of preserving health indicated by the saying of Allah’'s Messenger,
peace be upon him: “A human being fills no worse vessel than his stomach. It is
sufficient for a human being to eat a few mouthfuls to keep his spine straight. However,
if he must (fill it), then one third for food, one third for drink and one third for air.”

(Narrated by al-Tirmidhi)

¢ Fourth: explain the effect of prevention on:
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+ Fifth: explain the relationship between psychological wellbeing and physical health.



The Prophetic Methodology in Health Care

assess myself:

I understand the concept of health.

I am aware of the attention Islam
accorded to the health of people and to
taking care of health.

I understand the importance of health and
heatlh care to individuals and society.

I reconginze the aspects of health care in
the Prophet’s Sunnah.

I make sure of responding to the
instructions of the Prophet, peace be
upon him, as regards health.

I appreciate the health care the United
Arab Emirates is providing for all
without exception.




Lesson Lexicon

( 2=iYi[stihdad) shaving pubic hair
( se=I'Tuhour) Wudu’ (minor ablution)
asellll(ta’oun) Plague

i seall (mumridh)

a scik person who has a contagious disease

adlall gLl standing water

| jas (sas lifting a stone

sl dall Surrounding environment

feitl] Aol Psychological wellbeing and balance that make a person able to coexist with
: others in his community

sl gl Internal harmony and feeling satisfied and self-confident

Ll A day)

Positive attitude and interaction with one’s environment in the interest of all
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Prohibited Sales

Prohibited Sales

This lesson
sales.

teaches me to:

these sales.

(O e
& ) | take the initiative to learn

1. Explain some prohibited sales.
2. Mention applicable types of prohibited

A

4. Infer the wisdom behind prohibiting these
sales.

5. Make sure of avoiding prohibited sales

3. Explain the significance of prohibiting

Allah’s Messenger, peace be upon him, said: “Whoever cheats us is not one of us” (Narrated by Muslim).

Types of commercial cheating:

By hiding defects in commodities

Giving a commodity an image much better
than its real state




Lesson Three

,@; l.use my.skills to learn

Man needs to deal with others and exchange benefits with them to sastisfy his needs. Islam has permitted
contracting deals of buying and selling to achieve this interest. However, Islam prohibited particular types of
sales, which compromise the interests of individuals and society. The generosity of Islam is evidenced by the
fact that prohibited sales are limited to a small domain. This limited domain comprises matters like selling
prohibited commaodities whose prohibition relates to their nature such as alcohol and drugs. Other commodities
are prohibited because of their attendant effects such as injustice, cheating and deception and other similar causes
that lead to conflict, animosity, hatred and loss of confidence in dealing with others. Therefore, prohibition in this
case is meant to achieve the interests of people and to ward off effects of this nature. Prohibited sales include:

First: riba (usury )

Allah, glory be to Him, says:

(275 3,2.)1) {I_r‘,)"‘i,‘;—; E_;"'r,: ‘J*‘-’}
275. Wa ‘Ahalla Allahu Al-Bay'a Wa Harrama Ar-Riba
“...but Allah hath permitted trade and forbidden usury...” (Stirat Al-Baqarah: 275).

Riba (usury) is increment in the exchange of special amounts of money or delaying payment thereof; it is
forbidden by Sharia. Riba (usury) is not a form of contract; but it is introduced in some types of sales or debts
thereby rendering them unlawful (haram). Scholars agreed on dividing riba (usury) into two types: debt riba and
sales riba.

First: debt riba

This is riba (usury) in debt contracts such as loans and future sales; debts are more common than loans. Debt
riba is two types

1. Loan riba: this a conditional increment in the original loan: it is called loan riba (usury) because the incre-
ment is stipulated as of the commencement of the loan. An example is when a person borrows an amount
of money from another and the debtee stipulates on the debtor to repay the debt with an increment. Allah,
glory be to Him, says:

a0 < h TG o IR LS [3.,1,5_\,,.;’; ,i.-"ﬁ,\ (5 U @A o <, Gy
(3,2d1) {@ ) ,’ ’ 4 ’1;)&.‘_,‘1 }"i:;l;,_b"'h

278.  Ya ‘Ayyuhd Al-Ladhina ‘Amanu Attaqu Allaha WaDhari Ma  Baqiya  Mina Ar-
Riba ‘In Kuntum Mu’uminina

279. Fa’in Lam Tafali Fa’dhanii Biharbin Mina Allahi WaRasilihi Wa ‘In Tubtum Falakum Ru’iisu
*‘Amwalikum La Tazlimiina Wa La Tuzlamiin.

O ye who believe! Fear Allah, and give up what remains of your demand for usury, if ye are indeed
believers.

If ye do it not, Take notice of war from Allah and His Messenger. But if ye turn back, ye shall have your
capital sums: Deal not unjustly, and ye shall not be dealt with unjustly (Stirat Al-Baqarah: 278, 279).

2. Debt riba: this is an increment in the debt at the time when it is due. Asking for an increment occurs when
the debtor defaults in repaying on the prescribed date; it is not stipulated at the commencement of the con-
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tract. An instance of this: if one owes another a debt whether its origin is a loan or future sale. If the date
of repayment comes and the debtor defaults, the debtee extends the repayment period on provision that the
debtor increases the value of the debt. Allah, %!nry be to Him, says:

- =4 Cor cas b o £ - F g, 2 o TR Fa AT L
(Shas ) e E LS F‘(LJ'-N'I T Hrck Liﬁ,aﬂi.,_;ll et it s »
130. Ya ‘Ayyuha Al-Ladhina ‘Amanii La Ta’kuldi Ar-Riba’Ad afian Muda'afatan Wa Attaqii Allaha

La'allakumTuflihiina. “O ye who believe! Devour not usury, doubled and multiplied; but fear Allah that
ye may (really) prosper” ( Siirat ‘Ali 'Imran: 130)

The wisdom behind prohibiting debt riba
Riba (usury) has been forbidden because of its bad effects on the individual and society:

1. On the individual level:

1. Its effect on the usurer: riba isntils in the usurer cruelity, selfishness, stinginess and greed. In his feverish
attempts to collect money, the usurer becomes like someone experiencing a fit of eplipsy. Allah, glory be
to Him, describes the state of usrers in the Day of Judgment saying:

@75 8,80 . T Ga SRS 2l 2 A5 EN) 5,8 BV )AL i
275. Al-Ladhina Ya’kuliina Ar-Riba La Yaqimina ‘Illa Kama Yaqiimu Al-Ladhi Yatakhabbatuhu Ash-
Shaytanu Mina Al-Massi

“Those who devour usury will not stand except as stand one whom the Evil one by his touch Hath driven
to madness...” (Sirat Al-Baqarah: 275).

2. Its effect on the debtor: a debtor sinks in debts and spends the greater part of his life in repaying his cum-
bersome debts, which may amount to double the original debt many times over. The result in many cases is
ruining and breaking up families.

2. On the level of society: riba (usury) has bad social and economic effects:

1. Socially it stifles the spirit of solidarity among people and divides society into twp classes: the rich and the
poor. Hatred and disintegration supplant affinity and harmony.

2. Economically:

a. robbing the country of beneficial productive projects such as factories and commercial firms, which turn
on the wheel of economy and employ labor. Riba (usury) turns the capital of the rich into a commodity
with guaranteed profits without participating in the real economic development of the country.

b. rising prices of goods and servicds as owners of productive projects calculate riba interests as a part of
the cost of production; this leads to increases in the prices of consumer goods.

Alternatives to riba loans:
Islam has enacted several alternatives to riba (usury) to satisfy people’s interests, preserve their rights and
inject society with cooperation and solidarity. These include:

1. Good loan (qgard hasan): a good loan (interest free loan) is an embodiment of mercy, consolation, generosity
and an expression of participatory feelings towards others. Good loans increase friendliness among people.

2. Sharakah contract: sharakah (joint venture, profit sharing (contracts increase the economic power of the
partners and production. Commodities become available and the best services are provided to customers.
All these realize quality.
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3. Mudharabah contract: mudharabah (partnership for profit) provides oppor-
tunities to invest in talents and energies and contribute to the human devel-
opment of members of society, as well as economic development throught
the turnover of capital. '

4, Installment selling: facilitates satisfying the needs of many people according
to their capabilities, preserves their dignity and saves them resorting to riba

(usury).

[’ Installment selling is

Lesson Three

T e

evidenced by the fact
that Moses, the Prophet
of Allah, married the
daughter of the virtuous

man and paid her dowry
over ten years. &

T

I compare:

+%a riba loan to a good loan:

t .
Aspec .Of Good loan Riba (usury) loan
comparison
Sharia ruling Recommendable ™ 0 7 T |7 ssessaesassusmmssassesnesnbassuisinsdinssessissninsiiorersaiiaiaise
The debtor repays exactly the original
Repayment e HE T ORI 0| e s s
Puroose Satisfying the needs of people and the debtee
urp! golrewardioneAlloG, lopg ha il | <o R
An economic crisis that harms individuals
Oufeoties | cosamammniniasiramimRRsi e ; :
and society alike

. installment selling and riba loan:

A - -
spect. of Installment selling Riba loan
comparison
Sharia ruling PrabaBle ===l svisesseisitiassisssssisisisintss
The riba loan turns money into a
; There are real commodities and sales such as | commodity.
Commodity : ;.
cars, real estate, furniture; cash is just a means.
Delay penalty | No fine on delay in paying the installments
Both parties benefit from this transaction; the
Generality of merchant benefits from increment and interest
the benefit and the purchaser benefits from the delay
because he cannot pay in cash

Second: sales riba

This is evidenced by the hadith of ‘Ubida bin as-Samit, may Allah be pleased with him, who reported that
Allah’s Messenger, may peace be upon him, said: “Gold is to be paid for by gold, silver by silver, wheat by wheat,
barley by barley, dates by dates, and salt by salt, like for like and equal for equal, payment being made hand to
hand. If these classes differ, then sell as you wish if payment is made hand to hand” (Narrated by Mulsim).

Sales riba relates to sales contracts and commercial exchanges. It is divided into two parts: Riba al Fadl

(increase) and Riba an-Nasiya (postponement).

*
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First: Riba al-Fadl (increase): this is selling of riba commodities in their kind with an increase. Example:
exchanging one hundred grams of new gold for a hundred and fifty grams of old gold with the exchange
occuring at the place of the contract itself.

Second: riba an-Nasee’a (postponement): ‘nisa’ in Arabic means delay; it is selling one riba commodity for
another and postponing receiving one of the two. Example: exchanging AED 5210 for one thousand
Dinars; the first receives the Dirhams immediately and the second receives the Dinars after one month,

Riba commodities: these are particular commodities in which contending for superiority in selling each of
them for its kind is forbidden except on two conditions: equity and immediate reception of price. It is also
forbidden to sell one of them for a commodity not of its kind except in the case of immediate reception of the
price. These commodities are gold, silver, dates, wheat, slat and barley. They also include any item incorporated
by one of the following two causes:

1. being one of the precious metals: these are gold and silver and according to analogoical reasoning (qjiyas)
banknotes, metal Dirhams as these two are used to buy other things such as clothings. It is permissible to
exchange different currencies such as Dirhams and Dinars on condition that receiving and handing over
occur before the parties involved go their separate ways.

2. being a subsistence material that can be stored, i.e. edibles. These are barley, wheat, dates and salt. By
analogical reasoning (qiyas) we can add rice and the like of necessary nutritional commodities which the
citizens depend on in their nutrition. These edibles must be storable and hence they do not include fruits,
vegetables, milk and others.

Mubadalah (Exchange) and its five kinds:

Mubadalah of two compensatory items is one of the following five cases:

Kind of mubadalah Example Ruling

Lawful on two conditions: immediate
payment (receiving and paying) and
equity in quantity (weight)

Two riba commodities of the | Buying a gold bracelet for an
same kind ounce of gold

T i oditie e . .
wo riba comm > Lawful on condition of immediate

different in kind but of the Buying $100 for AED 367 = i

; payment and equity is not conditional
same operative cause
Two riba commodities Buying a kilogram of dates for | Lawful and neither equity nor
different in kind and cause AED 20 immediate payment is conditional

Lawful and neither equity nor
immediate payment is conditional

Buying (bartering) a hand watch | Lawful and neither equity nor
for a mobile telephone immediate payment is conditional

A riba commodity for a non-

tiba commodity Buying a car for AED 100,000

Two non-riba commodities

Alternative for sales riba:

It was narrated from Abu Sa’eed AI’Khudri and Abu Hurairah, may Allah be pleased with them, that the
Messenger of Allah, peace be upon him, appointed a man in charge of khaibar and the man brought some Janib
dates. The messenger of Allah said; “Are all the dates if khaibar like this?” The man said: “No (by Allah, O
Messenger of Allah), we take a Sa of these for two, and two for three Sas (of other types of dates).” The messenger
of Allah said: “Do not do that. Sell the mixed dates for Dirhams then buy the Janib dates with the Dirhams”
(Narrated by Al Bukhari).
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I infer:

the alternative to sales riba from the above hadith:

The widom behind forbidding sales riba:

Sales riba was prohibited based on the principle of Sadd al-Dhara’i [Blocking the means to evil] for three

purposes:

1. Preventing monopoly on edibles and necessary commodities; otherwise people will be subject to hardships
and will incur great harms.

2. Preventing embitterment and exploitation that result from the practice of bartering.

3. Avoiding debt riba because of price fluctuation and its varying value from time to time.

I compare:

Sales riba differs from debt riba in certain matters including:

Debt riba Sales riba
Forbidden as a means; it is forbidden to block
means.

May include increment only, or postponement
only
Applies to riba commodities only.

Second: najash (deception and inciting) sales

‘najash’ in Arabic means excite, stir. In Shaira it means overbidding, i.e. one increases the price of a commodity
that one does not intend to buy.

The ruling on ‘najash’ is that it is forbidden according to the hadith narrated by Abdullah bin Omar, may Allah
be pleased with them, who said that “The Prophet, peace be upon him, forbade najash”. Abu Huraira reported
that the Prophet, peace be upon him, said “Do not artificially inflate prices against one another”. As for selling
it is lawful and the buyer has the right to return or keep what he has bought if he incurs extraordinary injustice.

There are several examples of ‘najash’ (deception) in Sharia including:

¥ The first example of “najash’: one who overbids in an auction with no intention of buying the item being
auctioneered whether this is agreed upon between the person overbidding and the owner of the item or
between him and the auctioner, or even in the absence of such an agreement and that one is just overbidding
with no intention of buying.

¥ The second example of ‘najash’: a seller describes a commodity conferring on it false qualities to incite the
desire of buyers and urge them to to buy it. What is meant here are desriptions relating to the quality, benefit
and value of the commodity. An instance of this is when the seller says that a commodity is durable for
twenty years, or is made in a particular country, or is used by so and so, or its equal is nowhere in the world.
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I expect:

the hazards of ‘najash’:

I decide on:

the appropriate description of the following case and give a reason:

One asked about the price of a commodity. The seller told him and this one responded saying: “Another
merchant sells the same commodity at a lesser price” to mislead the seller and make him reduce the price.

Selling to a second buyer:

This means selling a commodity already sold, or buying a commodity already bought, or hiring a facility
already hired and the like. All these are prohibited because the Prophet, peace be upon him, said: “No man should
sell over his brother” (Narrated by Al Bukhari).

An example of this is when a seller and a buyer agree on selling a car for AED 80,000 and that registration is to
take place on a later date. Then a third party comes and offers the seller an increase in the price agreed upon with
the first buyer to take the car; this is forbidden. However, ‘saum’ (displaying a commodity and determinging its
price to force it upon others) in competition with another seller is not forbidden. In the stage of bargaining if the
two parties involved do not agree on a particular deal, then ‘saum’ by a third paty is not forbidden.

I identify:

the damages associated with selling to a second buyer.

Fourth: gambling and forbidden betting:

Gambling is taking money on condition of winning a game from the losing party. It is the ‘Al-Maysir’, which
was mentioned by Allah, glory be to Him. Gambling is a contract based on ignorance; it is usually practiced in
games and competitions.

The ruling on gambling: scholars unanimiously agreed on prohibiting gambling. This has been attested to by
the words of Allah, glory be to Him:

e - o , - 2 Az R o T T e . BFE ea R woras fows FT s T Ta b
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90. Ya ‘Ayyuhd Al-Ladhina ‘Amani ‘Innama Al-Khamru Wa  Al-Maysiru _WaAl-’Angabu~ Wa Al-
'Azlamu Rijsun Min ~ "Amali Ash-Shaytani  Fajtanibihu  La'allakum Tuflihiina.

91. ‘Innamd Yuridu Ash-Shayfanu ‘An Yiiqi'a Baynakumu Al-'Adawata Wa Al-Baghda’a Fi Al-Khamri
Wa Al-Maysiri Wa Yasuddakum "An Dhikri Allahi Wa *Ani Ag-Salaati Fahal ‘Antum Muntahiina. (Sirat Al-
Ma’idah)
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O ye who believe! Intoxicants and gambling, (dedication of) stones, and (divination by) arrows, are an
abomination, - of Satan’s handwork: eschew such (abomination), that ye may prosper.

Satan’s plan is (but) to excite enmity and hatred between you, with intoxicants and gambling, and hinder you
from the remembrance of Allah, and from prayer: will ye not then abstain? (Siirat Al-Ma’idah: 90, 91)

The Messenger, peace be upon him, said: “If a man says to his friend come I will gamble with you, he shouhd
pay sadagah (voluntary charirty). (Narrated by Al Bukhari)

I deduce:

from the following statement: gambling is linked to intoxicants twice in the two verses above.

5 the implications of this link.

There are several examples of gambling including:

1. When two or more play a game and put money on the table to be taken by the winner.

2. What is called ‘lottery’; this is a quiz whereby people buy particular tickets to win huge amounts of money
via a draw on the numbers of these tickets; the number of winning tickets is limited.

Distributing tickets on purchases in supermarkets or among attendees in an event and conducting a draw on
ticket numbers to select wininng numbers of particular prizes is not a form of gambling.

I deduce:

the wisdom behind prohibiting gambling:

4. Preventing squandering wealth, wasting money for no returm and for no reason.

5. Saving society inactivity, laziness and earning money without exerting effort or engaging in work.
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Betting: wagering, betting, risking; betting is a competition involving horses and the like.

An example of betting between two or more is the case whereby if a party wims the loser is to give money or
provide food or drinks while if the opposite occurs the second party is to do the same things.

Betting in this sense is prohibited by agreement among scolars because it involves two parties; each of them
is hesitant, wavering between winning or losing.

The prize is permissible (halal) in the following cases:

a. if the prize is presented by a third party, such as the ruler, or a security authority, ministry or an institution
of the state, or a foreign party donating the prize according to law;

b. if the sponsor is one of the two parties involved, who says to his friend if you outrace me I will give you
so and so and if I outrun you then you are not required to give anything;

c. if the presenters of the prize are all the competitors except one at least, who partakes in the competition
and who is a real competitor, if he outraces them and wins, he takes all their money and if he loses, he
pays nothing.

Paying prizes in competitions: these are competitions organized by providers of commodities and services to

attract buyers and promote the commodities and services they provide. Prizes are specified for winners and are
mostly chosen by collective balloting. These prizes are two types:

First type: vouchers for participating in the competition, which are given for free. These competitions are
permissible according to Sharia because participants are not misguided.

Second type: vouchers linked to purchasing a certain commodity. If the participants actually need that
commodity, participating in the competition is probable; but if they only buy the commodity to participate in
the competition and do not need it, or if the price of the commodity has been increased, participation in the
competition is improbable because the money spent is intended for winning the prize and the prize is not certain.

I make a judgment:

A person participated in a television program through a telephone call, which costs a huge amount of money
and the proceeds are intended to fund this program as well as paying prizes to be distributed among some of the
callers while all the other callers lose.

Selling to a second
buyer
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I answer by myself:

# First: what is the ruling in the following cases? Explain

Case Ruling explanation

Someone bought a car directly and
then sold it at a lower price.

A lady sold thirty grams of used gold
for twenty grams of new gold.

Someone sold one hundred kilograms
of dates (Khalas) for a hundred and onssneneanins M| oaore B e A A A
fifty kilograms of dates (Barhi.)

Someone borrowed a sum of money
and the debtee stipulated that he the
debtor should repay the debt with a
12% interest.

Someone bought a golden set for ten

thousand dirhams and the payment
was postponed for a month.

+ Second: explain:
1. Forbidding participating in commercial competition if participation is compensatory.

2. Forbidding buying by overbidding a first buyer.
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# Third: tick (V) against correct statements and put a cross (X) against incoorect ones and then correct the mistakes.

SN

Statement

Answer

Correcting the mistake

1

Increment in debt on its due date according
to sales riba.

Selling gold in Dirhams is conditional on
equity and payment before separation.

It is permissible to sell fruits before their
ripenss is apparent.

It is probable to subscribe to a magazine
which is not preferred by one; but one

is interested in winning a luxorious car
which participants have a chance to win on
the basis of a draw.

¢ Fourth: complete the following: bad effects attendant on:

1. riba economically:

2. gambling:

« Fifth: Fill in the table below appropriately.

Item Cause

Conditions

Gold by gold

Dates by dates

Gold by banknotes

Dates by rice | .
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Bt

3 \) | assess myself:

SN '
1 | I explain some prohibited sales.
’ I mention applicable examples of
prohibited sales.
3 I explain the evidence of prohibiting
these sales.
4 [ infer the wisdom behind prohibiting
these types of sales.
5 I make sure of avoiding these prohibited
sales.
\ & J




Prohibited Sales

precious metals

Lesson Lexicon

These are gold, silver and according to analogical reasoning (qiyas) banknotes
are incorporated in them.

divination by arrows (Al-
*Azlam)

Cups that polythesists used to swear by. The singular in Arabic is ‘zalam’; they
were three. On one was written ‘do’, on the second ‘do not do’ and on the third
nothing was written. If they wanted to travel or embark on something important,
they would jumble these cups and then choose one. If the one that emerged was
‘do’, they would do and if it was ‘do not do’, they would refrain. If it was the
third, they would rejumble the cups.

stones (Al-’Ansab)

Exchanging money for money with the intention of transferring or acquiring
possession in a legitimate way according to Sharia.

Trade (Al-Bay")

Selling according to which the sold commodity is given for a postponed price to
be paid separately in known parts and on specified dates.

installment selling

Selling for a postponed price in which the buyer does not intend to obtain the
commodity. The purpose of the transaction is to obatain money.

artificial installment selling

An excellent kind of dates.

Janeeb

The right of the author or inventor to prevent benefiting from his book or
invention except by his permission.

Intellectual property right

The broker, a go-between the seller and the buyer.

aunctioneer

Increment or postponement in exchanging specifid commodities.

riba (usury)

Preventing the means leading to prohibited matters.

Blocking the means

Forward selling of a specified commodity for an advance price received in the
council where the contract is signed.

‘as-salm’- sl

Prophetic Sa, a measuring unit equal to four moderate handfuls, which is
approximately equal to two and a half kilograms.

Sa (gl=)

Selling cash for cash of the same or different kinds.

Money exchange

To be aggrieved in selling and buying such as selling a commodity at a price
lesser that its actual price or to buy for a price higher than its actual price.

H.

* * »




deceit (al-ghubn- ()

Lesson Three

Any deliberate act by one party intended to deceive the second party by changing
the qualities of a commodity.

Commercial fraud

Annulling the terms of a contract and returning compensatory allocations to the
two parties concerned.

Money given by the debtee to the debtor to be repaid at the end of the loan

R :
Abrogation (&) duration without a conditional or generally known increment.

Money given by the debtee to the debtor to be repaid with a conditional or
Good loan ; ;

agreed upon increment when repayment is delayed.

A contract between two parties whereby one party provides money and th other
Riba loan engages in work and the two divide interest between them as per agreement

whereas loss is to be borne by the owner of the capital.

Speculation (mudharabah-
:L_l _J'I.n.'ﬂ.-n)

Exchanging items, commodities and services without using cash.

Trade-off (muqayadha-
Lnia)

A contest between two or more persons to show superiority.

Competition

Competitions organized by providers of commodities and services to attract
customers.

Commercial competitions

A competition in which people buy tickets in order to win huge amounts of
money.

lottery

To receive the things to be exchanged before parting company.

hand by hand




National Service is a Sharia duty
and a National Requirement

National Service is a Sharia duty and a National Requirement

. Infer that loving one’s homeland is a 4. Relive representative cases of loving
This lesson natural inclination in man one’s homeland and giving sacrifices

teaches me to: | 2. Explain the concept of the ‘national ~ for its sake in our past and modern
service’ inheritance

3. Explain the importance of the national 5. Make sure of performing the national
service to individuals and society service as a religious and national duty

) | take the initiative to learn

When the Prophet, peace be upon him, embarked on migrating, he stood for a moment to address Holy Mecca
and say farewell to his hometown from which he was driven out. He said: “You are the best land and the most

beloved to me. Had my people not caused me to leave, I would have not dwelled in any other town but you™ (Nar-
rated by al-Tirmidhi).

I reflect and answer:

I describe the feelings of the Messenger, peace be upon him, as he left Mecca.

I infer:

the significance of the words of the Messenger, peace be upon him, ‘my people’ although they disagreed with
him and forced him to leave Mecca.




Lesson Four

(L)
~

;@:— | use my-skills to learn:

Allah, glory be to Him, commanded us to obey the ruler. He, glory be to Him, says:
9 oo { o0 AU LA BAMBEC

59. Ya ‘Ayyuha Al-Ladhina ‘Amanii ‘AfT'{i Allaha Wa ‘AfT"liAr-Rasiila Wa ‘UlT Al-’Amri Minkum

“O ye who believe! Obey Allah, and obey the Messenger, and those charged with authority among you...

"(Sirat An-Nisa’:59).

Also, Allah’s Messenger, peace be upon him, ordered us to receive and obey commands: “You should listen
to and obey your ruler even if he was an Abyssinian (black) slave whose head looks like a raisin™ (Narrated by Al
Bukhari). The obeydience of the ruler is a part of obeying Allah, glory be to Him.

On the other hand, the responsibility of the ruler comprises preserving the homeland, furthering its interests
and maintaining its integrity. If the ruler issues a command, the subjects are obliged to listen to and obey this
command as it is issued and according to the manner prescribed by the ruler. This reinforces the unity of action
and view, which are fundamental to social cohesion and to protecting and preserving the homeland. Keeping vigil
over the homeland and one’s folks and sacrificing the self for the safety of the homeland are synonymous with
great honor in worldly life and in the Hereafter.

The Messenger of Allah, peace be upon him, said: *““Two eyes will never be touched by the fire of Hell; an eye
which weeps out of Fear of Allah and an eye which spends the night in guarding in the Cause of Allah™ (Narrated
by al-Tirmidhi).

I express a view and justify it:

Some people deceive youth, exploit the fact that they are young and lack experience and push them almost
literally into the kind of death that is devoid of recompense and value. This is falsely portrayed to these young
men as jihad in Allalh’s cause, Glorified and Sublime be He.

i
One’s sense of belonging to his homeland: % Iluminations ﬁ
Belonging to the homeland
Life is a gift from Allah, glory be to Him; it is a great blessing, the base of | | manifests itselfin several
all blessings as no other blessing can materialize without the blessing of life. forms:
It is one of the five necessities, which can only be established in a country that * in respecting its systems
maintains and protects them in order to grow and flourish and realize diginified and laws,
living in this country. Therefore, serving one’s country is a necessity and a great * in adhering to everything
duty- if something is indispensible to a certain duty then this thing is a duty leading to its unity and
in its own right. The Messenger, peace be upon him, said: “Whoever is killed strength,
protecting his wealth is a martyr, and whoever is killed protecting his religion * in preserving its facilities
is a martyr, and whoever is killed protecting his life is a martyr, and whoever is and achievements,
killed protecting his family is a martyr.” (Sahilh al-Tirmidhi) « in according attention to
So, what about one who sacrifices all these? Yes, if one serves one’s country s c!eanlmess andibsauty;
and offers the dearest thing that one possesses- one’s life, then one sacrifices * and in a worker’s
for all these: one sacrifices for one’s religion, life, the lives of his family, their sincerity in the factory

where he works.

security and happiness and in so doing embraces an all-iclusive glory in worldly g w
(%

life and in the Hereafter.
I B o
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Loving one’s country and showing belongingness to it is a natural inclination in man, as man constantly yearns
and longs to his country. Allah’s Messenger, peace be upon him, used to exhibit his yearning to Mecca and so did
the emigrants. On the other hand, the Messenger, peace be upon him, did not hide his love to Al-Madinah and its
people. He expressed this in words that reveal the most captivating of images and the most truthful significations-
he always used to repeat: “O’ Allah, ‘make us love Al-Madinah as we love Mecca or even more than that’” (Al
Bukhari and Muslim). The Messenger, peace be upon him, also used to say: “The soil of our land and the saliva of
some of us cure our patient with the permission of our Lord” (Al Bukhari and Muslim).

The Prophet, peace be upon him, also used to change the names of some places to deepen the love of people
for their lands and homes and to constantly inject optimism in them. Ibn Habban reported in his Sahih on the
authority of ‘A’ishah, may Allah be pleased with her, that the Prophet, peace be upon him, passed by a land called
‘ghadra’ (barren) and named it *khadrah’ (green). He, peace be upon him, even expressed a spiritual and emotional
relationship between man and his land when he said: “This is Uhud, the mountain which loves us and which we
love™ (Narrated by Al Bukhari). He, peace be upon him, did so in order that people do not establish a connection
between Uhud and what happened in the raid; home remains home irrespective of circumstances.

The concept of homeland has extended and superseded the domain of locality and a limited zone to envelop
the whole xountry. The boundaries of the country and its authority represent the boundaries of the homeland. This
means that the safety of the homeland and its security constitute an integral whole. A Muslim’s belongingness
to his homeland is a commitment to all the lands of his country; he is supposed to preserve its values, protect its
boundaries and develop its reources over successive generations. Also, belonging to one’s homeland comprises
preserving the reputation of the country and its citizens, meeting obligations and elevating the status of the
homeland in all official circles. All these things contribute to supporting the strength of the homeland economically,
politically and socially. This we see as tangible reality in the United Arab Emirates.

I explain:

the affinity between man and his homeland.

I demonstrate:

that one’s love for one’s homeland does not conflict with religion.

I infer:

the duty of a Muslim towards his homeland.
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The duty of the citizdn towards his homeland:

Taking the above as a point of departure and the fact that the leaders of the United Arab
Emirates are aware of the importance of the national service to preserving the homeland
and its achievements, H.H. Sheikh Khalifa bin Zayed Al Nahyan, the President of the
State, issued federal law number number 6 of 2014 on the National and Reserve Service
in confirmation of the provisions of the constitution of the country that the defence of
the federation is a holy duty for every citizen and that the performance of the military
service is an honor for citizens as organized by law.

The concept of National Service:

This term has two meanings:

l. a_general meaning: as a general concept, national service means a citizen’s commitment to bear his
responsibilities towards his country after being qualitatively trained to be capable of participating in
building and defending the homeland as well as contributing to the comprehensive development of the
country and disseminating good and peace in the world.

2. a special meaning: a relatively short period of time to be specified by the ruler, which youth spend in the
ranks of the national army to receive special training and general principles relating to loving the country,
defending the unity of its land and independence, developing the spirit of citizenship and respecting the
constitution, the sacred values of the country and the principles constituting the base of society.

I summarize:

4% the national service as a general concept takes several forms, including:
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The importance of national service:

National service seeks to establish and develop a number of values and principles among the youth of country
in conformace to scientific elements and practical training sessions, including:

i

2

-1

Deepeing and establishing the valuses relating to: the homeland, the leadership, belonging and sacrifice in
the spirits of young men.

. Reinforcing the concept of good citizenship among youth and establishing a link between them and the
sublime goals of the country.

. Reinforcing the security capabilities of the country to combat crises, emergency catastrophes and guarantee
the continuity of state departments in different circumstances, as well as reinforcing the status of the state
regionally and globally.

. Raising the level of security awareness among citizens with respect to meeting internal and external threats.

. Inreasing the competence and productivity of young citizens, motivating their innovative energies and
creating new job opportunities,

. Building leadership personalities together with all their attendant constituents such as physical strength,
self-reliance, bearing responsibility, discipline, respect of law and appreciating the value of time.

. Maintaining the values and achievements of the homeland.

I Classify:

¢
the above goals in the table below by putting the number of the goal under the specific title: B
National goals Social goals Economic goals Security goals
I explain:

Sharia ruling with respect to the following:

.a person works at an establishment that works against the interests of the state and the homeland.

*
*

a person who refuses to execute orders issued by his officials in charge because they conflict with his
personal interests.
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Examples of love for homeland:

Examples from major hadith books

\nas bin Malik narrated that when the Messenger, peace be upon him, returned from travel and saw

the high streets of Al-Madinah, he would make his she-camel hasten and if it were another riding
animal, he would stir it.
In this hadith, we learn that the Pruphet, peace be upon him, used, when returning from travel and

[ seeing the high streets of Al-Madinah, to hasten up his she-camel and he if were on another riding
~animal, he would move it to reach Al-Madinah quickly. /

7r A journalist said: “I sat during my visit to one of the training camps with one Emirati recruit and asked
him: ‘What has the national service changed in you?’ He answered with utter confidence: ‘I did not stick to
praying regularly and since joining the national service I commited myself to performing the five prayers
at their time in emulation of my colleagues’. This enraptured me because we seek through this national
project to realize moderate Islamic education away from extremism and fanaticism. Anyone who knows the
truth of Islam and its principles comprehends that the homeland is a trust, that belonging to it and obeying
the ruler constitute a duty according to Sharia and ethics and that betraying these ideals is a major sin™.

¥r The people of the United Arab Emirates proudly and dignifiedly announced the death of the martyrs of
the brave Armed Forces of the country, who were brought up according to values of magnanimity and
sacrifice. They were participating in the forces of the Arab Coalition, which launced Operation Restoring
Hope to the Yemeni people. They gave their lives generously in defence of
the country, the Arab nation and their brothers and in order to support the — W
right. In doing so they wrote an immortal heroic epic and recorded their llluminations #*
names with luminous letter after performing their sublime mission in the Al-Asma’ie said:
best possible manner in preservation of the stability of security and in order
to reinforce the chances of peace, progress and construction.

“I heard a Bedouin
say if you want to
know a man- that is |

I investigate: his originality and

nobility- look at the
another example from the splendid history of the United Arab Emirates that attests way he misses his
to sacrifice, loyalty and belonging to the Emirates and its authentic principles. homeland and yeanrs

to his brothers because
both of these attest
to his loyalty and
the originality of his
forefathers.

b —gipe— o
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«
1
I answer by myself: .
¢ First:1 explain the difference between the general and special meaning of the concept of national service. 1
*
.4
4
¢ Second: [ mention five of the goals of the National Service. 3
.
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¢ Fourth: I find evidence of

o
7t the Prophet’s, peace be upon him, love for his homeland. J

|

1
¥¢ the national service is a duty according to Sharia. <

L
7¢ the homeland is one the necessities.
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-@) | assess myself:
e

[ absorb the meaning of loving one’s
homeland and its causes.

I can differentiate between the general
2 | and special meaning of the national
service.

I am aware of the importance of the
national service.

2 [ identify what opposes and conflicts with
loving the homeland.

I make sure of performing the national
service in all its forms.

[ appreciate the performance of those
6 | who served the homeland and sacrificed
\_ themselves for its sake. )




and a National Requirement

National Service is a Sharia duty

Lesson Lexicon

w 1 1 T

Necessities Matters that are indispensible to running religious and life affairs.

Needs Things that are missing as to facilitating life and removing hardships.

Improvements Adopting appropriate, good customs and avoiding bad ones.

A leading personality A pergonal:ty that enjoys the required enthusiasm and the necessary strong will
to achieve goals.

Traits of a leading person- Strength, flexibility, mutual respect, commitment to duties, participation,

ality self-confidence and the capacity to give.







FEnd of Book ‘
Praise be to Allah



