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Introduction

Praise be to Allah, the Most Powerful, the Most Bountiful, Who taught by the pen; taught man
that which he knew not. Blessings and peace be upon the most honored of messengers, our master
Muhammad %€, who was sent as a mercy to all nations, and upon his family and companions.

The Curriculum Design Team of the Islamic Education Series is pleased to present to our dear
students this new edition of Islamic Education textbook, praying to Allah )53 that it will help
them increase their knowledge, expand their intellectual horizons, and elevate and refine their
moral character; for Allah 53 is the All-Hearing, Always Ready to Answer.

In terms of structure, this book has adopted a unit-based approach with each unit comprising diverse
topics that collectively represent the domains and core themes of the curriculum in an integrated
and holistic manner such as:

Divine Revelation (Wahy), Islamic Creed (‘Aqidah)

Values and Manners of Islam (Qiyam wa Adab)

Islamic Rulings and their Higher Purposes (Ahkam wa Magqasid)

Life of the Prophet (Strah) and Prominent Muslim Personalities (Shakhsiyyat)
National Identity and Contemporary Issues (Huwiyyah wa Qadaya).

This new textbook has sought to translate the curriculum standards into comprehensive tables of
contents and stipulate the learning outcomes at the beginning of each lesson under the heading: ‘I
learn from this lesson.’

Each lesson consists of an introduction entitled: ‘I take initiative to learn’; a presentation entitled:
‘I use my skills to learn’; and a conclusion entitled: ‘I organize my concepts.

This is followed by student activities which focus on three specific types:
general activities for all students entitled: ‘I answer by myself’;

enrichment activities for outstanding students entitled: ‘I enrich my experience; and applied
activities entitled: “I assess myself”.

The book strikes a balance between religious knowledge and educational activities by providing
students with the necessary Islamic knowledge and concepts while at the same time affording them
the opportunity to enrich and broaden their knowledge through classroom activities.



The textbook aims to:

realize the defining traits of Emirati students, strengthen their loyalty and sense of belonging
to their country, protect and fortify them against the ideas of extremism and terrorism, develop
21st century skills and thinking skills, and meet the pressing needs and demands of sustainable
development.

The textbook focuses on the religious knowledge and ideas that students are required to have. It
furthermore connects this religious knowledge and ideas to their contemporary life in accordance
with the lenient teachings of Islam which are characterized by moderation, balance, tolerance,
love, peace, cohesion, harmony, respect for human dignity, rejection of violence and hatred,
reinforcing positivity, and a sense of individual and communal responsibility. Moreover, the
book attaches importance to developing performance skills that are specific to Islamic education
and places special emphasis on Islamic values in order to build conscientious personalities who
are committed their religion, take pride in their heritage, contribute to nation building and open
up new horizons of cooperation and collaboration for promoting common human values.

Moreover, the learning activities are both numerous and diverse so as to contribute towards
developing critical thinking in learners. Critical thinking constitutes today a necessary and
indispensable tool of contemporary life to fortify students against aberrant and deviant ideas
and imprudent and rash imitation. Moreover, the book aims to develop creative and innovative
thinking, which the UAE endeavors to achieve by 2021 through its vision entitled “United in
Ambition and Determination”, en route to becoming one of the best countries in the world. In
addition, it seeks to develop the skills for solving problems in life and for making sound and
timely decisions. Similarly, it contributes towards the honing of students’ skills and fine-tuning
their competencies and raising their awareness of investing material and human capabilities and
preserving and developing the nation’s wealth.

We hope that this way of presenting the topics and subject matter will aid our students in utilizing
their learning competencies such as observation, thinking, experimentation, application, self-
learning, research, inquiry, and inferring and extrapolating evidence-based results.

As we present this book to our students, we pray to Allah J\$,3=.. that the planned and intended
benefits be realized, by bringing into effect the learning standards of Islamic Pedagogy and by
developing thinking and performance skills with a view to building a generation with the ability
to create and innovate, face the challenges of their time and raise their country in honor and
dignity.

Allah Alone grants success

Curriculum Design Team of the Islamic Education Series
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Unit One



Unit Contents

_J \S
No. Domain Theme Lesson
) Divine Revelation | The Holy Qur an and Siirat al-Kahf 1-8
(Wahy) its Sciences
5 Divine Revelation | The Holy Qur’an and Makkan and
(Wahy) its Sciences Madinan Qur’an
Islamic Creed Faith-Based Reason and
3 (“Aqidah) Reasoning Intellect in Islam
Islamic Rulings .
4 and their Higher Maxims of Islamic Juﬁ?siif:ii?ﬁl)
Purposes (Ahkam | Rulings (Qawa'id) &
_ . Schools
wa Maqasid)
Life of the Prophet
(Slrah) and . Prominent M}lshm Sakinah bint al-
5 Prominent Muslim Personalities Husavn
Personalities (Shakhsiyyat) AUy
L (Shakhsiyyat) -




Sarat al-Kahf: 1- 8

1. recite the holy Qurianic verses 3. explain the causes behind the
I Iearn from observing the rules of taijd ) revelation of Strat al-Kahf.

. . . 4. analyze some of the significations
2. explain the meanings of the words S
this lesson coEtained e relgvant e and implications of the holy verses.

5. read the hloy verses from memory.
Verses.

| take the initiative to learn

Sdrat al-Kahf was revealed in Makkah after Quraysh had dispatched al-
Nadr ibn al-Harith and ‘Ugbah ibn AbT Mu‘aytto Madinah. Quraysh said to lluminations
them: “Ask the Rabbis(Jewish Scholars) in Madinah about Muhammad his
qualities and character and tell them about what it is he is saying for they are The Messenger
the People of the Scripture and they possess knowledge of the kind we don't ;gwég said: “Whoever
possess.” -

The delegation of Quraysh set out to Madinah. There they asked the memorizes ten verses

Jewish Rabbis about the Prophet, to which they responded: “Ask him from the beginning
about three matters; if he answers you correctly concerning them, then he of Sarat al-Kahf will
is a prophet who has been sent (by Allah), and if he does not, then he is a be protected from

deceiver who is saying thing_s that are not true. Ask him abput some young al-Dajjal (the False
men who have gone before in an earlier era- what was their story for theirs is R

a strange and wondrous tale. Ask him about a man who was a prolific traveler | = Messiah). .
and reached the eastern and the western parts of the earth. What was his (Narrated by Muslim)
story? Ask him about the soul (roh)- what is it?”

The delegation of Quraysh returned to Makkah, and upon reaching Makkah, they said: “O
people of Quraysh, we have come to you with a decisive solution which will put an end to the
problem between you and Muhammad. Then they came to the Messenger of Allah 5915 and asked
him (about the three matters), and so Sirat al-Kahf was revealed which answered their questlons.
Allah / has made Sirat al-Kahf a guiding light for the believer. The Messenger of Allah ﬁ“é% says:
“Whoever recites Sirat al-Kahf on Friday, it will illuminate him with light from one Friday to the
next.” (Narrated by al-SuydtT in al-Jami* al-Saghir).

| analyze: | discuss the underlying causes behind Quraysh's attitude taking into account the
outcomes resulting from that.
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Sdrat al-Kahf: 1 -8

Sdarat al-Kahf

Allah, )3, says:

1. al-hamdu li-llahi lladht "anzala ‘ala ‘abdihi I-kitaba wa-lam yaj‘al lahi ‘iwaja

2. qayyiman li-yundhira basan shadidan min ladunhu wa-yubashshira I-mu’minina lladhina ya‘malina
s-salihati "anna lahum ’ajran hasanan

3. makithtna fihi "abadan

4. wa-yundhira lladhina gald ttakhadha llahu waladan

5. ma lahum bihT min ‘ilmin wa-la li-’aba’ihim kaburat kalimatan takhruju min "afwahihim ’in yaqdldna
‘illa kadhiban

6. fa-la‘allaka bakhi‘un nafsaka ‘ala "atharihim ‘in lam yu’'mina bi-hadha I-hadithi "asafan

7.°inna ja‘alna ma ‘ala I-’ardi zinatan laha li-nabluwahum "ayyuhum “ahsanu ‘amalan

8. wa-'inna la-ja‘ilina ma ‘alayha sa‘1dan juruzan

Praise be to Allah Who has revealed the Scripture unto His slave, and has not placed therein any
crookedness,

2. (But has made it) straight, to give warning of stem punishment from Him, and to bring unto the
believers who do good works the news that theirs will be a fair reward.

3. Wherein they will abide for ever;

4. And to warn those who say: Allah has chosen a son,

5. (A thing) whereof they have no knowledge, nor (had) you fathers. Dreadful is the word that comes
out of their mouths. They speak nothing but a lie.

6. Yet it may be, if they believe not in this statement, that you (Muhammad) will torment your soul with
grief over their footsteps.

7. Lo! We have placed all that is in the earth as an ornament thereof that we may try them: which of
them is best in conduct.

8. And lo! We shall make all that is therein a barren mound

| study the interpretation of the Quranic vocabulary:

Word Meaning

s ‘iwaja (crookedness) deviating from Truth to Falsehood

i gayyiman (straight and upright) | straight and moderate

QAL’ bakhi‘un (torment to death) | ruine and destroy

Wil asafan (out of grief) with anguish and agony

eijm li-nabluwahum (that we may

that we may try and test them
test them) W yiy

lsla sa‘idan (mound) Dust or dry soil

\_ \J’)& juruzan (barren) arid and bare with no herbage )




An All-Great Lord and an All-Holy Qur’an

The holy surah begins by praising Allah <, 3= in order to teach people how to thank and praise their
Lord and Cherisher, Allah J\$,3-., in a way that befits His Majesty. Celebrating the praises of Allah
J53=L (hamd) is in lieu of every blessing and bounty coming from Allah  Ju$:3=... Showing thanks
and gratitude to Allah (shukr) is in lieu of a blessing and bounty relating specifically to the person
expressing his thanks and gratitude to Allah. The blessings and bounties of Allah J\<;3-.. are countless
and therefore praising Him is a an obligatory duty (wajib) on every one of His creatures at every
moment. Among the greatest of His Blessings is the blessing of having sent our Master Muhammad
&”’:“‘? as a mercy unto the worlds and the blessing of having revealed the Holy Qur’an. For indeed, Allah
J53=L has revealed the Qur’an in the form of a Book that is absolutely free from any crookedness,
contradiction or incongruency, which points to the fact that the Qur’an is perfect and complete in and
of itself. Moreover, He has sent It as a Book that is straight (qayyiman), that is, upright and true in its
details, such that It completes and fulfills all else and is a cause for guiding and directing the creation
to its Creator, the Real and True Allah 3= begins by first negating the quality of imperfection and
deficiency (from the Qur’an) saying:{ el Jaz ,&,} (wa-lam yaj‘al lahd ‘iwaja) “and has not placed
therein any crookedness” in order to negate the initial thought that comes to the mind which is that the
Qur’an belongs to the category of speech produced by humans, or that it is magic, or that it is poetry.
Allah QJ\,;_;VS\?;Mthen follows up this negation with an affirmation that the true essence of the Qur’an is
that it is “g L._.e% (qayyiman) (straight)”, moderate and a straight path that distinguishes Truth from
Falsehood and that it brings people out from the darkness of misguidance, fanaticism and extremism
into the light of moderation, temperance and happiness. Hence, it is on this basis that people are duty-
bound to praise and thank Allah \$,3-.., since the Holy Qur’an, even though it was sent down upon
our Master Muhammad 3“2&‘" in the form of revelation, it was nevertheless sent to all of humanity.

| cooperate with my classmates: in collaboration with the members of my group |
discuss the following statement:

Arabs have a saying that goes as follows: (z ) sbas &5z 5c ‘:\;zij & (fT rayiht ‘iwajun wa f
‘asahu ‘awajun) ‘his opinion contains an ‘iwaj (crookedness in the abstract sense) and his
walking stick an ‘awaj (crookedness in the concrete sense).

We deduce a rule that justifies and validates the use of the word 4 . % with the letter ayn
vowelled with a kasrah in the first verse.

| | explain: | provide a logical justification for the following:
The aforementioned verses mention the Qur’anic attribute of L5 %) (qayyiman)

s Lo

meaning ‘straight’ after first mentlonlng{ Gope 4 Joz ),} (wa-lam yajal laha ‘iwaja) “and has
not placed therein any crookedness”.



Sarat al-Kahf: 1 - 8

A General Message:

Allah J$3-2 sent a messenger to every community (ummah) but sent our Master
Muhammad %€ as a messenger to the whole of humanity. Thus, Allah Js3=. made him
the final of all prophets and his mission the final of all missions which clarified to people
the rights and entitiements owed to them and the duties and obligations they (in turn) owe
to others:§ 5.2 7205250 ;14,2 C8 5320 & (li-yundhira basan shadidan min ladunhu wa-
yubashshira I-mu’minina) “... to warn of a severe punishment from Him, and to give good
news to the believers ...”. The verse, furthermore, indicates the various attitudes people
had towards the message; they basically formed two parties: a party that believed in the
message and the another party that disbelieved in it, and hence the warning of a serve
punishment from Allah 532 to those who disbelieve in the message so that maybe they
will return to Allah's Guidance after it has become clear to them what the final outcome
will be, thus save themselves from that final ending, become of those who believe in the
Message of Allah’s Messenger £ and thus receive the blessed tidings of everlasting bliss
and eternal life in Gardens of Paradise wherein there is neither toil norstruggle. Here we
find that Allah 3= has given precedence to warning people of a punishment (over giving
them glad tidings of a reward) in this verse so as to make it clear to us that saving humanity
is the priority and not punishing them. Allah 53 says:

§ C Ve B 58S T2 SR o) e B A Ji B

147. ma yaf‘alu llahu bi-'adhabikum ’“in shakartum wa-’amantum wa-kana llahu shakiran

‘aliman

“Why should Allah punish you if you give thanks and be faithful? And Allah is All-

Appreciative (Ever-Rewarding), All-Knowing.” (Sarat al-Nisa’: 147)

In spite of this, Allah 53 has left it to man to choose his own path such that no one is
to force another to make a particular choice. Allah \$3... says:

§ Db RS & SN A A3 GNTs 2 Y& 51

99. wa-law sha’a rabbuka la-’amana man f1 I-’ardi kulluhum jami‘an "a-fa-’anta tukrihu
n-nasa hatta yakdnd mu’ minina

And had your Lord willed, all who are in the earth would have believed together. Would

you (Muhammad) compel men until they are believers? (Sdrat Ylnus: 99)



| compare:

On the basis of the above, | complete the comparison according to the table below:

Aspect of combarison 355 - wa yubashshira | & - wa yubashshira (and to give)
P P (and to give good news) good news)
Meaning
0 Outcome J

|Ideduce:

| reflect on the statement of Allah e MT;}&Z&AT;“,A\}‘ (al-mu’minina lladhina
ya‘'malina s-salihati) “...the believers who do good works ...” and extrapolate from it one of the
values of Islam.

]

A false argument:

Allah, i says: § 135034 JG<2( 5325 % (wa-yundhira lladhina qald ttakhadha liahu
waladan) “and to warn those who say, ‘Allah has taken a son.” After the warning was first came in
a general sense, it now comes a second time but in a more specifical and detailed sense. This is
because the polytheists used to say “we worship angels, and the angels are the daughters of Allah,
so the warning and the response came together both to them (the polytheists) and to those who say
similar things to what they say, whether it be they themselves or their forefathers before them. This
is because they adopted this belief on the basis of blind imitation and not out of conviction, without
knowledge, rational argument or proof. This constitutes falsehood in its very essence because the
existence of a son means to satisfy a psychological need like fatherhood or motherhood, or a material
need such as ancestral connection or extending a helping hand to one’s parents; and a need is an

imperfection and deficiency (nags) on the part of the one in need, and Allah J.5.3-. is absolutely

g

above imperfection and deficiency. Allah 3= says: { ,\jj)(’,_s),\pvj} 3. (lam yalid wa-lam
yulad). He begets not nor was begotten (Sarat al-'lkhlas: 3)
The warning is repeated in the verse to demonstrate the enormity of what they are saying and

claiming and the gravity of what they have chosen for themselves.
| | reflect and find a link:

In the first warning Allah \<:3d-.explains what it is that He is warning of. Mention what it is that He
is warning them of in the second instance.

Allah 508 says:{ 2= 208 % (kaburat kalimatan) “...Monstrous is the utterance...”, that is to
say, grievous is the utterance, belng the ultimate in disbelief, and as such deserves severe
punishment.

State what this utterance is and where it occurs in another sdrah of the Holy Qur’an



Sarat al-Kahf: 1 - 8

The Prophet of Mercy:

2 o S o I

Allah, J53-., says: { LM\U,\,J\\MJ ﬂ,)o\ﬁﬁu&v\,ﬁé@u&_&

"fa-la‘allaka bakhi‘un nafsaka ‘ala 'atharihim 'in lam yu’'mind bi-hadha I-hadtthi "asafan"

"It may be that you (Muhammad) will torment your soul to death for their sake, should they not
believe this (Heavenly) Discourse, out of grief".

Allah 3= addresses His Messenger %%% saying “It is almost as if you, Muhammad, are

killing yourself because your people are not believing in your da‘wah”. Allah J\$;3-..has compared
His Prophet, who has brought the good of both this world and the Next to all of humanity, and then
his people reject and shun him, with someone whose loved ones have left him, and is consumed
by extreme sadness on account of them being far away and fear that they might perish. This is all
because he loves them and loves for them what he loves for himself. Never would he rush to inflict

harm on them but instead he would continue to beseech Allah J5, 2= pleading to him and hoping
that to bring forth their progeny predisposed those who the declare the Divine Unity (tawhid) Allah.
This was in fact the state of the Messenger % throughout his twenty-three years of preaching Islam
and his instruction to his Companions and his ummah (community) until the Day of Judgment with
respect to all people.

These verses here point to the importance of the psychological dimension of the human being
such that one should not allow his grief, anger, or despair to completely dominate him in order not to
bring destruction upon himself whether by way of death or a bad and negative reaction.

| find a person experienced a huge loss and became stricken with severe
In : a grief and dispairsuch that he lost his appetite, and says that his
ife is over. | find a structured solution to this problem in a series o

solution life i | find a structured solution to thi blem i i f

sequential steps

| identify the | specify the )

| identify the problem | | identify the causes priorities solutions

NS J

| | infer:

instantiations of the Prophet’s love for people.




The Worldly Life is an Abode of Trials and Tribulations

Allah, 5., says: ﬁw";’\ ”\,L;x;j d i Lo 2N Jer sy ¥

7.°inna ja‘alna ma ‘ala I-"ardi zinatan laha li- nabluwahum ayyuhum ‘ahsanu ‘amalan

“Indeed We have made whatever is on the earth an adornment for it that We may test them [to see]
which of them is best in conduct.”

Allah J\53-. makes it clear that the worldly life is an abode of testing and that He created the earth
and what is on earth of animals, plants, water and air as adornment for it, such that people can enjoy
its beauty and everything on it that serves a means towards their subsistence and earthly habitation

without it distracting them from the purpose for which they have been created- Allah J.53-.. says:
{ o) N ) ooyl AT EEE S } 56. wa-ma khalaqtu I-jinna wa-I-’insa ’illa li-ya‘budani
| did not create jinn and humans except that they worship Me (Sdrat al-Dhariyat: 56).Hence, being

tried and tested (ibtila’) reveals who of them is the best in putting their trustin Allah  \5;/3-.and showing

< )

obedience towards Him with respect to what Allah .53 has created for them in this world. Thus, he

)

benefits from it in the manner Allah 5. /3-..has prescribed by not being wasteful and extravagant and

£ 27

in obedience to Allah \s;3-. and he inhabits the earth developing and cultivating as an act of worship

(‘ibadah) to Allah J5;3-.. Everything on earth Allah 53 has created and made subservient for the
benefit of humanity and on the Day of Resurrection the earth He will transform all of it into dust, such
that the earth will be smooth and even with no life on it. This, then, is a submission to the fact that Allah

J3- is the Creator (&l al-Khalig), provider (314 al-Raziq), Giver of Life @ml\ al-Muhy1), Taker
of Life (<xll- al-MumTt) and to Him belong the keys to everything.

| | investigate:

The word 432 (zinah - ‘adornment’) is occurs in the statement of Allah g3 { G 4;2 u?ﬁ\"}é ] }
('innaja‘alna ma ‘ala I-’ardi zinatan laha) “Indeed We have made whatever is on the earth an adornment
forit...”,

in cooperatign with my classmates and under the supervision of the teacher, | state the various meanings
of the word 4-\4) (ztnah - ‘adornment’) and their respective significations and implications

C N

Meaning Significations and Implications




Sdrat al-Kahf: 1 -8

| | reflect:

Which of these significations and implications apply to the holy verse?

| | express myself:

in front of my fellow students, describing the aspects of beauty in one of the elements
in nature explaining how the Magnificance of the Creator is manifested in the particular
element that | have chosen.

| organize my concepts

Sirat al-Kahf

Occasion of revelation Ve ~ This Worldly Life is
Eternal Message an Abode of Trials
................................................................... and Tribulations




Student Activities

\ 9/

| | answer by myself:

o First: | summarize the cause of descension of Sirat al-Kahf.

+ Second: | state what is meant by the statement of Allah PSP {m& Sl 6501 @w} (laha
li-nabluwahum "ayyuhum "ahsanu ‘amalan) “...that We may test them [to see] which of them is
best in conduct.”.

+ Third: 1 choose the expression closest in meaning to the Qur’anic words from the list of expres-
sions by underlining it:

4 . R
Word Meaning

1 G- al-kitaba (Scripture) The Holy Qur’an, the Torah, the Bible

2 )“-‘-‘J - wa yubashshira (bring the news) | To warn, to tempt, to announce good tidings

3 sl - As-Salihati (righteous deeds) | Good things, good works, refraining from sins

Py without interruption (uninterruptedly, without rest,
4 lul - "abadan (for ever)
without end (endlessly)

L 5 P gayyiman (straight and upright) gayyiman (straight and upright) )

« Fourth: I explain the meaning of the words of Allah, I:
{50 i, £ e 226
"kaburat kalimatan takhruju min "afwahihim 'in yaqdluna ’illa kadhiban"

“...Monstrous is the utterance that comes out of their mouths, and they say nothing but a lie.”

o+ Fifth: | extrapolate from in the first and second verse the following rules of Qur’anic recitation:

(¢ oAa ;L:sig (ikhfa' haqiqi) Actual conceal- N\
ment

63“‘ Jte-h‘ (izhar shaftawi) Labial manifes-
tation and accentuation

T, J23 (idgham bighunnah) Assimila-
tion with nasalization

S J# a&3) (idgham bighayri ghunnah)
Assimilation without nasalization

(N 4




Sdrat al-Kahf: 1 -8

There are those who say that every prophet who was sent with the language
of his people was specifically sent to them. They have been refuted by the
@ following counter argument: ‘what if he was sent with a language other than the
language of his people, would his people have understood him? The answer
| enrich MYy | is obviously ‘No’. Hence, they would never believe in him. Thus, if his people
experience don't believer in him, then other people also will not believe in him. Hence, it
is not necessarily the case that a prophet was sent specifically to his people

L3P || assess myself

4 B
Level of Achievement
SN Learning Area
Average Good Excellent
1 Reciting the relevant Qur’anic verses with
proper tajwid
2 Memorizing the relevant Qur’anic verses
3 Meaning of the relevant Qur’anic
vocabulary
4 Overall meaning.
5 Legal rulings mentioned in the verses
(S J

5 [ 06 Y 5

@ | make my mark

| memorize Sirat al-Kahf and recite it always,
especially on Fridays



Makkan and Madinan Qur’an

1. explain the wisdom behind the 3. explain the distinctive features of
| learn from revelation of the Qur’an piecemeal the Makkan and Madinan Qur’an.
this lesson (munajjaman). 4. summarize the benefits of
2. define what is meant by the Makkan knowing the Makkan and Madinan
and Madinan Qur’an. Revelation.

| take the initiative to learn

The Holy Qur’an was revealed to our Prophet Muhammad £E in stages over a period of
approximately twenty-three years. This means that it was revealed in Makkah al-Mukarramah and
al-Madinah al-Munawwarah (the radiant city) in accordance with the movement of the Prophet 5‘%\?’
As such, space had its impact on the sirahs of the Qur’an, whether in terms of their classification,
characteristics or the various sciences that developed around them subsequently as evidenced in
the studious efforts of the Muslimscholars.

The fact that the Qur’an was revealed in piecemeal form prompted some people to ask at the time
- why was not the Holy Qur’an sent to the Prophet 5‘%“‘? all at once in a single book. The Holy Qur’an

answered this question instantly; Allah, OJ\,@CS\M says:
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32. wa-gala lladhina kafarG law-la nuzzila ‘alayhi I-qur’anu jumlatan wahidatan ka-dhalika li-
nuthabbita bihT fu’adaka wa-rattalnahu tartilan

33. wa-la yatiinaka bi-mathalin ’illa ji’'naka bi-I-haqqi wa-"ahsana tafsiran
32. And those who disbelieve say: , ‘Why has not the Qur’an been sent down to him all at once?’

So it is, that We may strengthen your heart with it, and We have recited it [to you] in a measured
tone..

33. And they do not bring you any similitude but that We bring you the Truth (in response to it),
and better (than their similitude) as an exposition (Surat al-Furgan)

| | cooperate with my classmates and extrapolate:

In collaboration with the members of my group, | determine the wisdom behind revealing the Qur’an
piecemeal with reference to the two previous verses.

| imagine and determine:

the geography of the places in which the Holy Qur’an was revealed in terms of location and nature.
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[Introduction to the Makkan and Madinan Qur’anic Revelations

Scholars agree that the Holy Qur’an is divided into Makkan and Madinan revelations: -
Makkan Revelations: constitute what was revealed before the Migration of the Prophet %%(Hijrah)
even if it was not revealed in Makkah.

Madinan Revelations: constitute what was revealed after the Migration, even if it was revealed in
Makkah (and not Madinah).

[Characteristics of Makkan and Madinan Revelations:

Interest in the Makkan and Madinan surahs of the Holy Qur’an of Muslim scholars began during
the time of the al-Tabi‘ln (the Successors i.e. the generation of Muslims that succeeded the
Prophet’'s Companions. This was due to the importance that this science held for the rest of the
sciences of the Qur’an, such as al-nasikh wa I-mansukh (the abrogating and abrogated verses)
(), asbab al-nuzil (causes and occasions of descension) and the various ‘ulim al-tafsir (sciences
of Qur’anic Interpretation and exegesis). The tireless efforts of scholarsF in this field of inquiry
continued unabated until it reached the status of an independent science having its own sources
and prominent luminaries. Among those who contributed to this science were al-Dahak ibn Muzahim
(p=13= (rdlauall) - and Ibn Shihab al-Zuhr (2 3V <l ¢al) - in his book Tanzil al-Qur’an (The Rvelation
of the Qur’an).

The resolute efforts of scholars in this science have continued until the present day. Scholarly
dissertations and academic theses have been conducted on the topic of Makkan and Madinan
revelations such as Masters and Doctoral dissertations on the distinctive characteristics of Makkan
and Madinan revelations.

It should not occur to one’s mind that there is a difference between Makkan and Madinan revelations
as regards the obligation of acting according to their respective rulings or their proven authenticity
and status as Qur’an. Both types of revelationconstitute the Speech of Allah 5.3~ revealed to
the Prophet Muhammad ¥E| narrated by a continuous chain of large multitudes of transmitters
, recited as an act of worship, and inscribed between the two covers of the compilation of written
pages called a mushaf (codex = a collection of sheets in book form). However, every stage of the
Prophetic da‘wah mission had its own character and unique circumstances and, consequently, its
own topics and methods.

These research studies and academic investigations have identified the characteristic features of
the Makkan and Madinan revelations in the following manner:

Makkan verses Madinan verses
1. focus on the following matters: 1. focus on explaining the following matters:
- calling to Tawhid and worshipping Allah, mentioning the Day of |- practical legislations and detailed rulings concerning acts of

Judgement, Paradise and Hell Fire, arguing with polytheists
and calling to adhering to moral virtues.

2. relating numerous stories of the prophets and how they were o
rejected by their communities for the purpose of deriving legislation.

lessons, rebufﬂ/ng (the disbelievers) and comforting the 2. addressing the Ahl al-Kitab (People of the Book) and inviting
Messenger 55 .

3. short end-of-verse breaks (fawasil) highly eloquent and pithy
expressions, concise wording and higly elegant style.

devotion, transactions, Shari‘ah penalties, jihad, peace, war,

the family institution, rules of governance and methods of

them to Islam.

3. lengthy portions and verses in a style that firmly establishes

4. The form of address in them is mostly 4 éu(\:éij): }(yé- the rules and objectives of Islamic legislation
‘ayyuha n-nasu) “O mankind!”; while at the same time not 4. the form of address in them is mostlyy

containing { i;;.;\Z\/-g_}S\\:‘;Lﬁ: }(yé-’ayyuhé lladhina

Y Y ) _ o
{ \)1»\2 \/-;'_‘:\S\ P50 } (ya-"ayyuha lladhina "amana) “O
‘aman) “O you who believe!”

<. jevel”
5. They include all the verses in which the word .{ ¥ } you who believel

(Kalla) “Nay” is mentioned. 5. Uncovering the behavior of the hypocrites and explaining the
6. They include all the verses containing a ‘sajdah’ (s2x) danger they represent to Islam.

‘prostration’. \_ J




| cooperate and apply:

- In cooperation with the members of my group, | distinguish between Makkan and Madinan
revelations giving reasons:

Type of

. Reason
Revelation

Qur’anic verses

Allah, 5030 says sz

(278 ofwl){ %-:‘)*‘»»50\ 1515 L1555 RS < G }
278. ya-"ayyuha lladhina ‘amant ttaqd llaha wa-dhard ma
bagiya mina r-riba 'in kuntum mu’'minina
“O you who believe! Be afraid of Allah and give up what
remains (due to you) from Riba (usury) (from now onward), if
you are (really) believers” (Surat al-Bagarah: 278).

Allah, L;\,;;xxm says: s o
(13:03) § ke ,ua_w /muﬂy”” b Sasasy AR5 §

13. wa-’idh qala lugmanu li-bnihT wa-huwa ya‘izuhi ya-
bunayya |a tushrik bi-llahi “inna sh-shirka la-zulmun ‘azimun
“And (remember) when Lugman said to his son when he was
advising him: "O my son! Join not in worship others with Allah.
Verily! Joining others in worship with Allah is a great zulm
(wrong) indeed” (Sdrat Lugman: 13).

Allah, L;\;x\m says: o

(183 Wn{ u)uriurésl,ew\_).d s ;L,A\r_e.,\;uf{g.‘\d.d\té\:}
183. ya-"ayyuha lladhina "aman kutiba ‘alaykumu s-siyamu ka-
ma kutiba ‘“ala lladhina min gablikum la‘allakum tattaqina
‘O you who believe! Observing As-Saum (the fasting) is
prescribed for you as it was prescribed for those before you, that
you may become Al-Muttaqdn (the pious)” ( Sdrat al-Baqarah:
183)

Allah, 3=, says: )
(11-12 W;){,, ;,L,,u;@»:f/f‘:\“)g}
11. kalla “innaha tadhkiratun
12. fa-man sha’a dhakarahi
11. Nay, (do not do like this), indeed it (these Verses of this
Qur'an) are an admonition,
12. So whoever wills, let him pay attention to it (Sdrat ‘Abasa)

| analyze:

In cooperation with the members of my group, | explain the causes and reasons that led to the topics
of discourse in the Holy Qur’an changing after the Migration to Madinah.
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| | express a view:

In collaboration with another group, we determine the topics of discourse that are appropriate to the

era we live in today.

Benefits of Knowing the Makkan and Madinan Revelations:
Knowledge of the Makkan and Madinan revelations has many benefits
such as:

1.

It helps to follow the life of the Messenger L and trace the salient events in his life through
the Qur’anic verses. The revelation of the Qur’an spanned twenty-three years coinciding with
the events that the Prophet 3?? was experiencing and living through. Hence, understanding
the Makkan and Madinan revelations became ancillary and complementary to the scientific
inquiry of the Life of the Prophet.

The various methods and approaches of the Qur'an are known througha consideration
of the state and condition of the addressee which can also beneficial for themethod of
calling and inviting (da'wah) to Allah Pa through wisdom and beautiful preaching.
d)“(”)"“‘)‘ju"\-‘n it \J\L;\;‘JL\SUA_\;J\ )SJL@.\SLLAM‘ %) a)}md);\.adj d).\bq.\\ L@}W)mbucdjg
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151.It was reported that ‘A’ishah «&+ said: “In fact, the first verses to be revealed were in a
chapter from the al-Mufassal (i.e. the group sdrahs from Qaf or al-Hujurat to the end of the
Qur’an), in which is mentioned Paradise and Hellfire in detail. When the people embraced
Islam, the verses regarding the lawful and unlawful were revealed. If the first verse to be
revealed was not to drink wine, they would have said: we will not stop drinking. And if it had
been revealed not to commit adultery, they would have said: we will never stop committing

adultery” (Narrated by al-Bukharr)

3. Itaids in knowing the history of Islamic legislation and identifying the wisdom of Allah 5,3 behind

His legislation (and the way He legislates) through first laying the intellectual and psychological
foundations and thereafter constructing upon them the rulings, commands and prohibitions which
had a huge impact on people embracing Islam and complying with its teachings.

4. It assists in knowing and understanding the period of time during which the Qur’an was revealed.

|I do research and add:

other benefits that knowledge of the Makkan and Madinan revelations holds with the aid of any
of the available learning resources:



| organize my concepts

| complete the following conceptual diagram:
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Makkan Revelations: constitute what was revealed before
the Migration of the Prophet ¥ (Hijrah) even if it was not
revealed in Makkah

Madinan Revelations:

1) I explain the following:

It aids in knowing the history of Islamic legislation and its gradual

__ development in a general way

- why the Makkan verses focus on matters of Islamic creed.

2) | compare the Makkan to Madinan verses in terms of the themes and topics that each of the two
types addresses explaining the wisdom behind the difference in theme and topic between the
Makkan and Madinan revelations:

Themes and topics addressed by Makkan verses

Themes and topics addressed by
Madinan verses

Wisdom behind the difference between Makkan and Madinan surahs as regards the themes
and topics that they respectively cover:
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Second: | enrich my experience:

1. The longestverse inthe Qur'anis versenumber: ..................... inSarat..........ccoeiiiiiii,
*oits type: because: ..., T, and

2. | search in the Mushaf (Qur’an) for a Makkan verse revealed in Madinah stating the verse
number and the name of the sdrah in which it occurs.

L3P || assess myself

| state the level to which | have achieved the learning outcomes in this lesson:

- N
Level of Achievement
SN Learning Area
Average Good Excellent
1 | explain the wisdom behind the revelation of
the Holy Qur’an in piecemeal form.
2 | define the notion of Makkan and Madinan
revelations
3 | identify the Makkan and Madinan verses
when reciting the Holy Qur’an.
| compare between the Makkan and Madinan
4 revelations as regards their respective
characteristics
5 | summarize the benefits gained from knowing
the Makkan and Madinan revelations
— _/

. 4 A
@ | make my mark

- | read the following statement and make a similar statement.

| specify a time on a daily basis to artistically appreciate the style of the Holy Qur’an in order to
enrich my vocabulary and become an eloquent speaker and an intelligent conversationalist, who
represents his country as a journalist, writer or orator



The Mind in Islam

| learn from 1. extrapolate instantiations of how the mind is venerated in Islam.

@ this lesson 2. explain that there exists no contradiction between the Shari‘ah
4

and the mind.
to:

3. infer the effect of reading on the development of the mind.

@ | take the initiative to learn

Scientists estimate that if ten pieces of information were saved every second in the memory of
a human being throughout his life, only half this memory might be filled up. So, what is the size of
this memory? What is science going to discover of the secrets of this part of the human body? Is the
brain the same as the mind?

Some use the word mind to refer to the brain. The truth of the matter is that the mind is one thing
and the brain is another. Scientists maintain that the mind is a form of consciousness that emanates
from the brain. The brain is the tool of the mind and mental intellection whereas the mind (mental
intellection) involves understanding, perceiving and knowing the qualities and properties of things in
terms of beauty, ugliness and perfection.

| compare:

| find other differences between the mind and the brain.

A Great Blessing for a Great Purpose. Allah J\<.\d=. has distinguished man from the rest of
creation with possessing mind; He has singled him out for this great blessing. Many great things
result from this distinctive quality such as free will, computation and calculation, etc.. No doubt there
is a great wisdom behind this, which becomes evident when determining the purpose for which man

. Y N AN e 4 2 ooy,
has been created Allah, )., says: o= £ XN G AT Sl U5
56. wa-ma khalaqtu I-jinna wa-I-‘insa ’illa li-ya ‘budani
| did not create jinn and humans except that they worship and serve Me (Sirat al-Dhariyat: 56

The actualization of servitude (‘ubidiyyah) to Allah <= requires the actualization of
vicegerency (khilafah) on earth and building and developing the earth (i'mar al-ard).

Allah, Jus32, says: f 35l =313 Jeld 3 A0 S8 J6 315 %
30. wa-'idh gala rabbuka li-I-mala’ikati “innT ja‘ilun T I-’ardi khalifatan

And (remember) when your Lord said to the angels: "Verily, | am going to place on
earthavicegerent" (Sdrat al-Baqgarah: 30).his requires deliberation, calculation, deep

thinking, knowledge and consciousness. Thus, Allah ;3= endowed man with the
blessingofthe mindsothathewouldbecome capable of carryingouthis missioninlife,and

should hefail inthat, the cause would be negligence, laxity, recklessness or irresponsibility.
| investigate:

| In cooperation with the members of my group, we determine the factors that help a person to

carry OUt NiS MISSION N HE....c.cuiiiieieceee ettt s s snees
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| consult the al-Mu‘jam al-Mufahris li Alfaz al-Qur’an (Qur’anic

| research Concordance or Indexed Dictionary of the Vocabulary of the Holy
and deduce:| Quran) (a8 Gia LAY (s il axadl ) or a digital Qur'an program and
determine the frequency with which the Qur’anic words in the table
below occur.

Qur’anic word Frequency of Occurrence in the Qur’'an

15841 tatafakkard (you think, plural)

s 888 tatafakkardn (you think, plural)
15844 yatafakkarG (they think, plural)
s 58 yatafakkardn (they think, plural)

oskas ta“qilln (you understand, plural)

usess yafgahidn (they understand, plural)

A

| discover:

the significance of the frequency of occurrence of the
Qur’anic words in the table above.

[Instantiations of the way in which Islam venerates the mind:

Islam venerates the mind, and this veneration of mind has several expressions and
manifestations such as:

First: the mind (intellect) is the locus of legal obligation (manat al-taklif):

Islam links a person's legal obligation to discharge Shari‘ah rulings to the mind (reasoning), such
that if he is sane he is legally obligated and if he is insane he is not legally obligated.. A sane person
is legally obligated to discharge the rulings of Islam and responsible and accountable for his conduct
because he is capable of understanding these rulings and adhering to them. However, if he loses his
sanity for a reason outside his control, he is exempted from any legal obligation by Islamic law, and
hence will not be held accountable for what he does or does not do, intentionally or unintentionally.
A person who loses his sanity becomes entitled to protection and care. His responsibilities (like
standing guarantee and the power to act on his own behalf) are transferred to others; he becomes
unaccountable. The Messenger % said: “The Pen is lifted from three person (i.e., their deeds are
not recorded): the one who is asleep until he wakes up; the child until he reaches puberty; and the
insane person until he regains his sanity.” (Narrated by al-Nasa'n)

The mind is a great blessing, and when this blessing disappears or made to disappear life
becomes chaotic without a order or stability



Second: those who possess intellect and reason are the highest in status

Islam has conferred on those who possess intellect and reason a great rank, which they earn
through their pursuit of learning and knowledge, through their continuous endeavor to attain the truth
and through devoting their knowledge and effort to serve humanity and bring about their happiness.
Allah s says: (i1 :astw i./;/)t: :21\3;.2;3;\;(\;; :,in;;,’i_ﬁ;.:\; /,/\S\‘Q:uTé; :

11. ... yarfa'i llahu lladhina "amand minkum wa-lladhina "Gta I-‘ilma darajatin wa-llahu bi-ma

ta‘maldna khabirun

“...Allah will exaltin degree those of you who believe, and those who have been granted knowledge.

And Allah is Well-Acquainted with what you do...” (Sarat al-Mujadilah: 11)

In order for the intellect to attain the truth, the intellect must adhere to the experimental method, which
is based on analysis, testing and interpreting :the results, not on blind imitation. Allah, .., says:

[36 :;l)a?\]*i{ {{r:;i:;;gdj\é)‘\ KS\/}ES}:—SG éﬂ\lf)\:ﬁ‘i ‘f‘jé/j&;;\; &E\g }

36. wa-l1a tagfu ma laysa laka bihT ‘ilmun ‘inna s-sam™a wa-I-basara wa-I-fu’ada kullu 'ula’ika kana
‘anhu mas’dlan

“And follow not (i.e., say not, or do not or witness not, etc.) that of which you have no knowledge (e.g.
one's saying: "l have seen," while in fact he has not seen, or "l have heard," while he has not heard). Verily!
The hearing, and the sight, and the heart, of each of those you will be questioned (by Allah)” (Sarat Al-
‘Isra’: 36)

People of intellect do not rely on rumors whether it pertains to their own knowledge or their passing
judgment on things. For this reason, we find that the Islamic guidance and instruction as regards maintaining
social security, when something occurs or an urgent matter arises, is that people verify the truth of the
matter from authenticr/and acl‘Jtho[ized sources AIIah,/ Jon, SAYST o )
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83. wa-'idha ja’ahum "amrun mina I-"amni "awi I-khawfi "adha‘i biht wa-law radddhu ’ila r-rasdli
wa-’ila "ult I-’amri minhum la-"alimahu lladhina yastanbitinahl minhum

“When there comes to them some matter touching (public) safety or fear, they divulge it. If they
had only referred it to the Apostle, or to those charged with authority among them, the truth of the
matter would have come to the knowledge of those of them who are able to investigate ...” (Sarat
al-Nisa’: 83)

Those of them who are able to investigate are the people of intellect, wisdom and sound judgment.

|I criticize:

In collaboration with the members of my group, | reflect on the following statement, analyze it and
form an informed opinion about it:

“The value of knowledge is is judged by the benefits it yields for the person possessing that knowledge
only.”

Third: Islam made the mind the basis of accepting Islamic call (da‘wah)

Allah, J3-., says:

o0 1 SIS 65 000 U0 e NG o2 G 3 5 %

190. ‘inna f khalgi s-samawati wa-I-"ardi wa-khtilafi I-layli wa-n-nahari la-'ayatin li-"ult I-"albabi

“Verily! In the creation of the heavens and the earth, and in the alternation of night and day, there are indeed

signs for men of understanding” (Sarat "Al ‘Imran: 190)

This is an invitation for those endowed with reason and intellect to contemplate and reflect on
creation in order to adduce evidence and furnish proof for the Greatness and Oneness of the Creator .
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Science (‘'ilm) and faith (Tman) are not disconnected and separate from one another. On the contrary,
faith (Tman)requires of man to approach religion with an open mind, to become insightful, discerning
and clear-minded through the truthscontained it and congnizant of its deep and profound meanings,

and is thus transformed into a firmly grounded unshakeable faith (iman) Allah, )<=, says:
73 :08,a)1] «{ \f\;:éjfi.:a \-/e—ﬂ;\:;—f/’j;-gij g//.‘.:[)/b;:g}.’ \:LO:GS}
73. wa-lladhina 'idha dhukkirG bi-’ayati rabbihim lam yakhirrd ‘alayha summan wa-‘umyanan
“And those who, when they are reminded of the revelations of their Lord, fall not deaf and blind
thereat “(Surat al-Furgan: 73)
That is to say, they receive ‘the revelations of their Lord’ with open and receptive hearts and gazing
upon them with the profound insights of divine guidance; this is the case with the learned scholars in

particular and the Muslim believers in general.

Allah, <R3-, says:
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73. ya-'ayyuha n-nasu duriba mathalun fa-stami‘d lahd ’inna lladhina tad‘Gna
| reflect min ddni llahi lan yakhluqd dhubaban wa-lawi jtama‘G lahG wa-’'in yaslubhumu
and infer dh-dhubabu shay’an 14 yastangidhGihu minhu da‘ufa t-talibu wa-l-matldbu.
O people, here is a parable set forth to you, so listen to it carefully: Verily,
those whom you invoke besides Allah cannot create (even) a fly, even though
N A they all join together for the purpose. And if the fly snatched something away
a thing from them, they would have no power to release it from its possession.
(Equally) weak are (both) the seeker and the sought.

Sdarat al-Hajj: 73)

- | ponder over the holy verse and infer the following from it

The issue it diSCUSSES e

The rational argument in support of this issue

| | think and reconcile:

Allah, 53, says: i

(170 :5,2] { S o ey ‘.:iél/)\z K 5 #\ZET_’,\Z:&_:\Z\:AZ\/\; E.:;’:.& \;S\.;ﬁsm;\ " \_;z.;\?,':; J3135 }
170. wa-'idha gila lahumu ttabi‘iG ma "anzala llahu qald bal nattabi‘u ma "alfayna ‘alayhi 'aba’ana
"a-wa-law kana 'aba’uhum la ya‘qilina shay’an wa-la yahtaddna
“When itis said to them: "Follow what Allah has revealed:" They say: "Nay! we shall follow the ways
of our fathers." What (they would they do that) even though their fathers had no understanding at
all, nor were they rightly guided?” (Sdrat al-Bagarah: 170).

How do | reconcile adherance to the indigenous customs and traditions of the United Arab Emirates
with the fact that Islam prohibits blind imitation?



Fourth: the respect Islam accords to the role of the intellect:

Islam values the role of the intellect in understanding the laws and mysteries of the universe in order
to benefit from what Allah J.3=.. has created and made subservient to people, all of this for the
comfort and happiness of humankind. Islam also calls people to respect the findings they have arrived
at by themselves, as well asthose arrived at by others. Allah, 3=, says:

(191 :3ly0e JT] { ),L]i:\:éﬁ;;é):;;ﬁ51195\12531;\:630/’;&@9;@@;@5,;;233{3g»

191. ... wa-yatafakkarina fl khalgi s-samawati wa-I-'ardi rabbana ma khalaqgta hadha batilan subhanaka

fa-qina ‘adhaba n-nari

“... and think deeply about the creation of the heavens and the earth, (saying): "Our Lord! You have not
created (all) this without purpose, glory to You! (Exalted be You above all that they associate with You as
partners). Give us salvation from the torment of the Fire...” (Strat 'Ali ‘Imran: 191)

It is for this reason that Muslim Scholars and Scientists respected the sciences and knowledge of past
nations, built on them and further developed them.

Islam has prescribed (commanded) everything that keeps the mind in peak condition and functioning at
it fullest capability and proscribed (prohibited) everything that weakens the mind and renders its functioning
null and void. As such, Islam has declared unlawful attacking and infringing upon the mind in such a way
so as to render it incapable of performing its function, such as drinking alcohol or consuming anything that
causes intoxication or languidness and loss of vigor, Allah, J%3=., says:

sossanwn 4 S548 ST $E0E JLIAT (2 52 e, N ST 2L T Oy 5 S0 g

90. ya-'ayyuha lladhina "amand ‘innama I-khamru wa-I-maysiru wa-I-’ansabu wa-I-'azlamu rijsun
min ‘amali sh-shaytani fa-jtanibdhu la‘allakum tuflihGna

O you who believe! Wine, gambling, altars and divining arrows are filth, of Satan’s handwork.
Therefore, refrain from it, so that you may be successful. (Sarat al-Ma’idah: 90).

Hence, drug abuse is a heinous crime committed against the mind even if it be at the hands of
thevictim himself by doing it to his own mind.

Also, Islam prohibited disabling and intoxicating the mind by succumbing and giving in to
fanaticism, extremism and dangerous and destructive ideas or looking at things in a negative way
such as pessimism, believing magicians and sorcerers, believing and promoting rumors without
verifying or questioning them; all this serves to belittle and denigrate the mind and to render it futile
and non-existent

| find out:
the legal position on drugs according to UAE Law.

| demonstrate via logical and rational argument that the United Arab Emirates
| discuss do indeed love Islam and the Muslims and that they stand up in support of
them.

and

demonstrate ......................................................................................................................................................................................................

[The Conflict between Reason (‘Agl) and Revelation (Nagl):

The predominance of intellect in man is amongst the signs that point to perfection except that
there are limits to this predominance beyond which it cannot go. If the intellect were capable of
perceiving and comprehending everything required by people, they would dispense with the need for
revelation and prophets. Allah / says in Ayat al-KursT (the Throne Verse) in Sirat al-Baqgarah:

Lo
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255. ... ya‘'lamu ma bayna "aydihim wa-ma khalfahum wa-la yuhttiina bi-shay’in min ‘ilmiht ’illa

bi-ma sha’a

“He knows what happens to them (His creatures) in this world, and what will happen to them in the

Hereafter. And they will never compass anything of His Knowledge except that which He wills.”

(Sdarat al-Baqarah: 255).

Therefore, the intellect in Islam is regarded as one of the sources for knowing and determining the
Islamic rulings and laws and their higher purposes, however, it does not constitute an independent
source but requires the Shari'ah to instigate, direct and guide it. Therefore, Shari‘ah and the intellect
are mutually supportive and complement one another; thus, clear and explicit texts from the Qur’an
and authentic Sunnah are not contradicted by clear and explicit rational judgments; on the contrary,
the rational mind attests to their validity and authenticity.

Reading nourishes the mind and nurtures the faculties:

The first verse that was revealed of the Holy Qur’'an is the
statement of Allah, 503 :
g Gl it & AT %
1. igra bi-smi rabbika lladht khalaqa “Countries are built on the
Read in the Name of your Lord Who created (Sdrat al-‘Alaq: 1) minds of their people not on
This signifies the paramount importance of reading, for it is  the wealth and resources they
considered to be one of the mostimportant channels for developing possess.”
the mind. Reading enables us to interact and be in contact with the Quotes of H.H. Sheikh
experience and expertise ofof other nations and conmmunities and Muhammad .bi|.'1 Zayed, may
to access and engagewith the work of scientists and researchers Allah protect him ’
in a wide array of areas. Reading develops the mind by expanding
the reader's imagination, generating new ideas and improving the
memory due to the effect reading has on stimulating the brain.
This makes the reader less liable to contracting Alzheimer's
Disease and Dementia.

Allah, 3=, says:
e O EICENEE B A SONIEHO L6 EOE S5 AT
. Igra bi-smi rabbika lladht khalaga
. khalaga I-'insana min ‘alagin
. igra wa-rabbuka |-"akramu
. alladht ‘“allama bi-I-qalami
. ‘allama I-'insana ma lam ya‘lam
. Read! In the Name of your Lord, Who created (all that exists),
. Created man from a clot of congealed blood
. Read! And your Lord is the Most Generous
. Who taught (man) the use of the pen
. (Who) taught man that which he knew not (Sdrat al-'Alaq).

| give the meaning of ‘reading’ (qgira’ah) in the first and third verses.

| distinguish

AP ON- OB WON -~
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| organize my concepts

Instances of Islam's veneration of the . . .
Benefits of reading to the intellect

intellect
The intellect is with the locus of legal One of the most important means of
responsibility and obligation (taklif) developing the intellect

The high rank of those who possess intellect
and reason

Student Activities

| answer by myself:

1. I summarize, in my own words, Islam’s veneration of the intellect.

| | enrich my experience

| choose from the following:

1. | design an awareness-raising e-bulletin showing that Islam strongly forbids attacking the intellect
and undermining its benefits in any shape or form.

2. | design a PowerPoint presentation on the importance and benefits of reading in building the
personality and character of a Muslim.

3. I search for a good and beneficial book. | read it and then summarize it according to the table below:



The Mind in Islam

4 A

Title of the Book

Author

Overall Topic

Main Ideas

My Opinion of the Book

N J

| assess myself

e Y
Level of Achievement

SN Area of Application
Average Good Excellent

| avoid everything that nullifies the benefits
of the intellect and is harmful to it

In my discussions with others, | am very
2 keen to use rational and logical arguments
and proofs.

| accept everything mentioned in the Holy
3 Qur’an and Authentic Sunnah and do not
object to it intellectually.

| pay thoughtful attention to what is

4 transmitted via social media and verify its
auntenticity.
5 I make sure of reading good and beneficial

books because they nourish the intellect.




Islamic Juristic (Fight) Schools (Madaris Fighiyyah)

| learn from | 1-explain the concept of Islamic juristic schools (madXris fighiyyah).
this lesson | 2. analyze the causes behind the emergence of the Islamic juristic schools.

3. compare between the various juristic schools.

‘f\wy*audm@#\@)md\’“ JJJE "41:.1)5 @\J\)md\hiuMY" &-l‘)a&\ey%ﬁ\dy)d\ﬁ )Acu.ﬂq:
[ngla.d\a\})]"a_u\.\;\ju.\ueh%@aﬂ)sm JQLIAQ)J&J L;..AUE’” JUJGLQ_\JLL;\A

“Abdullah ibn ‘Umar reported: “On the day of (the Battle of) al-Ahzab (Confederates) Allah’s Messenger
# said, ‘None of you Muslims should offer the ‘Asr prayer but at Banid Qurayzah's place.” The 'Asr prayer
became due for some of them on the way. Some of those said, ‘We will not offer it till we reach the place of
Banu Quraiza,” while some others said, ‘No, we will pray at this spot, for the Prophet did not mean that for
us.’ Later on, it was mentioned to the Prophet and he did not berate any of the two groups.” (Narrated by al-
BukharT)

“Abdullah ibn ‘Umar reported: “On the day of (the Battle of) al-Ahzab (Confederates) Allah’s Messenger
# said, "None should offer the ‘Asr prayer except at Bani Qurayzah." Some of them got f ‘Asr prayer on the
way. So, some of them said: 'We do not offer prayer until we get to Bant Qurayzah,' and some of them said:
No, we will offer prayer (here and now) instead. That is not what was desired of us. Sothis incident was told to
the Prophet # and he did not reprimand anyone of them. (Narrated by al-Bukharr)

| | analyze and infer:

In cooperation with the members of my group, | analyze the respective ijtihad (independent
reasoning) of the Companions ! in this situation as per the table below:

-

The Prophet # ordered them to perform ‘Asr prayer at Band Qurayzah; however, on
their way there the time of the prayer became due. If they pray on the way, they would

Explaining the problem go contrary to the apparent and literal interpretation of the command of the Prophet =
and if they delayed the prayer until they reached Band Qurayzah, the time of the prayer
would lapse.

Position (1) Position (2)

Respective ljtihad
(independent reasoning) of | they performed ‘Asr prayer inside its

the Companions prescribed time such that they offered it on
the way (rather than at Band Qurayzah).

they delayed ‘Asr prayer until after its
prescribed time such that they offered
it at Band Qurayzah (rather than on the
way).

(2) (1)
Proof of each party

Cause of disagreement
between the tWO parties ......................................................................................................

Cause of disagreement
between the two parties .............................................................................................................

Point of similarity between
\ the two par[ies .............................................................................................................




Islamic Juristic (Fight) Schools
(Madaris Fighiyyah)

Outcome

this situation?

LHOW can | benefit from

N

The ljtihad (Independent Reasoning) of the Companions and their Dispersal to Various Cities

The Prophet%‘% did not leave this world only after the Shari'ah had been completed and perfected.
Allah, 3=, says:

5] {®wjj’;;4m;cix Gl e 22 G SRS \L;\LY\” ;w;;@:u” %, ;ﬁuﬁ\ g
3. ... al-yawma 'akmaltu lakum dinakum wa-’atmamtu ‘alaykum ni‘matT wa- radltu lakumu I-’islama
dlnan fa-mani dturra fT makhmasatin ghayra mutajanifin li-’ithmin fa-’inna llaha ghaftrun rahimun
“This day, | have perfected your religion for you, completed My Favour upon you, and have chosenforyou
Islamasyourreligion. Butasforhimwhois forced by severe hunger, with noinclination to sin (such caneat
these above-mentioned meats), then surely, Allah is OftForgiving, Most Merciful” (Sdrat al-Ma’idah: 3).

There did not exist in the time of the Prophet;ﬁ«‘“é%2 a written and recorded body of figh (jurisprudence).
Instead, the Companions set themselves the task of spreading and teaching this religion as they
understood it from Allah’s Messenger 3“%? as he was their source of reference and authoritative guide
to whom they would have recourse in every matter whether small or big. The Companlons would
not decide and deliberate on a matter without knowing the truth about it from the Prophet 5%‘3 After
the demise of the Prophet 5%5 the Companions set out calling and inviting people to Islam, and
spread across the Islamic World. Each Companion would set out with the (particular) knowledge of
Shari ah proofs he carried with him and the (particular) competencies and capabilities he possessed for
independent reasoning, and they would mix with the people and begin disseminating their knowledge.

With the passage of time the increasing numbers of people and the ever expanding lands and
territories of the Muslims, new issues began to emerge and unprecedented incidents started to appear-
incidents that were not prevalent during the time of the Prophet ﬂ‘“é&f Hence, there arose the need to
know the Islamic ruling on these issues and to find solutions to them. It was the scholars from among
the Prophet's Companions, their Successors ! and those who came after them who rose to this task.

Moreover, it was rin these new circumstances, that what is known as al-ijtihad bi al-ray
(independent reasoning based on personal opinion) emerged and became one of the sources of
SharT‘ah legislation. By al-ray (personal opinion) is meant what the intellect opines after reflection
and consideration and searching for the truth in the new issue at hand. Scholars later on agreed
by way of convention to give (s/V) opinion the technical designation of (u8) ‘Qiyas’ (analogical
reasoning analogy), ‘Istihsan’ (juristic preference) ‘al-Masalih al-Mursalah’ (public interests considered
neither valid nor invalid by the Shari‘ah) and Sadd al-Dhara’i’ (blocking the means to evil).

Some of the jurists among the Companions made maximal use of ray (personal opinion) like ‘All bin
AbT Talib and ‘Abdullah ibn Mas‘tGd , while others made minimal use of ray like ‘Abdullah ibn ‘Umair,
‘Abdullah ibn ‘Amr ibn al-‘As and al-Zubayr ibn al- Awwam !.

The Successors (al-Tabi Gn) followed the method and approach of the Companions in determining
the legal rulings (ahkam) and completed the process through seessions of knowledge and circles of
learning (majalis al-‘ilm) which spread to the eastern and western corners of the Islamic World. The
people of every city would take and receive knowledge from their respective teachers and be influenced
by their legal opinions. This is how disagreement in legal opinion (ray) began and subsequently spread.
After this there emerged what is known as the two schools of Madinah and Iraq.
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| | think and infer:

The reason for the spread of juristic disagreement after the era of the Companions.

The emergence of juristic schools (madaris fighiyyah):

By juristic school (madrasah fighiyyah) is meant a method or approach which a a particular
Muslim jurist (fagth) follows and which others adopt from him and follow him in it until they eventually
become known by it. The most prominent among these juristic schools were:

[First: the Madinah School:

This was the first juristic school as Madinah was the capital city of Islam and the abode in which the
Prophet 3’%&% and his Companions lived and dwell. ‘Umar ibn al-Khattab *“*~ used to prohibit the senior
Companions from leaving Madinah so that he could seek their legal advice and consult with them on issues
and matters of exigency.

The most prominent among the fugaha’ (jurists) of this school were ‘Umar ibn al-Khattab, Zayd ibn Thabit ,
“Abdullah ibn ‘Umar and the Mother of Believers, ‘A’ishah bint al-Siddig !. Among the Successors (al-tabi‘tn)
there are seven jurists (fugaha’) who became renowned; they are grouped by a poet in the following couplets:

iyl i ol (i A B el 8 G g )
gyl Sl 5 ol Asd OIS [P

Translation:
If it is said: who, in knowledge, are (like) the seven oceans; whose transmission exceeds not (authentic)
knowledge,
Then say: they are ‘Ubaydullah, ‘Urwah, Qasim, Sa‘id, Aba Bakr, Sulayman and Kharijah

olbadl) o sae Gp  de G alls en) G A A s e O anldll s Ol (850 el G s 1 Gpnll e Ay sl IS 5]
O e O U e Cp ) ame s lan G Oladas aldia o & s Gy el ae o S U cise 0 sl e cp Al sl e o Ul

Al cleaill aa £V 38 5 03 grusa
| | search and arrange:

| search on the Internet for the names of the Seven Jurists (al-Fugaha’ al-Sab‘ah)
and arrange their names in order of year of death.

/SN Name of Faqih (Jurist) Year of death A

N o gl bW iIN|~




Islamic Juristic (Fight) Schools
(Madaris Fighiyyah)

The Madinah School was characterized by its large-scale reliance on Prophetic Hadith and a paucity of rationally
derived legal deductions (tafri‘at) and personal opinion in comparison to the Iragi School for the following
reasons:

Abundance of established Prophetic practices (sunan) and traditions (athar), and that being so in the City of
Madinah where most of the Companions stayed particularly the senior Companions ! and what they knew of
the Prophetic Sunnah,;

Paucity of new events faced by them compared to the new events and developments that appeared in Iraq
because of its relationship and co-existence with ancient civilizations;

the fact that Madinah was free and protected from the ideas and philosophies which the Iragi School was
exposed to.

In addition, the Madinah School was the first to record and write down the Prophetic Sunnah; they gathered
and collected the hadtths, wrote them down and rid them from defects and blemishes. Likewise, they compiled
the recorded statements and sayings of the fugaha’ (jurists) of every city from amongst the Companions and
Successors and formulated the rules of the science of Hadith and Personality Criticism as regards attesting to
the unreliability (z_~Y) or reliability (L)) of hadtth transmitters.

[Second: the Iraqi School:

This school was established due to the migration of a number of Companions to Iraq more than to any of the
other Islamic territories where more than three hundred Companions settled in Iraq in addition to the fact that
the Caliphate moved there after Madinah and al-Sham (the Levante).

The most prominent among the fugaha’ (jurists) of this school were “Al1 ibn Abt Talib, ‘Abdulldh ibn Mas'td
and Anas ibn Malik !. The Successors who attained prominence comprised Masrtq ibn al-Ajda‘ al-Hamadanr,
al-Aswad ibn Yazid al-Nakha‘T, Shurayh ibn al-Harith al-Qadt and Imam AbG Hanifah. The Iraqgi School was
characterized by its reliance on personal opinion (ray), analogical deduction (qgiyas) and hypothetical figh (figh
iftiradt) for the following reasons:

The paucity of established Prophetic practices (sunan) and traditions (hadiths) as a result of the small number
of Companions in comparison to Madinah;

Large scale occurrence of new events and developments because Iraq was mixed and culturally diverse
society and much more complex than the society of Madinah;

Numerous acts of unrest (fitan) and the emergence of factions and sects (firaq); some of which resorted to
the fabrication of of hadith (wad" al-hadith). This required, on the part of the scholars, the utmost degree of
verification and authentication in the acceptance of hadith while at the same time adhering to sound and
authentic hadiths and giving them precedence over personal opinion (ray).

The Iraqi School stood out for delving deep into the meanings of Shari‘ah texts,expanding the scope of their
semantic signification and extracting the rational and effective causes (‘ilal) behind the rulings and deducing
(a legal judgment) by drawing an analogy from one case (on which the Shari‘ah has pronounced a judgment)
to another case that is similar (but on which the Shari‘ah is silent). Similarly is the case with laying the basis
for what is known as hypothetical figh (figh iftiradr), which is indicative of a figh that is far-sighted and future
oriented in its outlook. Modern scholars have benefited greatly from hypothetical figh in the determination of
legal rulings pertaining to some cotemporary developments and emerging issues.

| | reflect and anticipate:

1. the causes behind the extensive and elaborate use of giyas (deductive analogy) and ijtihad (independent reasoning) by
the Iragi School to the extent that it earned itself the title of "the school of personal opinion" (madrasat ray).

2. The causes behind the fabrication of hadith (wad® al-hadith).

3. The hazards of circulating lies and rumors.

Mutual Love and Respect between the Adherents of the Two Schools

When we speak about the differences between the juristic schools, it should not immediately be thought that
these controversies between them are due to private ulterior goals, narrow personal interests or the pursuit of
name and fame. Not at all, for Imdm Abd Hanifah was offered the position of a judge, and he declined, and
the Caliph proposed to Imam Malik to unify the people on the basis of his madhhab (juristic school), and he



rejected the idea.

From this we find that public interest (al-maslahah al-‘ammah) is the foundation and that the desire for truth
and what is good for the country and its people is the essential basis that no one transgresses aside from the
fact that these disagreements were not in the realm of al-usal (the primary principles and foundations — "roots")
but rather in the realm of al-furG* (the secondary rulings and laws — "branches"). This reflects the flexibility and
leniency of this religion. Consequently, the disagreement was of a scholarly and intellectual nature basd on
evidence and logic in an arena where dialogue and discussion prevailed.

Despite the disagreement between the Iraqgi and Madinah Schools, they continued to respect each others's
views and heap praise on . When they disagreed among themselves, they would do so with the ethical
character traits of scholars such as tolerance (samahah), having a good opinion of the other person (husn
al-zann), refraining from backbiting (ijtinab al-ghibah), from breaking-off relations (ijtinab al-qati‘ah) and from
hurling accusations at the other person (ijtinab ittiham al-akhar). Imam al Shafi‘T - used to say: “People are (all)
dependent with regard to figh on Abl Hanifah”. Shu‘bah, one the Scholars of Hadith, said at the time of Abd
Hanifah's death [“Gone with him is the (entire) figh of Kifah, may Allah have mercy on us and on him”.

Ima@m Ahmad ibn Hanbal would say (of Ishaq ibn Rahawayh): “There is none who has crossed the bridge
to Khurasan like Ishag. Even if he disagreed with us on some matters, it is in the nature of people to differ with
one another” [Siyar A‘lam al-Nubala’ (Biographies of Noble Personalities)].

| | investigate and suggest:

| identify the most notable negative scenes that occur among football fans and propose suitable
solutions to them.

Negative Scene Proposed solution

. J

| | criticize:
I"'analyze the following statement and form an opinion:
“there can be no ijtihad (independent reasoning) alongside the existence of an explicit text (nass)”.

+ | complete the following diagram:

(" - a method and approach that a particular ) Vs
a Muslim jurist (faqth) follows, and other - the Spread of the Companions to the
jurists afterwards adopt it from him and / Juristic Schools| - causes behin Various Regions

follow him in it such that they become e i
macdarts their emergence \ - the Emergence of New Events

known by it
N fighiyyah) f\

( - the Distinctive[- the Distinctive

Features of the || Features of the / -
Iragi School [Madinah Scho




Student Activities

| | answer by myself:

- the Distinctive Features of the Madinah School

Islamic Juristic (Fight) Schools
(Madaris Fighiyyah)

4 Aspects of
comparison

The Madinah School

The Iraqi School

Causes for Their
Development

Distinctive
Features

A8

Methodology

—

| enrich my experience

1. | choose one of the personalities mentioned in the lesson and write a brief report on him.
2. | look up some fight (juristic) issues on which the Companions differed and write them up in a
report.

| assess myself

- N
Level of Achievement
SN Area of Application
Average Good Excellent
1 | respect the other's opinion when
diasgreeing.
I make sure that | know the evidence and
2 arguments of the various viewpoints when
there is disagreement.
3 | respect all the Muslim scholars when
there is disagreement.
| follow the position based on logical
4 argument and evidence even if it conflicts
with my personal whim and fancy.
| ascertain the validity and authenticity of
O hadiths by asking specialized scholars )




Sakinah bint al-Husayn - «u=

1. explain the lineage of Sakinah bint al-Husayn &&=,

| learn from
this lesson

2. deduce the impact of religious upbringing in the life of Sayyida
Sakinah bint al-Husayn &,

3. summarize the ethical character traits in the personality of
Sayyida Sakinah bint al-Husayn &&=,

| take the initiative to learn

| | answer by myself

Throughout Islamic history there have emerged pioneering examples of women who have
performed an active role — alongside men — in the advancement of Islamic civilization, and hence
contributed in a large way to shaping the events in the Muslim world and positively influencing its
civilizational trajectory motivated by their strong sense of responsibility towards building society.
Leading these exemplary models were personalities who were in the forefront of taking initiative and
hard work in the cause of raising and uplifting Islam. The Mother of Believers Khadijah " assumed the
lead pioneering role followed by ‘A’ishah, Umm Salamah, Fatimah and Safiyyah and many others#.
From the successors of this blessed household another pioneering woman came to prominence- the
Blessed Sayyida Sakinah bint al-Husayn, the devout worshipper and memorizer of the Qur’an (al-
‘abidah al-hafizah).

- | mention some of the roles through which women can contribute to building society.

Lineage:

She was Aminah, daughter of al-Husayn ibn ‘Ali |. She was born in the fourth decade from
the time of the Prophet’s migration. Her mother was al-Rabab, from the Banld Kalb tribe. She
was named after her grandmother Aminah bint Wahb, the mother of the Prophet r. However, her
mother nicknamed her Sakinah (which means ‘tranquility’ in English) when she realized that people
experienced tranquility and affinity in her presence because of her kind and generous soul and her
cheerful and light-hearted nature..



Sakinah bint al-Husayn

-

| | think and find a link:

- How the nickname ‘Sakinah’ reflects on her moral character traits €%:?

Her upbringing:

Sayyidah Sakinah ﬁ:% grew up in the spaciousness of the Prophetic home, the home of the Prophet’s
grandson, al-Husayn ibn ‘All I. She was very close to her father, who found tranquility and peace of mind in
her company, such that she would clear and rid his mind from worries and make him feel at peace. Sayyidah
Sakinah was blessed with a unique personality shaped and formed by having been raised in a house filled with
sacred knowledge and virtuous deeds. Her father would not settle down in an area except people would throng
around him to drink from the fountain of his knowledge and hear from him the hadiths of the Messenger of Allah
5“3:% When she reached womanhood, she became one of the respectable ladies of the Quraysh society and
earned a her high reputation owing to her outstanding qualities such as graciousness, knowledge and good
character. Moreover, she was one of the female Successors (tabi‘iyyat) who had memorized and narrated the
hadtth of Allah’s Messenger 5%1%

| | think and infer:

the effect that upbringing has on a person's personality and give an example of this from the
contemporary world.

Her marriage:

]

Sayyidah Sakinah “¥~ married Mus‘ab ibn al-Zubayr ibn al-‘Awwam -, and what a good wife she was to
her husband and what a good mother she was to her children. She performed her house chores and reared
her children in accordance with the Prophetic guidance, which she had inherited from her father. After her
marriage to Mus ab ibn al-Zubayr, her star shone even more brilliantly in the universe of virtuous women and
earned widespread fame in the Islamic territories for her knowledge, gracious morals and the kind of care she
accorded her children and husband.

|I think and infer:

| infer the outcome that follows from the fact that Sayyidah Sakinah %~ joined between sacred
knowledge on the one hand and the responsibility of fulfilling the rights owed to her husband and
children on the other hand.




|I identify:

the role of a Muslim woman in family building.

Her attributes and knowledge:

Sayyidah Sakinah “®~> was blessed with a sharp intellect, enlightened mind, and a broad perspectiveShe
was also a person of profound insight who memorized the Qur’an and acted according to its dictatesShe would
devote herself wholly to Allah 5,3 body, mind and soul, and humble and subdue herself to Him through
worship. She devoted her mind to sacred knowledge through learning and teaching. Students of knowledge
would seek her out in order to narrate from her (Prophetic hadith and sacred knowledge).

Sayyida Sakinah«“~> was awe-inspiring, strong in character, steadfast and patient in facing crises, never
giving in to despair. She was renowned for her poetic taste and literary appreciation as she was one the
eloquent women of Quraysh and Band Hashim. She inherited her flair for poetry from her father D. Her mother,
al-Rabab bint Imri’ al-Qays al-Kalbiyyah, was regarded as one of the eloquent women and Arab poetesses.
Sakinah '«¥~ was fluent, eloquent and well-spoken, mentally alert and she used words appropriately and in
their proper contexts. Sakinah «¥~> was renowned for the respect that she showed towards the scholars of
her time and for her veneration of the Companions ! acknowledging their right and status in conformity with the
statement of Allah .30

< A
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10. wa-lladhina ja’'d min ba‘dihim yaquluna rabbana ghfir lana wa-li-'ikhwanina lladhina sabaqlna ...
” And those who came after them say: "Our Lord! Forgive us and our brethren who have preceded us ...” (Sdrat al-
Hashr:10).
Because of her veneration of the Companions, she named one of her sons ‘Uthman

| | reflect and investigate:

Based on the biography of Sayyidah Sakinah «¥~ | mention the qualities that are necessary for the
type of personality that a female leader must possess

Her death:

Sayyidah Sakinah «%* was approaching eighty — having reached a level of knowledge and
excellence that set her apart from women of her time — when she passed away in the City (Madinah)
of the Messenger of Allah % on a Thursday in year 117 A.H. Her funeral prayer was attended by a
large number of Muslims may Allah have mercy on her and on her forefathers




Sakinah bint al-Husayn
-

| form an opinion:

| mention the aspects in which Sayyidah Sakinah is deemed an exemplary leader explaining my
viewpoint

I mention the aspects in which Sayyidah Sakinah is deemed an exemplary leader
explammg my viewpoint

knowledge




Student Activities

| | answer by myself:

1. | enumerate three causes that influenced the personality of Sayyidah Sakinah E explaining the
influence of each cause on her life.

2. | write down what | know of the way Sayyidah Sakinah «“~* revered scholarship and scholars.

3. | explain the scholarly rank of Sayyidah Sakinah '«




Sakinah bint al-Husayn

TS

| | enrich my experience

In collaboration with the members of my group, we design a practical project for emulating the
example of Sayyidah Sakinah E clarifying in it:-

the most important aspects in which she must be emulated, manner of emulation, things aid in the
application of these aspects, potential obstacles during application, and how to overcome these
obstacles according to the table below:

Aspects to be Manner of
emulated emulation

Potential
obstacles

& JUEEEESSEEl

| assess the impact of the lesson on Sakinah bint al-Husayn «¥~> on my conduct and worship.

. N
Level of Achievement

SN Area of Application
Average Good Excellent

| am keen on acquiring knowledge and
applying what | have learnt.

| revere my teacher, respect him and

- recognize his prestigious status.
3 | always strive to serve the Qur’an.
4 | emulate Sayyidah Sakinah «“~> in her her
attributes and character traits.
| recognize the prestigious status of the
5 Companions of Allah's Messenger, and

therefore | show respect to them and pray for
\_ them. _




Unit Two



Unit Contents

/ \S
No. Domain Theme Lesson
) Divine Revelation | The Holy Qur'an and | The Companions
ah ts Sciences ot the Cave
Wahy Its Sci f the Cave”
Divine Revelation | The Holy Qur’an and Stage§ of the
2 ) Collection of the
(Wahy) Its Sciences .
Qur’an
) The Methodology
3 ISI(?T‘;(Ef)ed Faith-Based Intellect |  of Thinking in
4 Islam
Islamic Values and Islamic Values Endowments:
4 | Manners (Qiyam wa (Qiyam) Giving and
Adab) 4 Growth
Contemporary Issues Contemporary [ssues Human
5 | and Identity (Qadaya ( Qpa da r;l) Development in
~N wa Huwiyyah) cay Islam e




The Companions of the Cave

1. recite the Qur’anic verses 3. summarize the story of the
| learn from observing the rules of tajwid. Companions of the Cave.
this lesson | 2. explain the meanings of 4. analyze some of the scenarios
the words contained in the in the story.

to:

relevant Qur anic verses.

@ | take the initiative to learn

The delegation of Quraysh had returned from Madinah and they were posing
questions to the Messenger of Allah k"‘*? as the Jewish Rabbis had told them to.
The Messenger of Allah ;?é? said to them: “Tomorrow | will answer your questions”.
All of Makkah was waiting in anticipation for Muhammad's response. What answer
will Muhammad give? What if he does not give an answer? What will happen if he
does give an answer? Conflicting emotions filled the houses of Makkah. These
were matters that Makkah had not heard of before. What would Muhammad
say about the youths who have gone by in earlier times - what was their affalr?

In this tense atmosphere Sirat al-Kahf was revealed, and the answer to the
first question came, namely, that they were the Companions of the Cave. Allah’s
Messengerﬁucé? recited what was revealed to him and the entire of Quraysh was
silent. Why was Quraysh silent and why did they not argue with Muhammad?&*};&g ?
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”The Messenger
=% said:
“Whoever
memorizes ten
verses from the
beginning of
Sarat al-Kahf will
be protected
from al-Dajjal (the
Anti-Christ and
False Messiah).”
(Narrated by
Muslim).
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9.”

10.

11.

12.

13.

14.

15.

16.

17.

18.

The Companions of the
Cave

Sdarat al-Kahf
am hasibta "anna "ashaba I-kahfi wa-r-raqimi kdna min "ayatina ‘ajaba
‘idh "awa I-fityatu ’ila I-kahfi fa-qald rabbana "atina min ladunka rahmatan wa-hayyi’ lana min "amrina rashada
fa-darabna ‘ala "adhanihim fT I-kahfi sintna ‘adada
thumma ba‘athnahum li-na‘lama "ayyu I-hizbayni "ahsa li-ma labithlG "amadan
nahnu naqussu ‘alayka nabaahum bi-I-haqgi "innahum fityatun "amanua bi-rabbihim wa-zidnahum hudan
wa-rabatna ‘ala qultbihim ‘idh gamd fa-qald rabbuna rabbu s-samawati wa-I-"ardi lan nad‘uwa min ddniht
‘ilahan la-gad quilna "idhan shatatan
ha’'ula’i gawmuna ttakhadhG min ddniht "alihatan law-1a yatiina “alayhim bi-sultanin bayyinin fa-man "azlamu
mimmani ftara “ala llahi kadhiban
wa-"idhi ‘tazaltumdhum wa-ma ya‘budina ’illa llaha fa-'wd ’ila I-kahfi yanshur lakum rabbukum min rahmatiht
wa-yuhayyi’ lakum min "amrikum mirfaga
wa-tara sh-shamsa ’idha tala‘at tazawaru ‘an kahfihim dhata I-yamini wa-'idha gharabat tagriduhum dhata
sh-shimali wa-hum fT fajwatin minhu dhalika min "ayati llahi man yahdi llahu fa-huwa I-muhtadi wa-man yudlil
fa-lan tajida lahd waliyyan murshidan
wa-tahsabuhum "ayqazan wa-hum rugidun wa-nugallibuhum dhata I-yamini wa-dhata sh-shimali wa-kalbuhum

basitun dhira‘ayhi bi-l-wasidi lawi ttala‘ta “alayhim la-wallayta minhum firdran wa-la-muli'ta minhum ru‘ban

9. Or deem you that the Companions of the Cave and the Inscription are a wonder among Our portents?

10.

11.
12.

13.

14.

15.

16.

17.

18.

When the young men fled for refuge to the Cave and said: Our Lord! Give us mercy from Your presence and
shape for us right conduct in our plight

Then We sealed up their hearing in the Cave for a number of years.

And afterward We raised them up that We might see (i.e. witness or reveal Our knowledge) which of the two
parties would best calculate the time that they had tarried.

We narrate unto you their story with truth. Lo! they were young men who believed in their Lord, and We
increased them in guidance.

And We made firm their hearts when they stood forth and said: Our Lord is the Lord of the heavens and the
earth. We cry unto no god beside Him, for then should we utter an enormity.

These, our people, have chosen (other) gods beside Him though they bring no clear warrant (vouchsafed) to
them. And who does greater wrong than he who invents a lie concerning Allah?

And when you withdraw from them and that which they worship except Allah, then seek refuge in the Cave;
your Lord will spread for you of His mercy and will prepare for you a pillow in your plight.

And you might have seen the sun when it rose move away from their cave to the right, and when it set go past
them on the left, and they were in the cleft thereof. That was (one) of the portents of Allah. He whom Allah

guides, he indeed is led aright, and he whom He sends astray, for him you will not find a guiding friend.
And you would have deemed them awake though they were asleep, and we caused them to turn over to the
right and the left, and their dog stretching out his forelegs on the threshold. If you had observed them closely

you had assuredly turned away from them in flight, and had been filled with awe of them.



| | learn the interpretation of the Qur’anic terms:

4 Qur’anic Term Interpretation )
@,4.533\ (ar-ragimi)- Inscription The name of a valley
%41 ("amadan)- time duration
ki (wa rabatna) - We made firm Strengthened their hearts
il (*alihatan) - gods object of worship
UL (shatatan) - enormity guessing
35 (tazawaru) - move away Incline towards
2= % (tagriduhum) - go past them Become horizontal
\ M}“—ﬁ (bil-wasidi) — threshold door )

The mercy of Allah is close to us:

Allah 3. addresses Muhammad saying: “Do not think what happened to the Companions
of the Cave is something marvelous when conceived of in terms of the Power of Allah <.
His Power is boundless and infinite. In fact, everything around you as regards the signs (ayat)
of Allah 3=, and the manifestations of His Power- such as the creation of the heavens and
earth, subjugation of the sun and moon, the creation of people themselves is more marvelous and
magnificent than what you have been asked of. All the signs of Allah are marvelous and wonderous.

These youths lived in a city whose inhabitants worshipped idols and made offerings and sacrifices
to them. These youths found that what their people were doing was devoid of any intellect and logic.
Their hearts opened up to faith and belief and they stood up and said: “Our Lord is the Creator of the
heavens and earth, the Lord and the King of everything and we shall never worship anyone other
than Him nor will we ask help from anyone other than Him”. As for the idols which the inhabitants of
the city worshipped and which they made with their own hands and then turned into gods which they
would worship without any rational argument or proof, all of this is no more than total excessiveness

, blatant falsehood fabricated against Allah J$,3=., complete deactivation of the intellect and gross
injustice against one's own self.

These youths dedicated themselves sincerely to Allah J\<.;3=. and thus Allah increased them in
guidance and certainty, strengthened their hearts and granted them enduring patience. When their
affair became known and news of them spread, they feared for their lives and escaped from the city
in haste without taking with them any food and water supplies while invoking Allah's Help and calling
upon Allah to take care of them and guide them to the path of rectitude. When night fell, they found

themselves next to a cave. They said: “Let us enter this cave so that Allah \<./d=.. may provide us
with a means of subsistence and plenty of resources”. They slept in the cave with the idea of working
out the following day what it is that they were going to do.



The Companions of the
Cave

| | cooperate:
ne of the indicators of true reliance on Allah is taking the necessary causal measures (al-akhdh bil-asbab).

With the help of my group, | identify the causal measures that the youths have taken in relation to the events
that have occurredup to this point in the slrah.

| | analyze:

the events in the story to identify the motives that drove the youths to take refuge in the cave.

Confidence and Trust in Allah 53 (al-thigah bil-1ah)

The youths slept with their last words being: § Gy 54153 55 &QQWJQAVC)K];L}. (yanshur
lakum rabbukum min rahmatihT wa-yuhayyi’ lakum min "amrikum mirfagan) “...Your Lord will unfold
His mercy for you, and He will help you on to ease in your affair ...”. They resigned their affair to
Allah and did not know that Allah .3~ had preordained that they sleep for three hundred and nine
years during which Allah protected them from hearing any sounds at all so that they the sounds did
not disturb them cutting their sleep short and waking them up. Allah 5. 3=. subjected the sun to
them twice everyday day providing them with sunlight - when it rose it would turn away from the cave
inclining towards the right before its heat became intense in order that its rays not burn them and
when it set it would be vertically opposite to them such that the amount of sunlight that they needed
would reach them all the while they were sleeping in the open space of the cave and their dog lying
in front of the cave entrance. Anyone who saw them would think that they were awake as their eyes
were open. Allah 3= would turn them over to the right and to the left so that their clothes do
not get spoiled and their bodies do not develop sores due to prolonged contact with the earth. Allah
Jw= also made their appearance look frightening such that if an observer were to look at them he
would be utterly horrified such that he would not dare return to that place again or speak to others not
even himself about what he saw. They were in a desolate place that no human would contemplate
going to nor any beast would pass through. Thus, Allah kept away from them every danger that had
the potential to threaten their welbeing or disclose their secret, for He has power over everything.

| | anticipate:

if a person were to sleep for a whole year, the many changes will happen to him.

| analyze:
the events that took place in the story and explain their significations and implications as per the
table belowf Power N
Greatness |
Mercy |,
\_ Preservation and protection | )




| find the difference:

We say: ¢/ > J\& ‘Ghar Hira’ (the Cave of Hira) and <l R 'Ashab al-Kahf' (‘the Companions
of the Cave); | explain the difference in Arabic between (Ul¢) ‘ghar’ and (—¢<) 'kahf'.
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Sdarat al-Kahf

19. wa-ka-dhalika ba‘athnahum li-yatasa’alii baynahum gala g&’ilun minhum kam labithtum qald
labithna yawman "aw ba‘da yawmin qali rabbukum "a‘lamu bi-ma labithtum fa-b"athd "ahadakum
bi-warigikum hadhiht ’ila I-madinati fa-l-yanzur "ayyuha "azka ta‘aman fa-l-yatikum bi-rizqin minhu
wa-l-yatalattaf wa-1a yush‘iranna bikum "ahadan

20. ‘innahum ’in yazhard ‘alaykum yarjumdkum ‘aw yu‘Tddkum fi millatihim wa-lan tuflihG ‘idhan
"abadan

21. wa-ka-dhalika "a‘tharna ‘alayhim li-ya‘lami "anna wa‘da llahi hagqun wa-"anna s-sa‘ata la rayba
fiha ’idh yatanaza'Gna baynahum 'amrahum fa-qald bnG ‘alayhim bunyanan rabbuhum ‘a‘lamu
bihim gala lladhina ghalabd ‘ala "amrihim la-nattakhidhanna “alayhim masjidan

19. And in like manner We awakened them that they might question one another. A speaker from
among them said : How long have you tarried? They said: We have tarried a day or some part of a
day, (Others) said: Your Lord best knows what you have tarried. Now send one of you with this your
silver coin unto the city, and let him see what food is purest there and bring you a supply thereof. Let
him be courteous and let no man know of you.

20. For they, if they should come to know of you, will stone you or turn you back to their faith; then you
will never prosper.

21. And in like manner We disclosed them (to the people of the city) that they might know that the
promise of Allah is true, and that, as for the Hour, there is no doubt concerning it. When (the people
of the city) disputed of their case among themselves, they said: Build over them a building; their
Lord knows best concerning them. Those who won their point said: We verity shall build a place of
worship over them



The Companions of the

Cave
| | learn the interpretation of the Qur’anic terms:
4 Vocabulary item Interpretation
(’:(}g;;(Biwariqikum ) - silver coins Silver dirhams
f)j_gig(yazharl]) - know of you Know where you are
N 2¢ils (millatihim) - their faith Their religion )

Three centuries:

Allah” 3= woke them up just as He had put them to sleep; they did not lose any weight; nor did their
features change. This attests to the Power of Allah _J\$;3=.. and His Ability to resurrect the dead and bring
about the Day of Judgment.

When they woke up, one of them asked: ‘How long did we sleep? Some of them said: a day; others
said: part oi/a}day. Then they realized that the matter was not as they had thought. One of them said: *
{ 2 Lot Z} (rabbukum "a‘lamu bi-ma labithtum) ‘Your Lord best knows what you have tarried’, so

leave this matter to Allah J\$./3=. and take care of yourselves and you affairs and preoccupy yourselves with
what will benefit and improve your lives”. They said: “Well, send one of you to the city to bring food and let
him look for the best halal (lawful) food and let him be kind and gentle in his interaction with the people as that
would be more conducive so as not to attract any attention to himself. | he fails to do so, they will discover who
we are, and then either kill us or force us back to their way of worshipping which is worshipping idols and all
our deeds will be futile and in vain”.

However, there is absolutely nothing that can avert Allah's command and decree. When their messenger
entered the market-place, people looked at him in a strange way because of the silver dirhams which he had
with him and which were used as the currency over three centuries ago. So, they took him to the ruler, who

was a pious believer.

He asked the man what his story was and learned that he
was one of the youths who fled persecution due to their faith
during the reign of a previous king. Thus did Allah disclose
their matter to the people in order that they may know that it Surat al-Kahf is the center of the
is true that the Final Hour will come to pass. Then the man Holy Qur'an. The word R (wa-l-
showed them the location of the cave and the king and the . )
people of the city all set out to see the youths. When they yatalattaf) ‘be courteous’ is the center
entered upon them, Allah caused them to die a true death. || most word of the Holy Qur'an. The
The people of the city wanted to build a mere structure letter ‘=" (t) in this word is the center
over them; but the majority of them said: “Rather we should
build over them a mosque in which to pray and which is in
agreement with this great sign”.

| | explain why:

/‘the Companions of the Cave’ woke up )
from their Sleep ......................................................................
their secret was revealed to the people
of their time

most letter of the Holy Qur’an

their story is narrated in the Holy

\Qumén ...................................................................... J




| | explain logically:

the features of the youths did not change after three hundred years.

Allah’s Messenger £E said: “Be keen on what is beneficial to you and do
not be weak and give up” (Narrated by Ibn Majah). In light of the dialogue
that occurred between the Companions of the Cave, | discuss the hadith
providing practical examples from my own life.

| discuss:

- | recite and memorize:

3
apSJ 8y
d Lor 8487 2 - »‘/ Ayl P

A& N‘KN“L‘” fies ,s,w K 20 ""u};w ¥ G 36
ﬂ}g‘/y\r@)uﬁ%&wuzi@u 4

-

v > - P A pos
QJ&V}%{&WL)M\_))}M)
J{;\j QBT;LAJ\W\, @ VS \Jadaba\¢§u g}@ B W’“ pe-dw,/’/\g

@}:\4&‘,\? \),J_,@‘\M)\Mwuﬁyd)u-».,\.rd\s,&&jw\;\\_,\;)
o @5»‘3 o i 2N \_);mx (£ el 200 5 (e L 505305
= /2

RO S I ReA R A I TP I @ G &a_ﬁ;%&joﬁ WETS

.{ @:&:ﬁ A:);u».)\.&us)

/, //

OO

Sirat al-Kahf

22. sa-yaquldna thalathatun rabi‘uhum kalbuhum wa-yaqalina khamsatun sadisuhum kalbuhum rajman bi-I-
ghaybi wa-yaqilina sab‘atun wa-thaminuhum kalbuhum qul rabbTt "a‘lamu bi-‘iddatihim ma ya‘lamuhum
‘illa qallun fa-l1a tumari fihim “illa mird’an zahiran wa-Ia tastafti fihim minhum "ahadan

23. wa-la tagdlanna li-shay’in ’innT fa‘ilun dhalika ghadan

24.’illa "an yasha’a llahu wa-dhkur rabbaka 'idha nastta wa-qul ‘asa "an yahdiyani rabbr li-'agraba min hadha
rashadan

25. wa-labitha T kahfihim thalatha mi’atin sinina wa-zdadd tis‘an

26. quli llahu "a‘lamu bi-ma labithd lahd ghaybu s-samawati wa-I-"ardi "absir bihT wa-"asmi’ ma lahum min
danihT min waliyyin wa-la yushriku fT hukmiht "ahadan

27. wa-tlu ma "dhiya ’ilayka min kitabi rabbika 1a mubaddila li-kalimatihT wa-lan tajida min ddnih1 multahadan

22. (Some) say they were three, the fourth among them being their dog; (others) say they were five, the sixth
being their dog, making idle conjectures at the unseen; (yet others) say they were seven, the eighth being
their dog. Say: "My Lord knows best their number; It is but few that know their (real case)." Dispute not
concerning them, except on a matter that is clear, nor consult any of them about (the affair of) the Sleepers.
(Some) will say: They were three, their dog the fourth, and (some) say: Five, their dog the sixth, making idle
conjectures at the unseen; and (some) say: Seven, and their dog the eighth. Say (O Muhammad): My Lord
is best aware of their number. None knows them save a few. So contend not concerning them except with
an outward contending, and ask not any of them to pronounce concerning them.



The Companions of the
Cave

23. And say not of anything: Lo! | shall do that tomorrow,

24, Except if Allah will. And remember your Lord when you forget, and say: It may be that my Lord guides me
unto a nearer way of truth than this.

25. And (it is said) they tarried in their Cave three hundred years and add nine.

26. Say: Allah is best aware how long they tarried. His is the Invisible of the heavens and the earth. How clear
of sight is He and keen of hearing! They have no protecting friend beside Him, and He makes none to share
in His government.

27. And recite that which has been revealed unto you of the scripture of your Lord. There is none who can
change His words, and you will find no refuge beside Him.

g

| interpret the Qur’anic vocabulary:

4 Vocabulary item Interpretation
L) (rajman) - making idle conjectures engaging in sheer speculation and
guesswork
:)LA: (tumérl) - dispute argue

&5 (waliyyin) - protecting friend who takes care of their affairs

&y SIS (kitabi rabbika) - the Book of your Lord The Holy Qur'an

\_ 1323k (multahadan) - refuge Safe haven )
What Allah wills will be:

The noble verses inform us of the disagreement amongst people with respect to the number of the youths.
Some people maintained that they were three and the fourth one their dog. Others maintained that they were
four and the fifth one their dog. There were still others who maintained that they were five and the sixth one their
dog.” All this was sheer speculation and guesswork and not based on any definitive knowledge or evidence.
There were even others who maintained that they were seven and their dog the eighth”. Allah 53 then
orders His Prophet to refer the matter to Allah 5 3= as He is the One Who knows best their number, and
a few of those whom Allah has endowed with knowledge. He then orders His Prophet not to argue about them
with anyone, nor ask anyone concerning them except telling people what Allah has made clear to him about
their affair and nothing more. Ibn ‘Abbas would say: “I am of the few who know them; they were seven and
their dog the eighth ”. The Prophet%‘é’i‘f when Quraysh asked him,would say: “Tomorrow | will tell you’. The
revelation delayed and people started to talk about it. Then the revelation came with the answer. Allah i3
says instructing His Messenger %% and as a way of teaching the people: 'Do not say | shall do something
in the future without saying insha’ Allah (‘If Allah wills) because no one knows what one is going to earn
tomorrow; so remember Allah and mention His Name and ask Him for guidance and direction.

Allah )3 \pw said that the ‘People of the Cave’ slept in the cave for three hundred and nine years.
Yet Allah J\5,3=.. addresses His Prophet :3% saying: “Tell them that no one knows the duration that they
slept for except AIIah S8« and those of His creation whom He has given access to this knowledge. He
knows the unseen in the heavens and on earth. Then Allah 5.3 says: { ,44_, J@\ }»( absir biht wa-

‘asmi‘) "How perfectly and completely He sees and hears™. This is a form for expressing wonderment and
amazement (ta‘ajjub) used to magnify Allah's praise and glorification of Himself, that is to say, "How perfectly
and completely He sees and hears everything that exists, and created beings have none but Allah to take care
of them and to manage and take charge of their affairs. He has no partner who shares in His Divine Essence,
Attributes and Actions. So, recite the Holy Qur’an and what it has made clear to people as regards the matter
of the ‘Companions of the Cave’, as there is absolutely no change in the Divine Word of Allah J\<. 3= because
it is the Truth, and you will not need a refuge wherein to find safe haven in because Allah 5.3 is your
Guardian Protector and He is Sufficient for you and for all the believers.




| | reflect:

On the words of Allah, L;\,;;;;\M

(& K sl ie ;s,;;)g:{ ML A
Mles 6L o ,x,u; A

"sa-yaqullna thalathatun rabl uhum kalbuhum wa- yaquluna
khamsatun sadisuhum kalbuhum rajman bi-l-ghaybi wa-yaqultna
sab‘atun wa-thaminuhum kalbuhum".
“...(Some) say they were three, the fourth among them being
their dog; (others) say they were five, the sixth being their dog,
making idle conjectures at the unseen; (yet others) say they were
seven, the eighth being their dog....”
- | collaborate with the members of my group on the following:
- we infer from the holy verse the effect of companionship on the

individual............o

- we deduce evidence from the holy in support of the viewpoint of Ibn ‘Abbas: “They were seven, the
eighth being their dog”.

|I work out the possible scenarios:

A person says: “l shall go on pilgrimage (hajj) next year”.
In collaboration with the members of my group, | work out the possible scenarios which this person
may encounter.

On the basis of the possible scenarios we arrived at, we accentuate the importance of saying &l ¢l ()
“If Allah wills”.



The Companions of the
Cave

Organizing my information

The People
of the Cave

4 I
The wisdom
Reason behind behind making

them taking refuge ; ; )
e c%ve: g 4 Their number- I their affair known:
.............................. Duration Of
.............................. their sleep:

K / .............................. K /

NG /

| | answer by myself:

+ First: | explain what is meant by the words of Allah, 5 3:
G4 s Lo ”5‘3// [ I A A I WRZ DI D W) 2. 2o s
UL 5 T8 a0 )t 03 000 15628 STy oy T 85 G5 TG 145 5) 2 8 PGS

"wa-rabatna ‘ala qulUbihim ’idh gadmi fa-qald rabbuna rabbu s-samawati wa-I-"ardi lan
nad‘uwa min ddniht "ilahan la-qad qulna ’idhan shatatan"

“We gave strength to their hearts: Behold, they stood up and said: "Our Lord is the Lord of
the heavens and of the earth: never shall we call upon any god other than Him: if we did, we

should indeed have uttered an enormity!”

+ Second: | mention the reason behind the delay in revelation to the Prophet %%after he had said
to Quraysh: “Tomorrow | shall tell you”.




# Third: | adduce evidence from this event that demonstrates the truthfulness of Allah’s Messenger #.

+ Fourth:l explain the meaning of the following terms and expressions:

SN Word Meaning
2613 e Wi)lai (fa-darabna ‘ala “adhanihim)
1 |
We sealed up their hearing
2 1 Camadan) ime | e
225k e U5 (wa-rabatna ‘ala quldbihim) We
3 |l
strengthened their hearts
4 Wi (shatatan) | e
5 il Wl (rajman bi--ghaybi) |
. UK e 58 (iftara ‘ala llahi kadhiban)
invents a lie concerning Allah | s
7 43l U3 Y (13 mubaddila li-kalimatihT) none
\ Can Change HiS Words .........................................................................
T Ibn ‘Abbas narrated: “We were with Mu‘awiyah D in the Bahr al-Rim (Sea

&

| enrich my

information
_

of Byzantium). We arrived at the cave in the ‘Companions of the Cave’
were. Mu‘awiyah said: ‘I would like to enter and look at them. | said to
him: ‘Allah has prevented one who is better than you from doing so.” Allah

PP i P2 VRN O Ry /’4//”/, o STl <

SR says: D85 3L SRS D aehs E o de CAbl g
"lawi ttala‘ta ‘alayhim la-wallayta minhum firaran wa-la-muli’ta minhum
ru‘ban"

“...if you had come up on to them, you would have certainly turned back
from them in flight, and would certainly have been filled with terror of
them”. lawi ttala‘ta ‘alayhim la-wallayta minhum firaran wa-la-muli’'ta
minhum ru‘ban

“...if you had come up on to them, you would have certainly turned back
from them in flight, and would certainly have been filled with terror of
them”.




The Companions of the
Cave

| assess myself

- D

Level of Achievement

SN Area of Application
Average Good Excellent

| make special effort to recite the Qur’an
according to the rules of tajwid.

| memorize the relevant Qur’anic verses and
constantly revise what | have memorized.

| express in my own words the meaning of
3 the Qur’anic terms and use them in my day-
to-day living and interaction with others.

| understand the overall meaning and apply the

& lessons contained in it
5 | make special effort to observe the (legal)
rulings contained in the verses
S J

6 oI »

@ | make my mark

| make sure of saying 4 sl &)'If Allah wills' whenever | intend doing something in
the future.



Stages of the Gathering and Compilation (Jam°) of the Holy Qur’an

1.explain the stages of the gathering and compilation (jam®) of
@ the Holy Qur’an
ﬁ 2.compare between the efforts of Abl Bakr al-Siddiq “«#~ and
those of ‘Uthman ibn ‘Affan «#~ in the service of the Holy
| learn from Qur'an.
this Ie§son 3. explain the roles of Abl Bakr ¥4~ and ‘Uthman ibn ‘Affan D in
N tor serving the Holy Qur’an.
F

| take an initiative to learn

| read and answer:

Throughout history, humankind has never known a book that has received so much attention, interest and
concern for its preservation like what the Holy Qur'an has. Notwithstanding the fact that Allah  J&.3=.. Himself
has guaranteed its preservation and protection against distortion and corruption for ~ Allah, J&d-., says:

9l O ,L,L,uu,){,c\ujuﬁu ¥

9. ’innd nahnu nazzalna dh-dhikra wa-'inna lahi la-hafizina

“Verily We: It is We Who have sent down the Dhikr (i.e. the Qur’an) and surely, We will guard it (from
corruption)” (Sarat al-Hijr: 9).

we still find the Messenger ?c}:ﬁf and the Companions ! receiving and transmitting it with the care and consideration.
In fact, the Companions ! competed with one another in learning and teaching it and in putting it mtg/ practice.
In addition to this utmost care and consideration for the Holy Qur’an on the part of the Messenger : =% and the
Companions ! the Archangel Jibril (Gabrlel))y\__,s\m would go over it with the Messenger %‘*é@ every year in the
Month of Ramadan. After the death of the Messenger 33":? Muslims gave themselves over wholeheartedly to the
service of the Holy Qur’an by memorizing it, writing it down and applying it in their daily lives.

- | suggest to my classmates a method that will enable us to
memorize the Holy Qur’an.

- | mention three reasons that motivated the Companions to
memorize the Holy Qur’an.



Stages of the Gathering and Compilation
(Jam®) of the Holy Qur’an

First: : Jam® (gathering and compiling) the Holy Qur’an in the time of the Prophet 3%%

[The Meaning of Jam’ (Gathering and Compiling the Qur’an) in the Prophetic Era:

Jam’ (gathering and compiling the Qur’an) in the time of the Prophet %%has two senses in
which it is used:
The first of the two senses: jam’ meaning memorization (hifz), that is to say learning the Qur’an

by heart; Allah, Jusde, says: 7w 2155 05 E2H g
17. inna “alayna jam‘ahd wa-qur’anahi
“It is for Us to gather and collect it (i.e. the Qur’an)” (Sarat al-Qiyamah: 17).
that is, to gather and collect it in the heart of the Prophet S“é? and the hearts of the Companions !.
The second of the two senses: jam’ meaning written compilation (kitabah). The Prophet 5“%&5’ used
to order some Companions ! to write down the revelation and compile it (in the form of a book or

SRR o Lo G-

scripture). Allah 3w says: [uu{@ J@@’Qﬁwuﬂmwﬁ,ﬂ)}

2. rastlun mina llahi yatld suhufan mutahharatan

3. flha kutubun gayyimatun

2. A Messenger from God, rehearsing purified pages

3. in which there are scriptures (compiled wr|t|ng  true and right (Sarat al-Bayyinah).

‘Abdullah ibn ‘Umar said: “Allah’'s Messenger %% prohibited travelling with the Qur’an to the land of
the enemy” (Narrated by al-Bukhart). The prohibition here relates to travelling to the land of the enemy with
with the Qur’an in written form not the Qur’an memorized (in the bosoms of men).

| | reflect and argue:

- | formulate my answer in response to someone who claims that the jam® of the Qur’an in the
Prophetic era was restricted to memorization only and did not include writing.

[Permission to write down the Holy Qur’an:

The Prophet 5:”‘1% permitted all the Companions to write down the Holy Qur’an as mentioned in
the hadith of Abad Sa‘Td al-Khudrt: “Do not write anything from me; whoever has written anythlng
from me other than the Qu'ran let him erase it” (Narrated by Muslim). However, the Prophet 3‘%‘?
did not rely on the writings of the Companions; rather, he appointed special scribes to write down
the revelation; they would write down the Qur’an as soon as it was revealed. It has been reported
on the authority of al-Bara’ ibn ‘Azib that he said: “When the verse (sssa 4 Gea3iiiGe S50:801 6 25V %
(la yastawT |-ga‘idina mina I-mu’minina ... )*Not equal are those of the believers who sit (at home)”
(Sadrat al-Nisa’: 95) was revealed, the Prophet called Zayd and had it written down. Then Ion Umm
Maktiim came and complained about his handicap, and Allah revealed (95 { )J»A\éﬂﬁ} ‘except
those who are handicapped” (Sdrat al-Nisa’: 95)" (Narrated by al-BukharT). The entire the Qur’an
was written down in the presence of the Prophet &"%ﬁ and by order from him and under his supervision
since the beginning of the revelation and until the very last verse of the Holy Qur’an was revealed.



| think and prove:

- That the Prophet permitted the Companions to write down the Qur’an notwithstanding the fact that
he had prohibited them from writing down anything taken from him when he said: “Do not write
anything from me...”.

- If I had been among the Companions ! and heard the Prophet 3%% permit the writinging down of Divine
Revelation. | state what | would have done to serve the Holy Qur’an.

[The Qur’an was not compiled into a single volume (Mushaf) in the Prophetic era

Divine revelation continued to descend in successive fasion upon the Prophet such that some of verses of a
strah would descend, and then stop with the descension of other verses before or after that sdrah, afterwhich
revelation resumes with the verses of the first sirah, and it continued in this way until the revelation reached
completion just before the death of the Prophet 3*:%:&% This made it difficult for the Qur’an to be compiled into
a single codex (mushaf). Nevertheless, the Holy Qur'an was completely written down in the presence of the
Prophet 3%% but it was not compiled and placed between the two covers of a single codex (mushaf) nor was it
arranged in written in the same order as it was arranged in the hearts of those have memorized it.

| | infer:

| give three reasons why the Qur’an was not compiled into a single volume (mushaf) during the
time of the Prophet 5%&%

Second: Jam' (gathering and compiling) the Qur’an during the reign of Abl Bakr “4-

In the Battle of Yamama, many Companions were martyred; among them were seventy of the
Holy Qur’an hafizes (Companions who memorized the Qur’an). One of them was Salim Mawla (non-
Arab Muslim) Abu Hudhayfa, who was one of those to take the Qur’an from according to the order of
the Prophet, peace be upon him. Owing to this Umar, may Allah be pleased with him, hurried to Abu
Bakr as-Siddiq and advised him to collect the Qur’an and write it in one book (Mus-haf).

| | reflect and ponder:

the possible scenarios and outcomes had Abl Bakr al-Siddig not taken the advice of ‘Umar ibn al-
Khattab presenting my own viewpoint on the matter.

[ The method of compiling the Holy Qur'an during the reign of Abd Bakr al-Siddiq ««:

When Abi Bakr al-Siddig “#-> made the decision to compile the Holy Qur’an, he charged ‘Umar ibn
al-Khattab %%~ and Zayd ibn Thabit %= with this great task. One of the most important reasons for
choosing Zayd ibn Thabit*#~ was that he had witnessed the final reading or review (by Jibril) of the Qur’an
(al-“ardah al-akhirah) in addition to the credentials mentioned in Abl Bakr's commendation of him when he
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said to him: "You are a young and intelligent man, we know nothing to your discredit, and you used to record
the revelations for the Messenger ofAIIah%, so go out in in pursuit of the Qur’an and compile it (into a
single book)"

‘Umar ibn al-Khattab and Zayd ibn Thabit, may Allah be pleased with them, followed a defintive
methodology by relying on two sources: o

1. What was written in the presence of the Prophet ;% and under his supervision;

2. What was preserved in the memories of people (who knew it by heart).

Zayd ibn Thabit said: “So | went out in pursuit of the Qur’an compiling and collecting it from parchments,
scapula, leaf-stalks of date palms and from the memories of men (who knew it by heart).”. The compilation
of the Qur’an took fifteen months and it was completed before the death of Abd Bakr al-Siddig D and it was
called ‘al-Mushaf’ (Qur’anic Codex).

| | infer and decide:

- I mention the decision that | would have taken if | were in the position of Zayd ibn Thabit “%~ and
give reasons for my decision.

-  mention what | conclude from the fact that it took Zayd ibn Thabit «%+> one year and three months
to compile the Holy Qur’an.

,,,,,,,

several features, the most important of which were:

It was compiled in a single codex (mushaf) with the verses and chapters arranged in order.

It conformed to what was confirmed in the final reading or review (al-‘ardah al-akhirah) of the Holy Qur’an
with JibrTl ".

It included the Seven Modes (al-Ahruf al-Sab‘ah) which were confirmed in the final review.

Its validity and accuracy were unanimously agreed on by the Companions (ijma‘ al-sahabah).

| think and infer:

- | give four reasons that led to the Companions ! agreeing unanimously to on the validity and
accuracy of the mushaf which was compiled during the reign of AbG Bakr al-Siddiq %=,



Third: Copying (naskh) the Holy Qur'an during the reign of ‘Uthman ibn ‘Affan =

Reason for copying the Qur’an

The Islamic conquests expanded during the reign of ‘Uthman ibn ‘Affan «¥~ and the Companions were
scattered in the new territories. The inhabitants of each territory took the recitation of the Qur’an from those of
the Companions ! who travelled to and settle in their territory. This was so because each Companion taught
the particular harf (mode) which he had received from the al-Ahruf al-Sabah (Seven Modes) revealed to the
Messenger ;@’%&é Therefore, there were differences in the modes (hurdf) of Qur’anic rendition and ways of
Qur’anic recitation between the various Muslim territories. People began to differ in the way they recited the
Qur’an until it led to a situation where they would reject one another's recitation

| | read and summarize:

- In my own style, | summarize the reason that had prompted ‘Uthman ibn ‘Affan «%~ to copy the
Holy Qur’an.

Methodology of copying

Caliph ‘Uthman ibn ‘Affan %%~ specified the steps to be taken in compiling the Holy Qur’an, namely:

1. Appointing the committee that will compile the Qur’an headed by Zayd ibn Thabit %> because he was
the one whom Abi Bakr al-Siddig D had charged previously with the task of compiling the Holy Qur’an.

2. Taking the codex (suhuf) which Zayd ibn Thabit “¥~> compiledduring the reign of Abl Bakr al-Siddiq D as
the basis for making the official copies of the Qur’an (Mushafs).

3. Direct supervision of the compilation and copying process by ‘Uthman ibn ‘Affan &=,

The Qur’anic script be written in a form that incorporates that which has been authentically established of
the al-Sab‘ah al-Ahruf (Seven Modes) in the final revision (al-‘ardah al-akhirah).

5. That the committee refer to Caliph ‘Uthman ibn ‘Affan before writing down anything that requires checking.

When the committee members differed on how to write down a particular word they would write it down
according the Harf (Mode) of Quraysh.

| analyze and anticipate:

- What, in my view, would have changed in the methodology of copying the Holy Qur’an during the
reign of ‘Uthman ibn ‘Affan <%~ if modern technology was available to him?
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Dispatching the Mushafs to the various Muslim cities:

‘Uthman ibn "Affan %~ ordered that the Mushafs be dispatched to the various Muslim cities to
put an end to the conflict and controversies in reading the Holy Qur’an. He sent a Mushaf to every
city, ordered all other copies to be burned and kept one copy with himself, which came to be known
as the al-Mushaf al-lmam (the Master Copy Mushaf). The Muslim Ummah took great care of these
‘Uthmant Mushafs and took them as master copies for writing and preparing duplicate Mushafs

generation after generation. Allah \5.3-.. says:

2 20281 8 o o8 53 08 Sl 5V % o b il
42. La Ya'tthi Al-Batilu Min Bayni Yadayhi Wa La MinKhalfihi Tanzilun Min Hakimin Hamidin
“Falsehood cannot come to it from before it or behind it (it is) sent down by the All-Wise, Worthy

of all praise (Allah)” (Sarat Fussilat: 42).

| | prove:

- that ‘Uthman ibn “Affan's copying of the Holy Qur’an into Mushafs prevented conflict and strife

from occurring among the Muslims

- In cooperation with the members of my group | complete, the following table of comparison:

\
Aspectof Compilation of the Qur’an during the Copying of the Qur’an during the
comparison reign of Aba Bakr al-Siddiq «&~ reign of ‘Uthman ibn ‘Affan «4~
Caume | emes—n
Resultant ..................................................................................................................................
Outcome
A\ J




2

| organize my concepts

-

Compilation of the Qur’an
during the Prophetic Era

Compilation of the Qur’'an
during the Caliphate of Abu
Bakr al-Siddiq 4~

Copying of the Qur’'an )
during the Caliphate of Dhi
al-Narayn ("the Possessor

of the Two Lights"), ‘Uthman

[

Meaning of compilation (jam")

Meaning of compilation (jam®)

in this context: in this context:

Meaning of copying (naskh) in
this context:

Reason for compilation (jam®):

Reason for copying (naskh):

Student Activities

| answer by myself:

1. The compilation of the Holy Qur’an during the Prophetic reign assumed two forms. | specify these
two forms explaining the importance of how they mutually complement one another.

2. | compare between the respective efforts of Abl Bakr al-Siddiq ‘Uthman ibn ‘Affan

service to the Holy Qur’an as per the table below:

During the reign of Abu Bakr al-Siddiq “«%:~>

During the reign of ‘Uthman ibn ‘Affan «~

in terms of their
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3. I mention the reason for the order issued by ‘Uthman ibn ‘Affan «%~=> to burn all the Mushafs and
endorse only the Mushaf which he had sent to the Muslim territories despite the fact that the other
Mushafs were sound and authentic and free from disrtortion and corruption.

| | enrich my experience

4. One of the merits of the al-Mushaf al-lmam (Master Copy of the Qur’an) endorsed by ‘Uthman

,,,,,,,

Qur’an was revealed. | look up the meaning of the al-Ahruf al-Sab‘ah and the difference between
them and the Ten Qira’at (Canonical Readings).

| assess myself

| assess the effect that the lesson “Stages of Compiling the Holy Qur’an” has had on my conduct
and acts of worship:

e N
Level of achievement

SN Aspect of Application
Average Good Excellent

| recite my ‘wird’ (fixed portion) of the Holy
Qur’an daily and regularly.

I make sure that | don not utter except what pleases

2
Allah )53
3 | always seek to serve the Holy Qur’an according
to specific and well-planned ideas.
| emulate Zayd ibn Thabit D in the determination and
resoluteness (himmah) he showed in preserving the
4
Book ofAllah 3= and raise my own determination
and resoluteness as regards my studies.
5 | take my teacher as my role model, show him

respect and acknowledge his worth.




The Methodology of Thinking in Islam

1. explain the concept of ‘the methodology of thinking’.
| learn from

. 2. identify the characteristics of methodological thinking in Islam.
this lesson

3. infer the effect of methodological thinking on the individual and

society.

Every day scientists are discovering more and more secrets of the human mind. The mind has massive
potential and every human being has huge mental capacities that emerge whenever he believes in their
potential, stimulates them properly and puts them to good and positive use. These capabilities may disappear
and fade away due to neglect and preoccupation with trivial matters. Scientists say that memory related
problems stem from misuse.

The importance of the mind is evidenced in the functions it is meant to perform in our lives, such as
distinguishing between right and wrong, repelling harm, securing benefit, acquiring knowledge and science,
and many other functions. Hence, we find that Islam has accorded the mind a sutiable and worthy status;
such that in many Qur'anic verses it addresses itself directly to those who endowed with minds and intellects.

Allah J53 says:  newang Colass o8 c5Y S 3 g
12. ’inna fi dhalika la-"ayatin li-gawmin ya‘qildna
“...Surely, in this are proofs for people who use their intellects...” (Sdrat al-Nahl: 12)

drawing attention to the role that people endowed with minds and intellects should assume and calls upon
us to respect the strides made by the intellect and appreciate the knowledge, expertise and the conclusions
reached by people of sound mind and intellect..

Moreover, Islam granted the intellect freedom of thought by calling people to engage in contemplation
and reflection for the purpose of benefitting from all that Allah has made subservient in the universe and
to enable man to perform his role in life and achieve that will cause him to realize his happiness. In view
of this sublime end, it is neccesary to avoid things that weaken the intellect or waste its energies because
the f man's welfare is linked to the intellect being inthe best of conditions. Therefore, Islam has layed out a
methodology for thinking, which regulates its course, ensures that it reaches findings with which the mind
is satisfied and in which people have confidence.

| | express myself:

Under the teacher's supervision , | speak about the difference between the mind (‘aql), brain (¢l
dimagh) and cerebrum (mukhkh) .

The methodology of thinking in Islam:

It comprises intellectual and systematic, steps encompassed by Divine direction to ensure that thinking reaches
sound and valid conclusions. These steps begin as soon as the mind is exposed to a stimulus that excites it
into actionwhich starts with sense perception and conceptual awareness.

This step consists in gathering information and grasping the problem while at the same time respecting




The Methodology of Thinking in Islam

the feelings, privacy and dignity of others . The Prophet ﬁ“&i would not
explicitly name someone who held a particular standpoint; rather, he would
say using non-explixit language: “What is wrong with an employee who ...,
or he would say “What is wrong with folks who ...”.

This is followed by the second step, which consists in finding possible
solutions, in other words, stating hypotheses. This is effectively a desire to
engage in positive participation and proceed to the best course of action.
This is followed by the third step, which is ensuring the viability of the
solutions and singling out the best solution based on complete rationality and
objectivity. We may call this stage ‘hypothesis verification’ (i.e. verifying the
validity of hypotheses). It is here that we find that methodological thinking
in Islam is thinking that is scientific and intellectual and is concerned with
the means as it is with the end results because noble ends require noble
means as well.

| | compare:

between methodological thinking and random thinking in the table below:

e

Aspect of comparison

the aim of this kind of thinking | |

Clarity of methodology | |

its end results | e,

NS J

" Characteristics of methodological thinking in Islam:

Methodological thinking In Islam has its own special characteristics; when Muslims abide by them,
they achieve excellence in various fields, and great scientists in different fields appear from their
midst. The contemporary world continues to be indebted to them appreciate and value their efforts.
The most significant of these special characteristics are:

1) Thinking is a form of worship in the general sense:

Allah J<5: 3. has commanded us to think and contemplate in many verses. Allah 5.3 says:
(191 : Olyae ] { 2@&\%@&%\1‘3 EEEG L/fjufjﬁfjgi&mé;é 5)%3}
191. ... wa-yatafakkarina fi khalgi s-samawati wa-l-'ardi rabbana ma khalagta hadha batilan
subhanaka fa-gina ‘adhaba n-nari
“...and they think deeply about the creation of the heavens and the earth, (saying): "Our Lord! You
have not created (all) this without purpose, glory to You! (Exalted be You above all that they associate

with You as partners). Give us salvation from the torment of the Fire...” (Sarat 'Al ‘Imran: 191)



A Muslim when he is engaged in thinking he is engaged in

< 54\

worshiping Allah J\5;3-. and as such he will be rewarded for
it. It is not possible for a Muslim to worship Allah and earn his
reward except through that which Allah

loves and through that which is good and beneficial to
people. It is for this reason that thinking in the Islamic spirit is

regarded as one of the ways that lead to knowing Allah i3

and fearing Him. Allah ;3= says:
28. ... 'innama yakhsha llaha min ‘ibadihi I-‘ulama’u ...

(28 :,b08] .{ Bﬁ:&:ﬂ 53[2:; ;3 & d/i; L:,\f%
‘... Only those of His servants who are knowledgeable truly fear Allah...” (Sirat Fatir: 28).

The thought of a Muslim stems from his belief in Allah, <3, and his belief in the mission of
Allah’s Messenger, é\:%:t? Hence, a Muslim controls himself in thinking by adhering to a framework
within the whole Divine Sharia.

A Muslim's thinking stems from his belief in Allah J\$;/3=. and his belief in the mission and message
of Allah’s Messenger &%, thus controlling and regulating himself in his thinking through a framework
governed by the complete and holistic Divine Shari‘ah.

_ The Messenger 355 says: in a hadith in which narrates from His Lord (this is called hadith qudsT):
PXLGJ“"-'?X}W?“ \J\}LJMMLQMM‘;‘ uhmycl.g.mi\.@an UUMA\JL@_\MSL@JW@%W&.\.\; (-;A 13) d;})pa.u\ Jar
mEial A0 LEEE e i aile i

“Allah )53 says ‘Whenever My servant intends to do a good deed, but does not actually do it, |
record it for him as a single good deed. And if he actually does it, | record it as ten good deeds up to seven
hundred fold (in his account). If My servant intends to do a bad deed, but does not actually do it, | do not
record it against him. And if he actually does it, | record it as a single bad deed” (Narrated by al-Bukhart
and Muslim).

| reflect on the hadith qudsi (divine hadith) above and infer the extent to which
Islam values positive thinking.

| reflect and

(T2 1= R [FSS0000000000 0000000000000 OOOOOO OO OO OO OO OO OO

2) Thinking is governed by morals:

Morals in Islam are constant because they derive from a firmly established creed and not from narrow
or temporary and transient interests. Thinking in Islam respects the knowledge of others, appreciates
their efforts and builds on them. Moreover thinking in Islam is based on dialogue and respect for the
other. As such it is flexible and complies with scientific integrity and intellectual honesty. Thus, no one
is to ascribe to himself what is not his. Allah ... says:
[188 : 31y JT] { ,j //(:.';53:\:@’1;2 3}&;{.@12%\;\;«:(3\1 \)i:..ﬁ :\ g,&} (;:’\LJS};»&,\!\:;«:ZY

188. 1a tahsabanna lladhtna yafrahtna bi-ma "ataw wa-yuhibbina "an yuhmadu bi-ma lam yaf‘alG

fa-la tahsabannahum bi-mafazatin mina I-‘adhabi wa-lahum ‘adhabun "alimun

“Do not think that those who rejoice in what they have done (or brought about), and love to be

praised for what they have not done,- do not think them secure from chastisement; for them

awaits a painful chastisement” (Sarat "Al ‘Imran: 188).
Morals regulate the course of thinking such that it does not cause harm to others, deprive them of
their rights or forfeit their wellbeing and interests. Hence, it is a thinking that is moral and ethical in
nature.
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Allah’s Messenger :&"’%‘5 said:
Luudhem‘y}\)m)aem‘y}\u}ly_}ea \a\au&)\a}e})}\ g_a)}a.\sc\baj\uss@_‘\ u\&_\AAA S
apply: “l intended to prohibit sexual intercourse with a suckling woman (ghilah), but

then looked into what the Romans and the Persians were doing, and found
that they engaged in sexual intercourse with women suckling their children
and that did not cause any harm to their children” (Narrated by Muslim).

| analyze the noble hadith in terms of the characteristic expressed in the precept: “Thinking in Islam

is governed by morals” identifying the following:

| think and

- the thinking of Prophet r as regards the welfare of the Muslim community (ummah).

3) Thinking in Islam is objective in that it observes accuracy and pursues truth:

Islam commands us to take wisdom and make it one's own no matter where it is to be found because wisdom
is the lost property (dallah) of the believer. Part of the objectivity of a believer when passing judgment on issues
is to avoid falling under the sway and influence of his desires and emotions because they may cause one's

thinking to derail and veer off course like someone who clings fanatically to his opinion. Allah  J&:3= says:
(23 a3l {)ajéifﬁ’ A P q)\,u:lwucje\}

23. "a-fa-raayta mani ttakhadha ’ilahahi hawahu wa- adallahu llahu “ala ‘ilmin ...

“Have you seen him who has taken his desires as his god, and Allah has let him go astray, despite having
knowledge, ...” (Sirat al-Jathiyah: 23).

Therefore, Islam warns against delusive conjecture and speculation because this does not lead to truth;

instead it orders us to rely on evidence and demonstratlve proofs Allah J\$3=lsays:

136 10l L:_;:,lf .Y SEIE u,yuff\g:-:c;
36. wa-ma yattabi‘u "aktharuhum ’illa zannan ‘inna z-zanna la yughni mina I-haqqi shay’an .

“Most of them follow nothing but conjecture. Assuredly conjecture avails naught against truth” (Surat YUnus:36).

A person says to his friend, “What is right remains right even if it infuriates us;
and what is wrong remains wrong even if it pleases us”. His friend belittled
| discuss his opinion.

and form In cooperation with the members of my group, we reflect on the above
scenario and form a opinion that is well-justified.

an opinion:

4) Thinking in Islam is positive:

Islam assigned every individual in society a role to perform and to work towards realizing it, which represents
his goal and purpose in life. By doing so he becomes a productive element in society being a benefit to
himself and to others. For this reason, it is necessary that the one abandon negative thinking and avoid the
obstacles and impediments to sound thinking and hence no toleration for dispair, frustration and dependency.

Allah )3 says:



53. qul ya-‘ibadiya lladhina 'asrafd ‘ala 'anfusihim la tagnati min rahmati llahi ‘inna llaha yaghfiru dh-
dhundba jami‘an ‘innahd huwa I-ghafiru r-rahimu

“Say: "O My servants who have transgressed against themselves (by committing evil deeds and sins)!
Despair not of the Mercy of Allah, verily Allah forgives all sins. Truly, He is Oft-Forgiving, Most Merciful”
(Sdrat al-Zumar: 53)

Likewise, one must also distance oneself from jealousy as a type of negative behavior that stirs animosity and
destroys the energies and capabalities of society

Allah’s Messenger:«”“é&.% said: .
Y_g \}JA_,.\G:;‘L:;“ \}L.J.\Y b-\.\J@AS.I(é.‘J‘_’ u_\_ﬂ\ d&muﬂ} J;u.d\ d&xd}&\ Y 44&3\;‘\@ ;La:u}\_, .\u;“ ‘?SL\B?AY\ ;\J?S.J\ g_a.\"
esm?)un \ya\esx?su z ""L:u?s.\_u\ S A 52 T sk
“There has come to you the disease of the nations before you, jealousy and hatred. This is the ‘shaver’
(destroyer); | do not say that it shaves hair, but that it shaves (destroys) faith. By the One in Whose
Hand is my soul, you will not enter paradise until you believe, and you will not believe until you love one
another. Shall | not tell you of that which will strengthen love between you? Spread (the greeting of)
salam amongst yourselves” (Narrted by al-Tirmidhr).

The Prophet 5%% even changed the names of some people in order to keep them away from all that is negative
and transfer them to all that is positive. Thus, he changed the name of a woman from ‘Asiyah (disobedient)
to Jamilah (beautiful). In like fashion, Islam calls towards optimism, hope and having a good opinion of Allah

S5l When a man came to the Prophet :*3“3% asking him for help, the Prophet %‘Ej ordered him to sell some
of his possessions, divide half of the sale proceeds between the members of his family and buy an axe with the
other half. The man did so. Some days later, the man came with money enough to avail him from having to beg
from people. In this incident, the Prophet 3‘&}? transferred this man from a state of negativity, dependency and
despair to a state of positivity, productivity, hope and optimism. This example is representative of the methodology
of thinking in Islam.
5) Thinking is holistic and balanced:

This means that thinking encompasses all aspects of material and spiritual life, such that no one aspect
dominates over another. As we need thinking in Shari‘ah sciences, we also need it in physical sciences so that
the progress becomes balanced and all aspects of life flourish at the same time. Salman *%-> said to Abd

al-Darda’,
mia 53 o 08 el s e Y )5 ol aple izl s alle o5 Wds alle L )

"Your soul has a right over you, your Lord has a right over you, your guest has a right over you and your
family has a right over you; so give each rlght holder its right'. Later, the two of them visited the Prophet &%ﬁf
and mentioned that to him. The Prophet % said, "dal s Gl

"Salman has spoken the truth" (Narrated by al-Bukhari). Just as Islam encourages worship, it also
encourages work and production, so much so that it elevated work to the level of worship. All this frees a
Muslim's inner capacities and unleashes his latent energies for thinking, working and producing.

| | analyze and identify:
There are many notable natural reserves in the United Arab Emirates, including terrestial and marine
natural reserves. These projects all have their respective plans and goals.
In collaboration with another group, we analyze the idea and then specify aspects of how
comprehensive and well-balanced these projects are.




The Methodology of Thinking in Islam

[The effect that methodological thinking in Islam has on society:

There are many positive effects that methodological thinking has on society. These effects include:

1) the unity and protection of society by unifying its vision and efforts. Every member in society has
a role to perform. This in turn requires a high degree of awareness of the members' respective
responsibilities and the goals that their society aspires towards. Moreover, it requires a high level
of systemization in thinking based on the characteristic properties of Islamic methodological
thinking.

2) the progress of society in all walks of life such that it occupies its place among nations and
preserves its national identity and unique character without isolating itself from others.

3) disseminating a culture of dialogue and building bridges of communication between nations.

4) embracing the other and respecting his opinion, and this serves to create a climate of cooperation
and coexistence between nations and communities.

5) thinking that is global and universal in nature, such that (scientific) findings become a joint right
shared by all and serve all of humanity and not the sole right of any particular society at the
exclusion of all other societies.

|I anticipate:

In collaboration with my group, we anticipate other effects that systematic and methodological
thinking generate

| organize my concepts

Methodological thinking in Islam

Effect
It comprises intellectual - itis a form of worship in - unity of society and
and systematic, steps the broader sense. preservation of its security.

encompassed by Divine R R
direction to ensure that
thinking reaches sound

and valid conclusions. o ettt e ottt ettt et et a et




Student Activities
N T

| answer by myself:

1. I summarize in my own words the characteristics of methodological thinking in Islam.

2. | criticize the following positions:

- Someone helps his fellow student in the examination because he regards this as an act of mutual
assistance and cooperation.

- Someone disagrees with the viewpoint of his fellow student and accuses him of ignorance and lack
of knowledge.

- Someone resends everything that he receives from his fellow student on social media before
veridying its authenticity.

| | enrich my experience

1. | write an article on “Critical Thinking in the Holy Qur’an”.

2. | design a PowerPoint presentation on Positive Thinking in Islam.



The Methodology of Thinking in Islam

| assess myself

| _
SN Area of Application

Average Good Excellent

1 The clarity of the concept of methodological
thinking in Islam.

2 Summarizing the characteristics of methodological
thinking in Islam.

| make wisdom my own no matter where it's

3 found and benefit from it even if it comes from
my enemy.
4 | make sure that my thinking is always positive and

avoid being negative.

Exploring the effect of methodological thinking on
5 o .
the individual and society.




Wagf (Establising an Endowment) is Giving and Growth

. 1.explain the concept of waqgf (establishing an endowment).
| learn from| 2 illustrate the virtue of waqgf.

this lesson . distinguish between the various types of wagf.

explain the role wagf plays in serving the community.

| take the initiative to learn

The General Authority of Islamic Affairs &
Endowments (Awqaf) in the United Arab Emirates
launched an endowment project under the motto
of ‘Mafhas al Qatah’ (3usdl Jasis) ('sandgrouse
nest' referred to in a Prophetic hadith). The
Awgqaf set the value of one ‘mafhas’ (nest) at two
hundred dirhams with the aim of investing the
amount paid (for every mafhas), and using the
proceeds to build and maintain mosques in all of
the emirates comprising the UAE.

\ _J

. The General Authority of Islamic Affairs & Endowments
| think:

In collaboration with one of my fellow students, | identify the goals that the Awgaf endeavors to
achieve by launching the endowments project under the motto ‘Mafhas al Qatah’.

| use my skills to learn:

Islam is committed to spreading a spirit of solidarity among the members of society, and in order
to achieve this, it has legislated and instituted many channels of charitable giving, such as: Zakah
(obligatory annual tax), Sadaqah (voluntary charity), Hibah (gift giving) and Waqf (endowment).



Wagf (Establising an Endowment) is
Giving and Growth

| Definition of waqgf (endowment):

Wagf literally means ‘restricting and ‘preventing’. Thus, the Arabic sentence 1X & ; (waqaftu kadha) means
"| restricted such and such"; what is meant by waqf is for a person dedicate something which he owns for the
benefit of people, such that he does nor sell it, give it away as a gift to anyone or let it be inherited after his
death. The benefit is reaped either from the endowed item or property itself or from the proceeds and returns
generated by it, of which some is spent in charitable and benevolent causes.

| | enumerate:

within three minutes, as much as possible of the types of items and property
established as waqf nowadays

[Waqf is a means of drawing near to Allah 3.

Allah UJL;;W\?.M legislated for us the institution of waqf, urged people to practlce it and made it one of the many types of
voluntary charity (sadagat) through which a Muslim draws near to Allah OJ\;;” . Allah’s Messenger 3%=5 says:
"d}m@u‘.ﬂ“m@m#,\ ‘-u)t;mmw umwwm-u.bu\ Syl &l I3y
“When a man dies, his deeds come to an end except for three things: sadagah jariyah (ongoing charity); knowledge
which is beneficial; or a virtuous child who prays for him (the deceased).” (Narrated by Muslim). He also says:
\).g..l}i caL.udJ.u.d\ u..\\]l_u.:}\ caLuh N Di ‘4—‘J}1 ania }54_5)41 “ A\AJ}} ‘aw}ucusuywmmjdacww}d\&LL&Au‘"
My@wwmb;}weduw%ﬁ\ud‘a}\ Gb|)Ai
“Verily, among the good and virtuous deeds that will join a believer after his death are: knowledge which he taught and
spread, a righteous child he left behind, a copy of the Quran he left for inheritance, a mosque that he built, a house that he
built for travelers, a river he caused to flow, and charity that he gave from his wealth while he was healthy and alive. These
deeds will join him after his death” (Narrated by Ibn Majah).

| cooperate and compare:

In collaboration with the members of my group, | explain the similarities and differences between
sadaqah (giving voluntary charity) and wagqf (establishing an endowment) .

Aspect of

comparison Sadaqah (Giving Voluntary Charity) | Waqf (Establishing an Endowment)

Points of
Dissimilarity ............................................................................................................................

Points of
Similarity | | e




[Waqf of the Early Muslims:

The Companions ! competed amongst one another in dedicating a lot of their wealth to waqf and devoting
it to various charitable and benevolent causes, so that the benefit of this wealth could encompass all members
of society, so much so that Jabir %2~ said: “I do not know of anyone from the Muhajirin (Emigrants) and the
Ansar (Helpers) but has endowed some of his wealth as a perpetual and neverending (inalienable) sadagah,
which is never to be bought, given as a gift or inherited”. Here are some examples of this practice:

‘Umar ibn aI Khattab %%~ dedicated a piece of land which he owned in Khaibar to waqf Ibn ‘Umar &2~
relates to us: ““Umar acquired a piece of land in Khaibar. “He came to Allah’s Messenger % and sought his
advice in regard to it, saying: O Messenger of Allah, | have acquired a piece of land in Khaibar. | have never
acquired any wealth more valuable in my estlmat|on than this, so what do you instruct me to do with it?”
Thereupon Allah’s Messenger i‘?éf“sald Mgy Cdilaig lal culda Gda o

If you wish, you may dedicate the original property as inalienable endowment, and give it (i.e. the proceeds
and produce coming from it) as sadaqgah (charity). So ‘Umar gave it as a (permanent and inalienable) sadagah
declaring that the property must not be sold, given away as gift, or inherited : Ibn ‘Umar said, he gave it (i.e. the
proceeds and produce coming from it) as sadagah to the poor, next of kin, for the emancipation of slaves, in
the cause of Allah, to wayfarers and guests. There is no sin on the one who administers it if he eats something

from it in a reasonable manner, ... (Narrated by al-Bukhar? and Muslim, and the wording is that of Muslim).

| | identify the integrals (arkan) of waqf in the waqf established by ‘Umar ibn al-Khattab «~:

Endower or Founder of the Wagqf (Waqif)

Endowed Object or Property (Mawqif)

Beneficiary of the Endowment (Mawqf ‘alayh)

Declaration (Verbal/Written) (Stghah)

‘Uthman ibn "Affan D bought the well of Rimah with the aim of endowing it for charitable causes. As such, endowments
were not restricted to the building of mosques. Thus, the Companions ! would engage in various types of waqf for the
purpose of earning reward and satlsfylng the needs of somety
LS T g Ol sl 8 FE G0 405 08 PS5 iy AT O 2 pedle Canl com I (g 006 Jp il 38 o Aol e
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It was narrated on the authority of Thumamah ibn Hazn al-Qushayri said: "l was present at the house when ‘Uthman
looked out over them and said: 'l adjure you by Allah and by Islam, are you aware that when the Messenger of Allah came
to Madinah, and it had no water that was considered sweet (suitable for drinking) except the well of Riimah, he said:
"Who will buy the well of Rimah and dip his bucket in it alongside the buckets of the Muslims, in return for a better one in
Paradise?" and | bought it with my capital and dipped my bucket into it alongside the buckets of the Muslims” (Narrated by
al-Nasa'1). The original version was narrated by al-BukharT without the full chain of narrators (he only mentions ‘Uthman)
in the Book of Drinking and Watering Crops: The Chapter on Drinking and ‘he who regards it permissible to give water as
charity, a gift or a bequest ..

‘Uthman ibn ‘Affan caIIed on the Prophet ﬁc‘%‘: and the Companions to witness his endowment when declared that he
dedicates the well of ROmah as waqf to serve as a water supply for the Muslims.

é )




Wagf (Establising an Endowment) is
Giving and Growth

| I issue a ruling: in collaboration with one of my fellow students, | explain the ruling on the following providing rational justification:

* the endower or founder benefits from a portion of the endowment proceeds

Women contributed immensely and played a huge role in the flourishing of endowments and their
utilization in the service of the community under Islam. The Mother of Believers, Umm Habibah Ramlah
bint AbT Sufyan " donated a piece of land which she owned to her mawalt (non-Arab Muslims under
her patronage) and relatives. Likewise, Hafsah bint ‘Umar " bought jewelry and endowed it to the
House (Family) of al-Khattab.

| | search:

for other examples of endowments established by women in Islamic civilization, in the fields of
education, care and patronage, with the help of the Internet or library, and then | read my findings
to my classmates.

The Conditions of Establishing a Wagf:

Islam systematized the institution of waqgf and stipulated for it conditions such that ensure the
sustainability of both the endowed object and the utility (that it yields) in order that the benefit be
widespread so as to encompass all members of society. These conditions include:

. that the waqif (endower and founder) be capable of handling financial matters, i.e. he must be an adult,
sound of mind, acting freely out of his own accord and not under compulsion and must own the property
that he intends to establish as an endowment,
that the mawquf (property established as a waqf) be property that is (a) valued, i.e. it has value from the
perspective of the Shari‘ah, (b) known, such that it is defined and specific, so as to prevent any discord
and dissension among people, and (c) perpetual in yielding benefit and extracting usufruct,
that the mawqdf “alayh (beneficiary) be a good and benevolent cause (jihat birr) and not an evil and
malevolent cause (jihat sharr), and that it be cause that does not cease i.e. it does not terminate,
for the sighah (declaration) it is stipulated that it be decisive and mandatory (in its formulation), such
that the establishment of a waqf cannot be concluded via a promise nor is it valid that it be made to
hinge on a condition.

|I discuss and provide rational justification for:

the ruling as regards enodowments in the form of electronic books and websites, such as as the
online Wagqfeya Library that makes available books in the form of electronic (digital) copies.



Types of endowment:

There are several types of endowment according to the party benefiting from the endowment; on
the basis of this, endowment is divided into three types, which are:

Family (Ahli)endowment: here benefitis initially for the relatives of the endower or particularindividuals;
it is also called waqf ‘dharri’ (family) or private wagf (endowment).

Charitable endowment: it is called public endowment; this is where benefit is intended for one
or more perpetual charity foundations, whether these are particularly
described, such as the poor, or public charity institutions.

Joint Endowment: this type combines charitable endowment and family endowment; the
endower (al wagqif) specifies a portion of the benefits of the endowment for
his family and leaves the other portion to charitable deeds. An instance of
this is when an endower makes his house a trust to different beneficiaries
such as his family and the poor.

_—

| clarify:

N—

the type of wagf in the following:

wagf Type

‘Umar ibn al-Khattab dedicating a piece of land in Khaibar as waqf for
the poor, the next of kin, and the emancipation of slaves

‘Uthman ibn ‘Affan <%~ bought the well of RGmah and dipped his bucket
into it along with the buckets of the Muslims.

Hafsah bint ‘Umar " bought jewelry and dedicated it as waqf for the House
(Family) of a-Khattab. |

JWaqf is a service to the community:

Since the time of the Prophet%%% and through the ages, Muslims have become increasingly
sophisticated in innovating diverse aims and areas for establishing wagf. Thus, awqaf (endowments)
witnessed growth and diversity as Muslims have not left a single domain of charity without founding
a waqf in it to guarantee its perpetuity and the continuity of its benefit in the quest for realizing social
solidarity among the members of society. Examples of wagf include:

The awqaf relating to mosques, their utilities and their supplies where Muslims embarked upon the
construction of mosques, illuminating them, supplying them with mushafs and digging wells for these
mosques so that people can take ablution;

The awqaf relating to schools and school facilities such as dorms for foreign students, study and
reading rooms, research and writing rooms and health utilities;

The awqaf relating to academic and cultural libraries;

The awqaf relating to health services such as hospitals, clinics, nursing homes and agencies spending
on behalf of patients and doctors;

The awqaf relating to social services for taking care of the poor, children, women, servants and the
unemployed;

The awqaf relating to the environment such as maintaining water channels, aqueducts and rivers
The awqaf relating to birds and cats.

The institution of Wagf, throughout the passage of time, adequately covered the higher purposes of
the SharT'ah through the diversity of its categories and variety of its domains.



Wagf (Establising an Endowment) is
Giving and Growth

| collaborate and infer

o the positive effects that the institution of Waqf has on close relatives or on benevolent causes.

Positive effects on close relatives Positive effects on benevolent causes

e The role of the Islamic wagf system in achieving the essential higher purposes of the Shari'ah as
per the diagram below:

The role of the waqf system in
achieving the essential higher
purposes of the Shari‘ah

! y v

Preservatlon Preservatlon Preservation Preservation Preservation of
of rellglon of the intellect of the self/soul of weatlh lineage

/

.

‘The UAE and Wagf:

Our wise leadership fully understand the value and virtue of waqf and its role in developing
society in all walks of life. Our father and leader, the founder of the United Arab Emirates, the late
Sheikh Zayed bin Sultan Al Nahyan - was well ahead of time through his prescient, proactive and
forward-looking approach to waqf. He founded many awqaf (endowments) in diverse charitable and
benevolent causes both inside and outside the UAE so as to encompass all members of society
regardless of religion or material and financial standing; in fact, his charitable work extended beyond
human beings to include plants and birds. Rulers and merchants followed in his footseps; and
even more than that, ordinary individuals hurried to make contributions to a collective waqgf whose
operational processes and procedures are facilitated by widespread waqf foundations which serve
to organize, develop and take care of the awqaf in different parts of the country.



| | search and express:

| search for various examples of awqaf in the UAE and express what my duty is towards the awqaf
that are spread throughout the different parts of my country.

Examples of awqgaf in the UAE:

The Benefits of
Waqf

4 N 4 N
for the individual for the community
- J - J

Student Activities

CIJ

:

First: | answer by myself:

1) How do you respond to someone who alleges that waqf involves freezing the endowed
property (mawquf) and taking it out of the circle of beneficial property?



Wagf (Establising an Endowment) is
Giving and Growth

2) | explain the concept of waqf.

* | explain the value and excellence of waqf.

| Second: | enrich my experience

1. 1 visit the Zayed Bin Sultan Al Nahyan Charitable and Humanitarian Foundation and then write a
report on the efforts of Sheikh Zayed bin Sultan Al Nahyan, the founding father of the United Arab
Emirates - in founding and supporting waqf projects inside and outside the country.

2. In cooperation with my classmates, | draw up a program for a project on the role of Waqf in serving
society under the motto “Emirates Endowment” and then present it to my teacher.

| assess myself

+ To what extent have | achieved the learning outcomes in this lesson?

— )
Level of Achievement
SN Learning Area
Average Good Excellent

1 I explain the concept of wagf.

2 | explain the value and excellence of waqf.

3 | distinguish between the various types of wagf.
- 4 | clarify the role of waqgf in serving society.

. d o6y o

@ | make my mark

| read the following statement and fill the blank lines according to the pattern in the statement:

- | am very keen to make members of my community aware of the role of waqgf in developing the
the country



Human Development in Islam

1. explain the concept of human development.

| learn from| 2. analyze the relationship between development and the
this lesson vicegerency (khilafah) of man on earth.

infer the characteristics of human development in Islam.

explain the goals of human development.
summarize some experiments in human development.

Human resource development is considered a basic pillar of all u{%%‘}n
other areas of development; As such, it is not possible for development
in any field to occur without recourse to the human element. For this llluminations

reason, the focus on human resource development began in order to
achieve the inclusive development of society. The concept of human
development centers around the releasing a human being's energies e . )
and capabilities in order to realize his needs and attain to a higher Ll il Al aSaal 3 (85 A2 L) i )
level. It is totally in concordance with the concept of development in “If the Hour starts to happen

general, which is the transition of society from a lower to a higher level,
from a traditional mode of living to another, more advanced mode of

living. is a palm shoot or seedling,

The discourse on development began in the latter half of the

twentieth century in light of the new and emerging needs of man, N
specialization of the various areas of science and the increase Zawa'id).
in population numbers. Is this really the beginning of human

development? :@@:

The Messenger fé.%says:

and in the hand of one of you

let him plant it”. (Majma’ al-

| use my skills to learn:

Human development is a form of worship:

Allah 3= revealed the Holy Qur’an to His Messenger, Muhammad % as a seal serving as the final
of Divine Books and as a confirmation of their truth. The person who ponders over the Holy Qur’an will find that

its subject-matter is the human being and that everything in it is directed and addressed to him. Allah 32
has made the Qur’an a light and guidance for humankind to bring them out from the darkness of ignorance into

the light of knowledge, from confusion and deviance to guidance and success. Allah 3= says:
<z < 1 - Lkt 4 Rt Aa e 7 A &t 2~ o7 oD P s
16 ;mwu{ ?_1_3:._..3 Lo dl feoags cansh _,)};J\\_/}\}g;,.‘_b\.\'al\ o (,_épf.fé; RIGA J.f.f.u,iﬁl,.;@ o] \,’)‘i‘”\fgd-}é—j }

16. yahdT bihi llahu mani ttaba‘a ridwanahd subula s-salami wa-yukhrijuhum mina z-zulumati ’ila n-ndri bi-
"idhniht wa-yahdthim ’ila siratin mustagimin

Wherewith Allah guides all those who seek His Good Pleasure to ways of peace, and He brings them out
of darkness by His Will unto light and guides them to a Straight Path (Islamic Monotheism) (Sarat al-Ma’idah:
16).The first word in the Qur'anis: n ;&wu{ \;\} (Agra’) “Read!” “Read!” (Sirat al-‘Alaqg: 1), in order that the



development of man be started from the very first moment, and that it
becomes obligatory on him to develop his capacities and capabilities
it is has become man’s duty to develop his energies and capabilities,
constantly and continuously so as to be transformed from a traditional
mode of living to another, quantitatively and qualitatively more advanced
mode of living.

From here we find that the Holy Qur’an had laid down the foundation
of human development, which is science and knowledge, and
determined for it its goals in numerous holy verses centuries ago. Thus,
the Muslim’s integration into human development is an Islamic duty and
Shari‘ah obligation. This is in order that he ascend to higher ranks in
religious devotion, worship and self-realization, be able to keep abreast
of the spirit of the age, safeguard his his wellbeing, the wellbeing of his
community and the wellbeing of all people, and realize the true meaning

2 )

of vicegerency (khilafah) on earth. Allah OJ\,Q,W\PM says:
wwm{AAmeYkhykggé;AJ’//JbJJ}

P

And (remember) when your Lord said to the angels: "Verily, | am going to

place on earth a vicegerent (khalifah)" (Sdrat al-Bagarah: 30).

|Ianaer:

Human Development in Islam

In collaboration with the members of my group, we analyze the relationship between the
vicegerency of the human being on earth and the concept of human development.

a

Elements Elaboration

The wisdom behind the
creatiin of man

The goal of man’s
vicegerency

The goal of realizing
man's vicegerency

Goal of human
development

Hence the relationship
between human
development and

K vicegerency on earth

Duration

Duration




The characteristics of human development in Islam:

First: universal and comprehensive (shumdl):

Islam’s view of development is universal and comprehensive, that
is to say, it encompasses man, the universe and life and explains the
nature of the relationship of each one with the other. Allah OJ\,Q,V&M says:

29 W”‘g}(ﬁftwﬁw DO G S LA s R a N1 ;&56‘»6:\3
29. huwa lladht khalaga lakum ma f1 |-"ardi jami'an thumma stawa ’ila s-sama’i fa-sawwahunna

sab‘a samawatin wa-huwa bi-kulli shay’in “alimun
He it is Who created for you all that is on earth, then He turned to the heavens and made them
into seven heavens, and of all things He has perfect knowledge.” (Surat al-Baqarah: 29)

The Universe, together with everything in it, is subjected to the service of man; man in turn is
tasked with investing, developlng malntalmng and sustalnlng |ts natural resources. Allah 5,3

says: ol a@]{wﬁujﬁdjo\,gﬂ\;}: BEHMA ”"T}ué‘ur\';: rfLJ,i ij(p )5 S0 15T %
61. ... 'u’budd llaha ma lakum min ’ilahin ghayruhu huwa “anshaakum mina I- ‘ardi wa-

sta‘marakum fiha fa-staghfirihu thumma taba ‘ilayhi "inna rabb1 garibun mujibun

“Worship Allah, you have no other deity but Him. He brought you forth from the earth and settled
you therein, then ask forgiveness of Him and turn to Him in repentance. Certainly, my Lord is Ever-
Near, Responding [to the call of whoever calls unto Him]” (Sdrat Had: 61).

In doing so, man will maintain the continuity of life in all its forms. However, this will not be
achieved unless man develops himself intellectually and behaviorally in order to be capable of
developing other fields- social, economic, environmental, financial and cultural - and realizing his
spiritual needs in a balanced and moderate way without giving one field preference over the other.

| | anticipate:

- In collaboration with my classmates and under the supervision of the teacher, we determine the
expected outcomes in each of the cases below.

a person eats VoracCioUSIy | e
arguing that he wants to
enjoy himself. | e

A person devotes himself
totally to worship and QiVES | e

\ up work permanently. /

[ | assess critically:

- In conversation with the members of my group, we discuss the following statement and pass a
judgment on it (correct or incorrect):

@« Statement The end justifies the means

Judgment |

\ REASON e j




Human Development in Islam

Second: divine (rabbaniyyah):

As explained before, the Holy Qur’an was revealed to bring about man's happiness in both this
life and the Afterlife, guide him and help him manage his affairs in the best way possible. This is the

)

highest level of human development. Allah QJ\,Q,VQ\M says:

o, P R LT 7%

196 31531 u@y\,‘u\o‘ =875 e I GRS A \JA\OU)}
96. wa-law "anna "ahla |-qura "amana wa-ttaqaw la-fatahna ‘alayhim barakatin mina s-sama’i wa-I-"ardi

“And if the people of the towns believed and feared Allah, We would have opened for them blessings from
the heavens and the earth ...” (Sdrat al-’A'raf: 96).

This is a promise of Allah, Who created all creatures and knows what is good and wholesome for them and
what is bad and harmful for them; hence, the outcome of this is sound and guaranteed.

On the other hand, the knowledge that humanity has arrived at is subject to testing, continuous modification
and improvement, fine-tuning in the quest for truth. In the course of this, man might pay a dear price for
possible errors. Yet there is nothing to prevent the carrying out of research, or the mutual exchange of
expertise, experience and benefit, or coIIaborat|on N among aII of humamty in order to realize common human
interests. Allah 5. says: aswl § o SG1 A5 AT @l \w)o)«\alb)ﬂf&?\y)b% AT PINGr ey

3. wa-ta‘awand ‘ala I-birri wa-t-tagwa wa-1a ta‘awana ‘ala I-’ithmi wa-I-‘'udwani wa-ttaqd llaha ’'inna llaha
shadidu I-‘igabi

“...Help each other in righteousness and piety, and do not help each other in sin and aggression. And fear
Allah. Verily, Allah is Severe in punishment” (Sdrat al-Ma’idah: 2

Third: humanitarian (insaniyyah):

Allah J$3-2 says: (o) { r;\‘& ,\A,))g»

70. wa-la-gad karramna ban1 'adama ...

“And indeed We have honoured the Children of Adam...” (Strat al-'Isra’: 70)

Honoring here is general, to all “the children of Adam”; it is not restricted to place and time. The
bestowal of honor here is general and all-encompassing, to include all of “the children of Adam”; it is

not limited to time and place. This means that man, in general, is the center of human development
in the Holy Qur’an. As such, he has to look after this bestowal of honor (from Allah) and raise his rank

with respect to it. Allah J\&de says: (11 wsi { Q;SJSQQLE;;;S,XJ\,}T 5t (KA\’”: :y.,\S\ @Yéﬁ;}
11. ... yarfa'i llahu lladhina 'amani minkum wa-lladhina 'GtG I-‘ilma darajatin wa-llahu bi-ma
ta‘maltna khabirun
“...Allah will raise in rank those of you who believe, and those who have been granted knowledge.
And Allah is Well-Acquainted with what you do...” (Sarat al-Mujadilah: 11)
By having his rank raised, man realizes his role in life and lives a dignified and happy life filled with
virtuous deeds, motivated by the desire for sincerity, knowledge and perfection.

| | apply:

| reflect on the following noble hadith and then answer:
The Messenger of Allah ﬁ”é‘f said:
"Jt_’.u‘?uhuw yﬂ\@\hﬂcéw
“Whoever holds back knowledge and hides it from others, then Allah will tie around his mouth on
the Day of Resurrection a bridle made of fire” (Narrated by Ibn Hibban).
- | link the hadtth to what is suitable from the aforementioned characteristics.




| | design:

- | sketch a plan for human development as per the table below:

Method of solving difficulty:
My goal
Duration
Expected Outcome: ...
Procedure

Goals of human development:

Based on the concept of human development, we elucidate its goals in the following way:
1-Advancing man intellectually and behaviorally.
2-Releasing the energies and capabilities of man and utilizing them in the best way.

3-Self-reliance and making man productive, active and effective in society and capable of fulfilling and satisfying

his needs.

4-Transition of individuals and society to a better standard and affording both the individual and society a

dignified life.

5-Realizing both public and private interests while giving priority to public interest.

6-Making man capable of continuous self-development without limits

| | form an opinion:

Through discussion with my group, we form a certain idea of the following cases as per the table:

a person says: | have
developed myself; but | do not
want to work.

Reason

a person says: | have
developed myself; but the jobs
| have been offered are not in
accordance with my level.

a person likes the textile
industry and purchases a
weaving machine but knows
absolutely nothing about it and
how to operate it.




Human Development in Islam

Experiences in human development:
’ \J o a L)

Some scholars started their quest for knowledge when they were ad-
vanced in age; however, age did not deter them from pursuing knowl-
edge. As a result, they acquired prestige and stature among scholars
and their status among people became elevated. One such scholar
was al-'lzz ibn ‘Abd al-Salam -. He started his quest for knowledge
after he surpassed fifty years of age. He showed diligence in his
pursuit for knowledge until he became one of the most renowned
scholars of his age. He taught people language (lughah), grammar
(nahw), jurisprudence (figh) and Qur’anic exegesis (tafsir). He also
wrote books. His books can still be found in university libraries, and
students of knowledge continue to quench their thirst for sacred
knowledge from these books and this will continue for as long as
Allah J\sR3=2 wills

| | discuss:

Reports on human development indicate that one of the results of human development is a marked

decrease in the rates of infection of certain diseases.

- In a discussion session with my classmates, we identify two reasons for this.

| | search:

for a story of one of the scholars who pursued knowledge while at an advanced age and summa-

rize it for the students in the class.



Development is a form of
worship

Its characteristics

4 )

Its meaning: ...

Its beginning:.....

Its evidence: ...




Human Development in Islam

Student Activities

| | answer by myself:

First: | explain the ruling on human development in Islam and give an evidence in support of it.

Second: | explain what is meant by the characteristic of universality and comprehensiveness (shuml)
in human development.

Third: | identify the relationship between human development and natural resource development.

Fourth: | enumerate the goals of human development.




| | enrich my information
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Allah, Js3-., says:
10. fa-qultu staghfirl rabbakum 'innahl kana ghaffaran
11. yursili s-sama’a “alaykum midraran
12. wa-yumdidkum bi-’amwalin wa-banina wa-yaj al lakum jannatin wa-yaj‘al lakum "anharan
10. "So | said, 'Ask forgiveness from your Lord; for He is Oft-Forgiving;

11. "He will send rain to you in abundance;
12. "'Give you increase in wealth and sons; and bestow on you gardens and bestow on you rivers
(of flowing water). (Sarat Nah)
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fa-qultu staghfirG rabbakum ‘innahi kana
"So | said, 'Ask forgiveness from your Lord; for He is Oft-
Forgiving

[
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yursili s-sama’a ‘alaykum midraran
""He will send rain to you in abundance
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wa-yumdidkum bi-’amwalin wa- -banna wa- yaj al lakum
jannatin wa-yaj‘al lakum "anharan
'Give you increase in wealth and sons; and bestow on you
gardens and bestow on you rivers (of flowing water)

| assess myself

-

i:\‘(.ﬁ/\’ 2 \uus} u_nm Jus

e { (PO

/,’/

\JJ"’”““\UL“’ Repenting and reverting from what

is wrong to what is right, and this
constitutes human development.

Here there is a reference to the
cause of life and the predominam
favors of Allah J$3=., and this
secures for them comfort relief and
peace of mind

Here there is a reference to natural
resources and children which in turn
is a reference to the rights of future
generations.

- )
Level of Achievement
SN Learning Area
Average Good Excellent

1 The concept of human development

2 The Concept of development

3 Islamic Ruling on human development

4 Characteristics of human development

5 Significations and implications of the characteristics of

human development

6 Goals of human development .




Human Development in Islam

. [ 06 ) N

@ | make my mark

+ | conduct a research:

- | write a report on human development in the United Arab Emirates.

e )
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The Owner of the Two Gardens

f 1- recite the holy Qurianic verses observing 4- analyze some of the situations depicted b
the rules of tajwid. in the story.
| le_arn from 2- explain the meanings of the words 5- infer the significations and implications
this lesson contained in the relevant Qurianic of some of the verses.
Verses. 6- apply the values that are mentioned in
3- summarize the story of the Owner of the these Qurfanic verses.
& Two Gardens. -

| take the initiative to learn

The demands of Quraysh made to the Prophet ﬁ«”%l? continued
unabated. Here is an instance of Umayyah ibn Khalaf asking the

Prophet r to expel the poor believers from his assembly (maijlis) so llluminations
that the nobles and elders of Makkah could join the majlis and listen -
to him. This was because Ummayyah thought that it was unbecoming The  Messengeris
for these nobles and elders to sit together with the poor and weak says

in the same gathering. Allah 54 commanded the Prophet 3 "3 e ol HiE L (a
to endure patiently and align himself with these poor Muslims who JR Go puad g 35507
believed in Allah out of their own free will and desire never ceasing “Whoever memorizes
to mention and invoke the Name of Allah day and night. This was ten verses from the
despite the fact that the Prophet % so much desired that these beginning of Sarat al-
nobles and chiefs would embrace Islam, which would then result Kahf will be protected
in the entire Quraysh and all the people embracing Islam. So Allah from the al-Dajjal
S revealed (Narrated by Muslim).

Ao as s B 20 Zo . >

{A.@»)u)ijd)o).x_;}\a )\Jfghd.\s\%MM‘,
wa-sbir nafsaka ma‘a lladhina yad Gna rabbahum bi-I-ghadati
wa-I-‘ashiyyi yuridiina wajhaha

“And restrain yourself whole-heartedly with those who pray to
their Lord morning and evening, seeking His Countenance...”
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The Owner of the Two
Gardens

Sdarat al-Kahf

28. wa-sbir nafsaka ma‘a lladhina yad'Gna rabbahum bi-I-ghadati wa-I-"ashiyyi yuridina wajhahi
wa-la ta‘'du ‘aynaka ‘anhum turidu zinata I-hayati-dunya wa-la tuti’ man 'aghfalna qalbahd ‘an
dhikrina wa-ttaba‘a hawahu wa-kana 'amruha furutan

29. wa-quli I-hagqu min rabbikum fa-man sha’a fa-I-yu’min wa-man sha’a fa-I-yakfur 'inna 'a‘tadna
li-z-zalimina naran "ahata bihim suradiquha wa-’in yastaghtth yughatha bi-ma’in ka-I-muhli yashwi
[-wujdha bi’sa sh-sharabu wa-sa’at murtafagan

30. 'inna lladhina "amand wa-‘amild s-salihati ‘inna la nudi'u "ajra man "ahsana ‘amalan

31. "ulda’ika lahum jannatu ‘adnin tajrT min tahtihimu |-’anharu yuhallawna fiha min 'asawira min
dhahabin wa-yalbasina thiyaban khudran min sundusin wa-'istabraqin muttaki'tna fiha ‘ala I-"ara’iki
ni‘ma th-thawabu wa-hasunat murtafagan

28. And restrain yourself whole-heartedly with those who pray to their Lord morning and evening,
seeking His Countenance; and let not your eyes overlook them, desiring the pomp of the life of the
world; and obey not him whose heart We have made heedless of Our remembrance, who follows his
own lust and whose case has been abandoned.

29. Say: The truth is from your Lord. Then whosoever will, let him believe, and whosoever will, let
him disbelieve. Lo! We have prepared for disbelievers Fire. Its fence encloses them. If they ask for
showers, they will be showered with water like burning oil which scalds the faces. Calamitous the
drink and ill the resting place!

30. Lo! as for those who believe and do good works, Lo! We suffer not the reward of one whose work
is goodly to be lost.

31. As for such, theirs will be Gardens of Eternal Delight, wherein rivers flow beneath them; therein
they will be given armlets of gold and will wear green robes of fine and thick silk, reclining upon
couches therein. Blessed the reward, and fair the resting place!

- | learn the interpretation of the Qur’anic vocabulary:

Qur’anic Vocabulary Explanation
) a_;.L_A\a bi-I-ghadati wa-I-‘ashiyyi “moming | The first and last part of the day
and evening
\; U o] 1_’,0 Zinata |-hayati d-dunya “the pomp | the pomp of the life of the world such as:
of the life of the world” wealth, children, status and power
Ua::;— furutan “abandoned” deserted, forsaken and deep regret
5172 — suradiquha “its fence” its wall
J.g’_ﬁ\/( — ka-l-muhli “boiling oil” residue of burning oil
\;.Zf murtafagan “resting” place” residence
ujf\;.i sundusin “fine silk” soft and fine silk
d}:f.,\) wa-’istabraqin “thick silk” thick silk, that is to say, heavy and dense
\ uj\.g\ﬁ!\- al-'ara’iki “couches” beds )




A honorable person is the one whom Allah has honored

Allah )53 clarifies for the Prophet 3%% the truth, and thus commands him not to keep the poor and weak away from
his gathering, but rather to go out of his way to sit and be with them. Hence, Allah \<, 3. honors them by them being able
sit in the company of the Master of Creation and forbids the Prophet ﬁé% from letting his eyes look beyond them to others
such as Umayyah. Umayyah was one to follow to his desires and lusts and allowed himself to be deceived by enduring
hope such that his heart became heedless paying no attention to worship. This led to his end being one of regret and loss.

Therefoe, Prophet did not listen to what he had asked of him.

However, it is not required that all people be like the poor and weak and like the Ashab al-Suffah (People of the Porch),
who devoted their lives to worship and adoration in the Prophet’s Mosque (al-Masijid al-Nabaw), for the Messenger '; said:
A G e 54 il B “The upper hand is better than the lower hand” (Narrated by al-BukharT). Therefore, Allah made them a
minority; so if they exist, no one should despise them or be annoyed with them. Yet people shoulqg)no/t be}dfe’(‘:ei)vefj by those
who pretend to be meek and poor in order to stir people’s empathy and extort money from them.{ )@ o L,’J\Bpj }. (wa-quli
I-haqqu min rabbikum...) “Say: The truth is from your Lord ...” i.e. Inform them, O Messenger of Allah, that the path to truth
is what their Lord, Allah OJ\,@JS\?W has revealed. So whoever wants to follow the truth, let him believe in Allah and whoever
wants to disbelieve, then let him do so, because the deeds of every human being return and go back to him so that in the final
analysis he is held responsible. So let him choose for himself what he wants, but whoever wrongs himself by disbelieving in
the Truth that was revealed, Allah VJ\,;;N\WL has indeed prepared for him a fire that will completely envelop him, so that there
is no escape, no relief, and no end. Everytime they plead for help from the punishment, they are given help with thick greasy
water like oil which scalds their faces because of the intensity of its heat, and how still when they drink it.

Yet for whoever chooses to do injustice to himself by disbelieving in the truth that has been revealed by Allah, Allah
J\;jw\wﬂ has kept in wait a fire that will envelop them; there is no escaping this fire, no relief from it, no end to it. Whenever
they call for help; hot, heavy, oily water will be poured on them to burn their faces- but how about drinking such water?

|I reflect and infer:

In collaboration with the members of my group, we infer some significations and implications in the

Statement of Allah gty 8B A5 0a58 45 5 %

"fa-man sha’a fa-I-yu’min wa-man sha’a fa-l-yakfur"
“...Then whosoever will, let him believe, and whosoever will, let him disbelieve...”

1. Freedom of belief; or ‘there is no compulsion in religion’; or no one should be forced to be believe.
2. It is a warning (tahdhir) and not a matter of choice (takhyir).
3. Every human being is held accountable for his action, or responsible for his choice.

The reward of believers:

The mere fact that one is saved from the punishment that will meted out to those who have wronged
themselves is a great victory in and of itself; but Allah  \¢, 3= is generous towards the one who believes and
performs righteous action, purifying his intention, doing his work to perfection and refraining from what His Lord
has made unlawful. Such will not have their reward diminished at all, instead they will find more in store for
them from their Lord. For them there will be Gardens of Perpetual Bliss, with rivers, adornments and delight.
Their attire will be of silk, their adornments of gold and their sitting chambers are places of comfort, ease and

solace free of distress, hardship and suffering. Indeed, for them in Paradise there is that which no eye has



The Owner of the Two
Gardens

seen, no ear has heard and no human heart has ever imagined.

WHILE Allah 3= condemns the final outcome of disbelief ad rejection (kufr) He praises the final
outcome of belief and faith (Tman)? Allah 53 gives priority and precedence to the account relating
to the retribution of those who have wronged themselves, because He loves for His servants to have
belief and faith (iman), and hence warns them against the danger of doom and destruction first and
foremost since the mere deliverance from punishment is a victory in and of itself. Allah J&3=" says:

(185 0y 1) 4 5\5 355 ﬁd\&ab)uméé_;j 023}
..." fa-man zuhziha “ani n-nari wa-"udkhila I-jannata fa-gad faza"
“...And whoever is kept away from the Fire and admitted to Paradise, he indeed is victorious...” (Sarat "Al

‘Imran: 185).

| | discuss:

with my classmates and under the supervision of the teacher, the following observation:
“A person is more fearful of punishment than his eagerness for acquiring and securing benefits for
himself.”

. l?./
L.Q@SJ O)gw
2% T (Rt

() 655 G s, QA By O 2 i G B G085 w(;&gjw} 56

o ’/‘.. ~ ///}// /’{’5/,/ 2>, AL .,
D 55 SIS (e L 2 QR T
i - 7 4 e VP N I R g PRsd

‘-r\-)‘4b.)sb.a\.u:g)/ QL\\AJLB %MQL.L_,A_,,MJ’U _).A.)JI;\ N WPET

)/// PR RN LA T s f o~ - o A2 4
7z,

79_)\2_;23:1:»@ A JG Lk g UJD-Y J\ u.n) gd) dals 2N Q.LTK/
(o130 2 3195 55 AT %@ééuﬁwéuﬁw&ﬁ;dﬁ;‘
u\wﬁ@\ Fos 90 s JHU 075 o) AL ) 35V 200 0 U E06 G CESYS
NS A § ) CT WA I S A ww) e 2 U o5
I D AR LI e

&Jﬂ)@)f&&)\réﬁ g&;‘t&; 4::2{;,«1» cwb aJa.A L,.’- @L.LL,}A /../* -
5 HIAFAG ) 225805 Hosdon S B A58 55 () Bolgy 3213
TS O ieedf:

-

»

N
(SN
\

\ é 15N
=

Sdarat al-Kahf

32. wa-drib lahum mathalan rajulayni ja‘alna li-’ahadihima jannatayni min "a-drib lahuhafafnahuma
bi-nakhlin wa-ja‘alna baynahuma zar‘an

33. kilta I-jannatayni "atat 'ukulaha wa-lam tazlim minhu shay’an wa-fajjarna khilalahuma naharan

34. wa-kana lahG thamarun fa-gala li-sahibiht wa-huwa yuhawiruhd "ana "aktharu minka malan wa-
‘a‘azzu nafaran

35. wa-dakhala jannatahi wa-huwa zalimun li-nafsihT gala ma "azunnu "an tabida hadhiht "abadan

36. wa-ma ‘azunnu s-sa ata qa’'imatan wa-la-'in rudidtu ’ila rabbr la-"ajidanna khayran minha
mungalaban



37. gala lahd sahibuhi wa-huwa yuhawiruhd “a-kafarta bi-lladht khalagaka min turabin thumma min
nutfatin thumma sawwaka rajulan

38. lakinna huwa llahu rabbt wa-1a "ushriku bi-rabb1 "ahadan

39. wa-law-1a "idh dakhalta jannataka qulta ma sha’a llahu |a quwwata ’illa bi-llahi ‘in tarani "ana
‘aqalla minka malan wa-waladan

40. fa-‘asa rabb1 "an yu’tiyani khayran min jannatika wa-yursila ‘alayha husbanan mina s-sama’i fa-
tusbiha sa‘idan zalagan

41. aw yusbiha ma’uha ghawran fa-lan tastati‘a laha talaban

42. wa-’uhtta bi-thamariht fa-'asbaha yugallibu kaffayhi ‘ala ma "anfaga fiha wa-hiya khawiyatun ‘ala
‘urdshiha wa-yaqulu ya-laytant lam "ushrik bi-rabbt "ahadan

43. wa-lam takun laha fi’atun yansurGnahG min dini llahi wa-ma kana muntasiran
44. hunalika l-walayatu li-llahi I-haqgi huwa khayrun thawaban wa-khayrun ‘ugban

32. Coin for them a similitude: Two men, unto one of whom We had assigned two gardens of grapes,
and We had surrounded both with date palms and had put between them tillage.

33. Each of the gardens gave its fruit and did not withhold anything thereof. And We caused a river to
gush forth therein.

34. And he had (varieties of) fruit. And he said unto his comrade, when he spake with him: | am more
than you in wealth, and stronger in respect of personnel.

35. And he went into his garden, while he (thus) wronged himself. He said: | think not that all this will
ever perish.

36. I think not that the Hour will ever come, and if indeed | am brought back unto my Lord | surely shall
find better than this as a resort.

37. And his comrade, while he disputed with him, exclaimed: Disbelieve you in Him Who created you
of dust, then of a mixed drop, and then fashioned you a man?

38. But He is Allah, my Lord, and | ascribe unto my Lord no partner.

39. If only, when you entered your garden, you had said: That which Allah wills (will come to pass)!
There is no strength save in Allah! Though you seest me as less than you in wealth and children.

40. Yet it may be that my Lord will give me better than your garden, and will send on it a chastisement
from heaven, and some morning it will be smooth land,

41. Or some morning the water thereof will be lost in the earth so that you can not make search for it.

42. And his fruit was beset (with destruction). Then began he to wring his hands for all that he had
spent upon it, when (now) it was all ruined on its trellises, and to say: Would that | had ascribed no
partner to my Lord!

43. And he had no troop of men to help him as against Allah, nor could he save himself.

44. In this case is protection only from Allah, the True. He is best for reward, and best for consequence.



The Owner of the Two
Gardens

| learn the explanation of the relevant Qur’anic vocabulary:

/ Term

Explanation

P
¥ T ukulaha (its fruit)

Its yield and produce

,\/.ij; wa-lam tazlim (and did not withhold)

its yield was complete and was not diminished
and reduced in anyway

s 77

V25— nafaran (personnel)

children, servants, attendants and folk

F1L A
\_l2% — mungalaban (a resort)

a place of return

‘o3
Jaksi- nutfatin (a mixed drop)

the ovum after it has been fertilized by sperm
(zygote)

husbanan ( chastisement )

punishment

2. 7

LA_)\W sa‘ldan zalagan (leveled ground)

smooth and barren land

\_ 4,._3)\ al-walayatu (protection

help and succour J

To Allah belongs the Most Sublime Similitude:

Allah \%de

sets forth similtudes in His Glorious and lllustrious Book in order to bring closer to

our understandihg that which that cannot be easily grasped and to reveal that which allurements and
enticements conceal. Thus, He relates to the people the story of two brothers, each of whom inherited
wealth. The first of them bought a piece of land, cultivated it, produced on it grapevines and surrounded

it with palm trees. He grew on it all that Allah )03

wished for him to grow and all that Allah 32

endowed him with as regards the varieties of trees and fruits, and made a river flow through the land until
the all the gardens became ripe and abounded in fruits of all kinds. He ended up having many laborers
and servants. As for the second brother, he spent his inheritance money in the service and obedience

of Allah OJ\,;;
his brother: .{

7%

J_u_,&\_,\(\»d.wj\s L\}

. S0, when the two of them met and started conferrlng together, the first one said to
(‘ana 'aktharu minka malan wa-'a‘azzu nafaran) “:

| am more than

you in wealth, and stronger in respect of personnel”, priding himself in his abundant wealth, children and
bands of personnel. Conceit and self-delusion began to fill his heart, such that he looked at his wealth
and his gardens, forgetting the bounties that Allah  J\5.3=.. had bestowed on him, and forgetting the
Power of Allah  J\5, 3= and His Ability to provide for others as He provided for him, or to withhold from
him as He withheld from others. Thus, He said: “| do not think this wealth will ever perish’, and became
misguided even to the extent that he doubted the comlng of the Hour. He had the audacity to say: (

P I T L o

% L.a.LML.@—M_}\D-U-r\’Yg})J\ u).)) u\.b A.a.)L_ﬁ A&L‘J\UL\ LAJ

.(wa-ma 'azunnu s-sa‘ata qa’'imatan wa-la-'in rudidtu

ila rabbr la-'ajidanna khayran minha munqalaban) ‘| think not that the Hour will ever come, and if indeed |
am brought back unto my Lord | surely shall find better than this as a resort”. He thought he deserved better

than this even in the Hereafter.

His brother reminded him of the greatness of his Lord and of how He had created him from dust, then
from a mere fertilized egg that is invisible to the naked eye. So, how can he forget all this and give into to

arrogance, vainglory and delusion after Allah 5232
wellbing in body and mind and will. Had Allah J\$; /3=
have been able to do anything at all.

had made him into a man, granted him health and
deprived him of any of these bounties, he would not

He also reminded him of Allah’s Generosity towards him, for Allah 5.3 made him greater in wealth
and children and stronger in manpower Thus, it became incumbant on him to remember Allah's Generosity

and thank Him for it:- ‘usLY\ ,)w AN
(will come to pass)! T ere is no strength save in Allah!

(ma sha’a llahu la quwwata 'illa bi-llahi) “That which Allah wills




He also reminded him of Allah’s Power in Him sustaining the weak and poor one and destroying the
garden of the mighty and strong one by way of a chastisement from heaven, transforming it into a level,
slippery stretch of land, or causing its water to seep deep under the ground, making it impossible for anyone
to retrieve it.

The two gardens were destroyed and Allah J\;/3=.. does not tell us how they were destroyed
because Allah J\$,/3=.. is capable of destroying them with or without a cause. Allah 5.3 says:
31 5all] {)AY\CL;S};-,\JCJ}
. wa-ma ya‘lamu jundda rabbika ’illa huwa .
And none can know the hosts of your Lord but He. (Sdrat al-Muddaththir: 31)

It is as though you are looking at the man and he is completely enveloped in powerlessness, he together
with all his manpower, and he is looking at his gardens crumbling and collapsing from their tall arbors and
trellises, causing them to perish at both their roots and branches, such that he beglns to slap his hands in
agony and regret, “and say: Would that | had ascribed no partner to my Lord” : { \J,\d, Jf»\) wﬁjfuj}

"wa-yaqulu ya-laytant lam "ushrik bi-rabb1 "ahadan) Everything was lost and becamejust like his brother.
The truth became evident which is that victory belongs to Allah alone, and that Allah /3= is the Best in
rewarding compared to anyone else, and the best in bestowing the supreme end which He has ordained for

the Believers.

I reflect on the story of the two men and find a link between the story and the words of Allah, &3
{ fﬁébdjw_’,ﬂs’uw} fa-man sha’a fa-l-yu’'min wa-man sha’a fa-l-yakfur"

Then whosoever will, let him believe, and whosoever will, let him disbelieve

1 Each of the two men choose hisS OWN WA ...

2 | Each human beign is responsible for the choice he makes

The link: the story is an elaboration of the outcome of belief (fman) and disbelief (kufr)

3 as mentioned in the verse.

| analyze

i

In cooperation with the members of my group, we analyze the story and complete the following table:

4 , h

Elements Owner of the two gardens His brother

Way in which the money was

Invested in land and Spent in acts of obedience to
spent

agriculture Allah

Cause for the wealth
finishing | s ] s

Profit and loss

Psychological ffects | i | et

The truth arrived at by the
WO DIOTNEIS | ettt ettt
k




The Owner of the Two
Gardens

|I critically asses:

I discuss with my classmates under the supervision of the teacher the following statement:
“Investing money, building and developing the earth (i‘'mar al-ard) and agriculture are noble and
lawful practices, but in the story of the two men above they departed from their true nature and
character.”

i

| hypothesize:

In an open discussion with my classmates and under the supervision of the teacher, we put down
the possibilities that would prevent the likes of the owner of the two gardens from meeting with the
same end that he had met with

| organize my information

Owner of the two

gardens
4 The stance of the\ 4 he stance of his poo\r
Messengeﬁqé% | \/ brother
towart;i:qldr;;?/yah S 4 The claims of the N e —
.............................. owner of the two
gardens: | |
\ / .............................. \ /




Student Activities

| answer by myself:

+ First: What is meant by the words of Allah ;86 45050 T3 855 00 551 55 ¥ (wa-quli
I-hagqu min rabbikum fa-man sha’a fa-lI-yu’min wa-man sha’a fa-l-yakfur) “Say: The truth is from your
Lord. Then whosoever will, let him believe, and whosoever will, let him disbelieve”.

+ Second: What was it that the poor man reminded his rich brother with?

+ Third: What is the significance in not mentioning the way in which the two gardens were destroyed

o Fourth: explain the meaning of the following words:

/
SN Word

1 55 - zar‘an (tillage)

2 L — tabida (perish)

155 - ghawran (lost in the
earth)

4 | la=is - sa‘ldan (smooth land)

s | G&oL — suradiquha (its wall)

Jeal€ — ka-Imuhli (molten

U lead) )




The Owner of the Two
Gardens

( \_ o the difference between the following: A
(&¥3Y) (al-walayah) with the waw vowelled with a fathah (wa):

@ | Pn—

| search for
N__
\

When the man persisted in his arrogance, conceit and self-delusion, he denied
that the Hour will come to pass, and then his fitrah (primordial d|sp03|t|on) is
@ triggered and he wants to make up (for his folloy) saying: { @J\ u:.:) ud)

(wa-la-"in rudidtu 'ila rabbr) “... and if indeed | am brought back unto my Lord .

but Satan did not leave and desert him, and he retrogressed once more, saymg
Enriching my { Ei;:t;;j,u»v@g\ YTy ud, } (wa-la-"in rudidtu ‘ila rabb1 la-’ajidanna
khayran minha munqalaban) “and if indeed | am brought back unto my Lord | surely
shall find better than this as a resort”. He counts it as having done Allah a favor by

him being worthy of better than his then current condition.

information
I 4

| assess myself

~ D
Level Achieved

SN Learning Area
Average Good Excellent
1 Reciting the relevant Qur’anic verses.
2 Memorizing the relevant Qur’anic verses.
3 Meanings of the relevant Qur’anic vocabulary.

4 The overall meaning.

5 The particular rulings mentioned in the Qur'anic verses.
6 Reciting the relevant Qur’anic verses according to the
\_ rules of tajwid. D

f 06 Y

@ | make my mark

| thank My Lord for the blessings He has bestowed upon me: by granting
me health and strength in my body, supplying me with sustenance from His
Generosity, and providing me with security in my country. | praise You, My
Lord and thank You for Your Generosity.



The Prophetic Sunnah

~ N 1- define the Prophetic Sunnah. 4-summarize the Muslim's duty
explain the place of the Sunnah in towards the Prophetic Sunnah.
Islamic Legislation (tashrt). 5-refute those who deny the legal
2-adduce evidence for the legal authority of the Prophetic Sunnah.

| learn from authority of the Prophetic Sunnah.
this lesson 3-clarify the stances of the Prophetic

i Sunnabh vis-a-vis the Holy Qur’an.
\ (ON e

The Prophetic Sunnah: the Second Source of Shari'ah

| take the initiative to learn

The Messenger £ is our role model (qudwah) in all aspects of human I|fe Allah 3= says
(21 :0h2] { J«_{AA\JQJJ»’SI\’/_;S\SQN A0 KU.J Y 4»\ Jf)dvgu\/(ﬁ }
"la-gad kana lakum fT rasdli llahi "'uswatun hasanatun I| -man kana yarju IIaha wa-l-yawma I-’akhira
wa-dhakara llaha kathiran"
“Indeed in the Messenger of Allah (Muhammad SAW) you have a examplary model to follow for
him who hopes in (the meeting with) Allah and the Last Day and remembers Allah much...” (Sarat al-
‘Ahzab: 21). Role model (qudwah) comprises behavior and action, and it is not just a word that we

utter. As such it is necessary that we know his Sunnah in order to emulate him in our words, actions

and interactions with all that Allah 5,3~ has created in this vast universe.

| | link and specify:

- | mention the greatest possible number of areas in which the Messenger 3%*% can be emulated based
on my study of his hadiths and sirah (biography) in previous years.

the definition of Sunnah

Linguistically speaking, it means tarigah and minhaj (both of which mean way, path or method) AIIah
Sl says: [62 :21559] { )LJ.JALS\A,_,JMJJ J..sw‘,lo\_).,\!\\_;‘w\ e
"sunnata llahi fT lladhina khalaw min gablu wa-lan tajida li-sunnati llahi tabdilan”

“That was the Sunnah (Way) of Allah in the case of those who passed away of old, and you will not
find in the Sunnah (Way) of Allah any change” (Sirat al-'Ahzab: 62).

that is to say, you will not find in the Tariqah (Way) of Allah any change .

Technically speaking, it means what has been transmitted from the Prophet 3&‘? in terms of sayings,
actions, tacit approvals or attributes



The Prophetic Sunnah

Divisions of the Prophetic Sunnah

¢ The Sunnah is divided into four types:

Sunnah relating to Sayings (Qawliyyah) : this is everything that emanated from the Prophet i‘?‘é‘j@% in terms of sayings,
such when he said: <l Jay! Wi

“Verily, deeds are (judged) only by intentions” (Narrated by al-Bukhart and Muslim).

Sunnah relating to Actions (Fi‘liyyah): this is everything that has been transmitted to us as regards the actions of the
Prophet 5“3;% in his different circumstances such as his actions during prayer, performing the Hajj rites, and so on and
so forth. These actions are compulsory and must be followed, because they emanated from the Prophet %‘AE with the
intention of being passed as Shari ah legislation. o

Sunnah relating to Tacit Approvals (Taqririyyah) : this refers to everything that the Prophet % saw or knew about
but remained silent about or agreed to it. An example of this is that the Companions ate a lizard (iguana) at the dinner
table of the Prophet %‘% and he did not reproach them for eating it.

Sunnah relating to Attributes (Wasfiyyah), and comprises two categories:

* Moral/Ethical Attributes (sifat khulugiyyah): these are the virtuous and praiseworthy traits and the noble and lofty
qualities that Allah has created in the Prophet ;‘3% as part of his natural and innate disposition. Of this category is the
hadtth of ‘A’ishah " when she described the character of the Prophet %ﬁé and said:"0 ) 48l s

“His character is the Qur’an” (Narrated by Muslim).

 Physical/Bodily Attributes (sifat khulugiyyah): these attributes pertain to his physique that Allah created him with as
well as his bodily features. Of this category is the following description:

ol 3 il hally 5 G5 WIS 2450815 1685 A Gl 88l 0545 S

“Allah’s Messenger %5 was the most beautiful of them in countenance; the best of them in physical stature; he was
neither overly tall nor short” (Narrated by al-Bukhar).

| | cooperate and identify:

- in cooperation with the members of my group, | reflect on the following hadtths and identify the type of
Sunnah it refers to:

g f\
Prophetic Hadiths Type of
Sunnah

On the authority of ‘Urwah ibn al-Zubayr that ‘A'ishah <= "said: =~ ) e

ped ) Sy 0 BB 00055 ot el Ay el o g B 0 0,0 415 e
“One day | saw the Messenger of Allah % at the door of my room and the Ethiopian boys were playing in the
mosque. The Messenger of Allah % screened me with his garment while | was watching them” (Narrated by al-

Bukhart).

The Messenger of Allah % said:" sl g&&‘j 2355 0ally (o 4-\1‘ Sal g8 s ;éiﬂ Selym
"None of you becomes a believer until | am dearer to him than his parents, his children and all mankind” (Narrated
by al-Bukhart).

On the authority of Anas ibn Malik 2= o ) ) e )
» " G AL s e Gy 045 585 (G Y5 (s Y wie ME b g i
[l - - - - T T
“The Prophet % did not swear, cuss, use profane language, curse others, or spread obscenity. He
would say to one of us when reprimanding: “What’s wrong with him, may his forehead be covered in
dust?” (another way of saying, may he make prostration to Allah) (Narrated by al-Bukharr).

,,,,,

On the authority of Anas ibn Malik %= Ly Ll Ba AR
“The Prophet % would keep his prayer short yet perfectly complete.” (Narrated by al-Bukharr).

On the authority of Abd Sa'id al-Khudri “2~ who said: -~~~ =~ )
2 0 05 W 2 ORY1 ol ¢ a0 3l LA ST e el B oLl 15 5 il e \mwwuwwﬁx‘m Cipadi il M) A"
"o AN A el L sl Oy Ml i 5AT il Cal el 2 Ol 41 el | K3
"Two men went out on a journey, and when it was time for prayer, and having no water with them, they performed tayammum and
prayed. Then they found some water during the time ofl the same prayer. One of them repeated his prayer with ablution and the
other did not. When they saw the Messenger of Allah % they asked him about the proper procedure in such a case. He said to
the one who did not repeat his prayer, 'You have acted according to the Sunnah and your prayer is valid for you.' He said to the
\other, "You will get a double reward.' (Narrated by Abd Dawdd and al-Nasa'). )




Evidence for the Legal Authority of the Sunnah:

\9C/

The (Prophetic) Sunnah is one of the sources of religion (usdl al-din); it is the second source of Shari‘ah
legislation in terms of hierarchical order. However, in terms of legal authority, the Qur'an and Sunnah are
equal in rank. The proofs for that from the Holy Qur’an, Sunnah, ijma‘ (scholarly onsensus) and reason
are abudant.

1. Allah J53e says:  (2:dhee o) { LA \,’:._J/;\j }

32. qul "ati'G llaha wa-r-rasila

Say (O Muhammad): "Obey Allah and the Messenger” (Sarat Al ‘Imran: 32).

2. Allah, Js3e, says: o § gl S0 610 o

80. man yuti‘i r-raslla fa-qad "atd‘a llaha

“Whoso obeys the Messenger obeys Allah...” (Sdrat al-Nisa': 95).

3. Allah, Jsde, says: s g (.q,u, w3 350 B 5 SESIET

44. ... wa-"anzalna ’ilayka dh-dhikra Ii-tubaglyina li-n-nasi ma nuzzila ‘ilayhim wa-la‘allahum yatafakkarina

“...And We have also sent down unto you (O Muhammad) the reminder and the advice (the Qur'an), that
you may explain clearly to the people what is sent down to them, and in order that they may reflect ...”
(Strat al-Nahl: 44)

4. The Messenger,%“:';‘:k?, said: . e )

" a5a L Je B & 505 08 L 05 Y

“Verily, whatever the Messenger of Allah has prohibited is like that which Allah has prohibited.” (Narrated by
Ahmad and Ibn Majah).

5. The scholars of the Muslim Ummah are unanimously agreed that the Prophetic Sunnah constitutes a
source of Islamic SharT‘ah legislation. o

6. Allah 5, 3= chose His Prophet, Muhammad 3&‘}:% to convey His message to humanity and commanded
him to explain it to them so that learn the Shari"ah of Allah and abide by it. Furthermore, Allah &3
informs us that our Master Muhammad 5:%% does not speak out of his own accord. Hence his explanation

and discourse must be Shari‘ah legislation for us and that we are obliged to follow.

| | contemplate and infer:

In cooperation with the members of my group, | contemplate the following proofs and explain how
they are furnished as evidence supporting the legal authority of the Sunnah.

* Allah, JSA-, says:  ieondn rffi:,::}gj S I A AR 2515 a3y a3 6 5
"wa-ma kana li-mu’minin wa-la mu’minatin 'idha gada llahu wa-rasdluhd "amran "an yakana lahumu
I-khiyaratu min “amrihim ..."
“It is not for a believing man nor a believing woman, when Alladh and His Messenger have decreed

a matter that they should have any option in their decision...” (Sarat al-'Ahzab: 32).

< (RIS

* Allha, glory be to Him, says: s { LISV EE0E L Al 298828 G IS & oliia %y
65. fa-la wa-rabbika la yu’'mindna hatta yuhakkimdka fi-ma shajara baynahum thumma 1a yajida f
“anfusihim harajan mimma gadayta wa-yusallima tasliman
“But nay, by your lord, they will not believe (in truth) until they make you judge of what is in dispute
between them and find within themselves no dislike of that which you decide, and submit with full
submission” (Sdrat al-Nisa’: 65).



The Prophetic Sunnah

* Allha, )53, Says: (e s AREE L AN a2 S A s ot Sy
"fa-l-yahdhari lladhina yukhalifina ‘an "amriht "an tusibahum fitnatun "aw yusibahum ‘adhabun "alimun"
“...So, those who violate his order (i.e. the Messenger’s order) must beware, lest they are visited by a trial

or they are visited by a painful punishment.” (Sdrat al-Nar: 63)

The Messenger 3% said: "4k il 4l CUS gy 25 L 1 hiad 4 (a0 18 ES 5

"I have left behind me two things, you will never go astray as long as you cling to them. They are the book
of Allah and the Sunnah of His Prophet." (Narrated by Ahmad and Malik in the al-Muwatta)

The Place of the Sunnah in the Shart ah:
. v va ’,

Allah 5,3 gave the Prophets the task of delivering His Message to the people and commanded

them to explain His message and guide people to the Strtaight Path. Allah 5.3~ addresses our
Prophet, Muhammad e saying:
s o DS IS ) TH U B G ST
“...And We have also sent down unto you (O Muhammad) the reminder and the advice (the
Qur'an), that you may explain clearly to the people what is sent down to them, and in order that

they may reflect ...” (Sdrat al-Nahl: 44)

The explanation that the Prophet %%gives of His Lord's Message is the very essence of his task
and mission. The Shar‘Tah will never be complete except with the Sunnah of the Prophet %&5 So
the Purified Prophetic Sunnah has explained to us the acts of worship (‘ibadat) and the legal rulings

(ahkam) mentioned in the Book of Allah  Ju$/3=.
0 sean b e KA A28 3201000
7. ... wa-ma 'atakumu r-rasidlu fa-khudhthu wa-ma nahakum ‘anhu fa-ntaha ...

“And whatsoever the Messenger (Muhammad) gives you, take it, and whatsoever he forbids you,
abstain (from it)” (Sdrat al-Hashr: 7).



|I compare:

The Prophetic Sunnah connstltutes Revelation from Allah 5.3 just like the Holy Qur'an. This is
evidenced by the fact that Alla J\$3-20 says:  (puibse) Fpee) ,wl®z;:;ﬁ92 SEG %
3. wa-ma yantiqu ‘ani I-hawa
4. ’in huwa ’illa wahyun ydha
3. He does not speak of (his own) desire
4. It is no more than a Revelation that has been revealed (Sdrat al-Najm)

- | show the similarities and differences between the Holy Qur’an and the Prophetic Sunnah in the
diagram below:

/" Matters specific to the Matters shared between the Matters specific to the )
Qur’an Qur’an and Sunnah Sunnah

- J
| | critically assess and provide justification:

- Some maintain that it suffices to use the Holy Qur’an as a source of Shari‘ah rulings without
recourse to the Prophetic Sunnah.

4 . N
My view Reasons

[The relationship between the Prophetic Sunnah and the Holy Qur'an is manifested in the following way:

First: it serves to reinforce what is mentioned in the Holy Qur’an:
Here the Sunnah came to confer greater emphasis and give more attention to particular rulings; an instance
of this is the statement of the Messenger 5?% "aloa eS-\lc eﬁ\}ib ;S;Um u\"

..your blood and wealth are inviolable ...” (Narrated by Mulsim), which is in agreement with the verses
pointing to the prohibition of spilling the bIood of others and seizing their wealth unlawfully, as stated in the



The Prophetic Sunnah

words of Allah OMSCZLM
(29 L)) { J.L,JL Péﬁ::rgj;’\ ek \;;\Z\_).x! JoAS }
29. ya- ayyuha lladhina "amand la takuld "amwalakum baynakum bi-I-batili ...
“O you who believe! Do not devour one another’s possessions wrongfully...” (Sdrat al-Nisa’: 29).

//))///\/w//) A T A2 o

And the words of Allah, Ju&ide"0 (93iLdn { ,.ip.,o)\)}a L_M_y‘ eIy
93. wa-man yaqtul mu’minan muta‘ammidan fa-jaza uhd jahannamu

“Whoso slays a believer intentionally, his requital is Hell...” (Sdrat al-Nisa’: 93).
it serves to explain and clarify what is mentioned in the Holy Qur’an, and comprises three types:

1. Sunnah explaining the details of what is mentioned only synoptically and general{ly in the Qur’an; an example
of this is the hadtths in which the rules of prayer are detailed, for the Prophet 3% said: "‘Am\ @)A-UU LS L

“Pray as you have seen me pray.” (Narrated by al-Bukhari and Muslim).

2. Sunnah specifying the generality of the Holy Qur’an; an example of this is the hadith explaining
that what is meant by the word zulm (a) — wrongdoing — in the Statement of Allah Ju&3=l:
(82 :pl=sV] { ,wal\;ﬂjjg.:b uul\}»

"alladhina "amani wa-lam yalbisd 'Tmanahum bi-zulmin ... "

“It is those who believe (in the Oneness of Allah and worship none but Him Alone) and confuse not their
belief with zulm (wrongdoing)...” (Sdrat al-’/An‘am: 82).

is shirk (polytheism), for some of the Campanions understood the word zulm in the general sense (of
wrongdoing rather than the more specific sense of ponthelsm) This prompted them to say: ‘Who amongst
us does not wrong himself?’ Thereupon the Messenger %% said:

T elU RN Al AL,EY ¢ G ) Ay uLAﬂ JE LS el il a L) «u;-\ka LS Gl
‘The meaning is not as you presume (namely wrongdoing), rather the meaning is shirk (polytheism), like what

Lugman says to his son: “O my son! Join not in worship others with Allah. Verily! Joining others in worship
with Allah is a mighty zulm (wrong) (Narrated by al-BukharT)

3. Sunnah qualifying what is mentioned in an absolute and unrestricted sense in the Holy Qur’an. An example
of this is that Allah J\s.3= has ordered that the bequest (wasiyyah) be taken out and its payment made.
Allah 53elsays: (2l § G o2 200505 e

12. ... min ba‘di wasiyyatin ydsa biha ...

..after payment of bequest has been made ...” (Strat al-Nisa': 12).
and the Sunnah determined that the value of the bequest be one third (of the deceased's estate). The Messenger of
Allah 53 says: "5 G 5 &
“Athird and a third is a lot”. (Narrated by al-Bukhar)
Third: it serves to introduce and highlight new rulings on which the Holy Qur’an is silent:
Examples of this are:
forbidding a man to combine in marriage a woman and her paternal aunt or a woman and her maternal aunt at the
same time; the Messenger % said: ) )
"S5 8l Al G Y 5 elgghe 5 alal G add Y
“A man cannot marry a woman and her paternal aunt, or a woman her maternal aunt” (Narrated by al-Bukhart and
Muslim),
forbidding the eating of every predatory animal with canmes/fangs the Messenger of Allah ﬁwé? said:
"3 UL e @3 K (K
“Eating of predatory animals with canine teeth is unlawful” (Narrated by Malik), forbidding the eating of donkeys,
making obligatory the paying of sadaqat al-fitr and, rendering permissible the wiping over leather socks (mash al-
khuffayn).



| | collaborate and specify: the type of relationship between the Holy Qur'an and the Prophetic Sunnah in the following:

4 The Holy Qur’an

The Prophetic Sunnah

\
Type of relationship

Allah, 3=, says:

e § G SR 3 A S0 b
11. yasikumu llahu fT "awladikum li-
dh-dhakari mithlu hazzil-'unthayayni

“Allah charges you concerning (the
provision for) your children: to the
male the equivalent of the portion of
two females...” (Sdrat al-Nisa': 11).

Allah’s Messenger | %ﬁ said:
"“)a‘ydﬁul\"

“The killer does not inherit.”

(Narrated by al-Tirmidhi and lbn

Majah).

35 3wt
s § GBNT B2

P

[11

On the authority of Abl Misa al-

Ash‘art: |
sl JJSJ o &—Nlb oAl Gl oA

gy Jal}

The Prophet 3‘%? said wearing silk
and gold is prohibited for Muslim
males and permitted for Muslim
(females” (Narrated by al-Bukhart

T

Allah, 3=, says:

(97 :3lyae m]{ ‘)LMAJ\ tuw\uavwc,ww& Js,}
97. . wa-li-llahi ‘ala n-nasi hijju
[-bayti mani stata‘a ’ilayhi sabilan ..

“...And Hajj (pilgrimage to Makkah)
to the House (Ka‘bah) is a duty
that mankind owes to Allah, those
who can afford the expenses (for
one's conveyance, provision and
residence)...” (Sarat 'Al ‘Imran: 97).

The Messenger ﬂ“é}&’ said:

PRI il
“Take from me your rites of Hajj”
(Narrated by Muslim).

Allah, 3=, says:
19 2Ll] «{ u)j;ﬂ\a:,i)}:\c)}
19. wa-‘ashirdhunna bi-I-ma‘rifi

“...But consort with them in
kindness...” (Sdrat al-Nisa’: 19).

NS

The Messengerw efAIIah 3@? sald
MS;UPJ)&?.\M\J sA.\I\MLAbuiyuhi
‘m\

‘Fear Allah regarding women.
Verily, you have taken them as a
trust from Allah, and intercourse
has been made permissible by
the word of Allah...”(Narrated by
Muslim).




| organize my concepts

- | complete the diagram below:

The Prophetic Sunnah

e N
The Prophetic Sunnah as a source of Islamic Shari'ah Legislation
\ J
4 . h
Legal Authority of Rank of the In relation to the Holy
Types of Sunnah the Sunnah Sunnah in Shari'ah | Qur’an the Sunnah is
Legislation divided into:
\ ] ] ] /
s : s N a
\ TLhe Slu,:ntih i?{ a It is the second \ J
s N egal Authori T s N
Sunnah Relating to (gHujjah) o y source of Shari‘ah.
Act|ons (Sunnah Musllms Whlch .....................................
\_ Fi'liyyah): th i \_ VAN J
- ey are obliged P < <
to follow and this
..................................... IS ev'denced from
~ numerous Qur'anic || ) 4
( verses. g A




Student Activities

First: : | answer by myself:

1- I identify the type of Sunnah in the following examples:

L3 U ) Amr ibn al-‘As D performed dry ablution (tayammum) out of fear for the cold and the
Messenger %*é:ﬁf concurred with him on this.

L U ) The following hadith was transmitted from the Messenger 3‘% "= Y3 )i ¥" “Let there
be no harm nor the reciprocation of harm” (Narrated by Ibn Majah).

. Yol e sl i Gl 8 (50 6

The Messenger 3%% was the lightest of people in prayer with people. (Narrated by al-SuydtT in the
al-Jami‘ al-Saghrr).
2- | explain the reasons for not taking the Holy Qur’an as the only source of Shari‘ah legislation
without referring to the Prophetic Sunnah.

3- | identify the position of the Prophetic Sunnah towards the Holy Qur’an in the following examples
by placing a check (V) in the appropriate column:

-

Sunnah’s Position toward?
the Holy Qur’an

Sunnah Sunnah
SN Examples Mu'akkidah | Mubayyinah| gynnah
(reinforces and |  (explains |introduces
corrohorates the| and clarifies | a\y rulings|
Quran) | the Qur'an)

uﬂédsé“-ubmju‘ﬂ‘b\s)uaﬁ 5“%@ & 3l R G A v (e
B ARA TN

1 ‘Abdullah ibn ‘Umar =42 said: "Allah's Messenger &%ﬁf ordered

Zakat al-Fitr (i.e. Zakat of breaking fast) from Ramadan on every

single one of the Muslims." (Narrated by Muslim)

The hadith which states:

"IEM 4w i V5 cedie 8 ALl e Sl

“There is no sadagah on a Muslim for a slave nor a horse

2 | belonging to him” (Narrated by Abu Dawud) in relation the

Statement of Allah J&8e0 (1040 { Sl \,\U}

110. ... wa-'atl z-zakata ...

“...and give Zakat...” (Sdrat al-Baqarah: 110)
The hadith which states: "<l clile dlui"

"Control your tongue” (Narrated by Ahmad and al-Tirmidhi) in
relation to the Statement of Allah &8

(12 1zl { ﬁ /[:;3 J&L J,gf\,j :A;::\
3 ... ‘a-yuhibbu *ahadukum' ’an yakula lahma *akhihi maytan fa-

karihtumuhu .
“...Would one of you like to eat the flesh of his dead brother? You
would hate it (so hate backbiting)...” (Sarat al-Hujurat: 12).
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Second: | enrich my experience

In collaboration with those of my fellow students who are outstanding, | design an awareness-
raising bulletin on the effect of the Prophetic Sunnah on the life of Mulims. | then present it to my
teacher and post it on the Internet.

| assess myself

To what extent have | realize the outcomes of learning in this lesson?

e N
Level of Achievement

SN Learning Area
Average Good Excellent

1 | define the Prophetic Sunnah.

| explain the rank of the Prophetic Sunnah in
Shari‘ah legislation.

| furnish evidence that proves the status of
3 the Prophetic Sunnah as a legal authority and
a legislative source for Shari‘ah rulings.

| explain the various positions of Sunnah

g towards the Holy Qur’an.
5 | explain a Muslim’s duty and obligation
towards the Prophetic Sunnah
6 | | oppose those who deny the Shari‘ah and
\_ Legislative Authority of the Sunnah. Y,

e d o6} o

@. | make my mark

-l plan a project together with my classmates and under the supervision of my teacher for
the revival of the Prophetic Sunnah in our school.

-1 derive from the Prophetic Sunnah the art and etiquette of dealing with others in order
to improve the way | communicate with members of my community.



Islamic Dress Code

1-explain the importance of clothes for human beings.
@ 2-determine what is permissible in terms of dressing and adornment for both men and
V women.
3-explain the importance of being economical in dressing and adornment.
| learn from 4 p't fi y the d "’(g lication) f i . loth
. -recite from memory the du‘a’ (supplication) for wearing clothes.
this lesson . . .
. 5-summarize the benefits of observing proper Islamic etiquette and manners of
N\ to: dressing and adornment.

Clothing in all its types and forms is a blessing from Allah .53 that He has endowed and privileged
human beings with from amongst all created beings. Essentially, all types of clothing are permissible
to wear except for those items for WhICh prohibition has been _proven b)/ Shari‘ah evidence. This is
due to the Statement of Allah J&de: 2.8 {bg))\ O SaX | ] Q;i@s\ 4»\’3&)}:;[;-3, ¥

32. qul man harrama zinata llahi llatt "akhraja li-‘ibadiht wa- t-tayylbatl mina r-rizqi .

Say (O Muhammad): "Who has forbidden the adornment of Allah which He has brought forth for
His servants, and the things, clean and pure, (which He has provided) for sustenance?" (Sarat al-
"A‘raf: 32).

| | think:

In cooperation with one of my fellow students, | mention the

greatest possible number of ways to thank Allah 5,3
for the blessing of clothing.

| use my skills to learn:

Clothing fulfils the essential needs of man, for it covers his nakedness, protects him from heat and

cold and gives him a good appearance. Allah, QJ\,QM\M says:

(26 : 31,91 555 ]«{ - Ju ‘_;,aJ\uaU, L.,.:); (.(:153 d); liUﬂ Uj.).s r"/
"ya-bant ‘'adama qad ‘anzalna ‘alaykum libasan yuwart saw’atikum wa- rlshan wa-libasu t-tagwa
dhalika khayrun ...
“O Children of Adam! We have bestowed garments upon you to cover yourselves (screen your
private parts, etc.) and as an adornment, and the garment of righteousness (taqwa), that is better
(than all of them) ...” (Sdrat al-’A‘raf: 26)..



Islamic Dress Code

| | cooperate and compare:

The above verse mentions two types of clothing (garment). In collaboration with the members of my
group, | distinguish between these two types explaining the relationship that holds between them.

The two types of clothing Physical Garment Spiritual Garment

Meaning |

Importance |

\Relation between the two types |

Wearing clothes that cover one’s private Qarts is an obhgato/rx duty, accordlng to the
Covering  Statement of Allah Jusidel: 26510 § 550 eyl ) S3E A 6 230 50
the privae "va-banT "adama gad 'anzalna ‘alaykum libasan yuwari saw’atikum ‘wa-rishan wa-
libasu t-tagwa dhalika khayrun ..
“O Children of Adam! We have bestowed garments upon you to cover yourselves
(screen your private parts, etc.) and as an adornment, and the garment of righteousness
(tagwa), that is better...” (Sdrat al-'A‘raf: 26).
The ‘awrah (private parts of the human body) comprises everything that Allah has
prohibited to be shown in front of those for whom it is not permissible to look at it.
The ‘awrah of a man is the area between his navel and knee. Covering this area with
clothing is obligatory. The "awrah of a woman is her entire body except the face and the
hands. Allah 53 says: 1o Gl 7 ebG N 52.,.») < \(;}
. "wa-Ia yubdina zinatahunna ’illa ma zahara minha .
“...and not to show off their adornment except that which is apparent thereof...” (Sdrat al-
Nar: 31)
A woman is permitted to adorn herself as she wishes in her house and in front of her
non-marriageable relatives, as long as it conforms with the morals and manners of
Islam.

| | discuss and identify:

The design of the clothing that covers the ‘awrah of every man and woman and the benefits of
conforming to them in table below:

body parts:

Design of the clothing that Benefits of
covers a man’s ‘awrah conforming to them

Loose clothes that do not show the | ...
outline of his ‘awrah.




Design of the clothing that Benefits of
covers a woman’s ‘awrah conforming to them
’ .
| anticipate:

~

The dangers of not conforming to the required designs of clothes.

[The type of clothing and adornment that is prohibited for men and women:

@lslam allows women to wear gold and silk; but prohibited men from doing so.
The evidence for this is what was reported on the authority of ‘All D who
said:

e H5 S 08 s B 4iad e 5415 e B diad 008 541 B At o
AP
“The Prophet ﬁ“c&;% took some silk in his right hand and some gold in his left,
declaring, "These two are haram for the males among my followers"
(Narrated by Ahmad and Abd Dawad).

@Isl_e‘g/n permitted men to wear silver, due to it being established that the Prophet
=% had a ring made of silver (Narrated by Aba Dawad).

© Islam prohibits men and women from imitating one another in their clothing.
It was narrated from Ibn ‘Abbas **~> who said:

"0 Ll Gm I oLy DTN G gl B Al 1,05 oo

“the Prophet 5‘&% cursed men who imitate women and women who imitate
men” (Narrated by al-BukharT).




Islamic Dress Code

Islam prohibits men from wearing silk and gold and permits them both for

' women.
| explain:

| find a solution:

To the phenomenon of men and women imitating one another in appearance and clothing.

Description of the
problem

Causes of the
phenomenon

T

Islam prohibits the wearing of capricious and unrealistic clothing, meaning clothing that is abnormal
or unfamiliar, or excessively luxurious and expensive, for the sake of attracting attention, boasting
or looking pompous before people. In so far as clothing and adornments are concerned, Islam has
urged people to use reasonable adornments and maintain a respectable appearance, especially on
occasions that bring together large numbers of people such as the two ‘Ids (Eid festivals) and Fridays.
Allah 3= loves to see the effect of His blessings on His servants provided that moderation is

observed. Allah 53 says:
[67 305,20 By 2] < ! L’;BS @;@Bl/é:é hﬁ(ﬁj \;gz:ﬁ (ﬁ\):.;;\ TS[O.;LS\} }»
67. wa-lladhina 'idha "anfaqd lam yusrifG wa-lam yaqturl wa-kdna bayna dhalika gawaman
“And those, who, when they spend, are neither extravagant nor niggardly, but hold a medium
(way) between those (extremes)” (Sdrat al-Furgan: 67).

| make a judgment:

| express my view on the following behaviors and give reasons.

Behavior View Reason

Some youths go out in public
places in their sleepwear.



Some people pray in mosques
in clothing with animal images
printed onthem. i s

Some people buy Clothlng and ............................................................................................
accessories at exorbitant prices.

Your classmate saw a young man
wearing indecent clothes and
informed the authorities concerned. | .| s

| study and discover:

Other types of dress etiquette in the following hadiths:
Prophetic Hadiths Dress Etiquette

On the authority of Mu‘adh ibn "Anas 3 WHhO | e
said: the Prophet said:

5 G s ol 15 LS o b D QU gl g |
T rAB UG 4 G aE L 5 E Y5 e A

“Whoever puts on a garment and says ‘Praise be to

Allah Who has clothed me with this and provided me | o

with it through no might and power on my part," will

be forgiven his previous and latter sins” (Narrated

by Abd Dawad).

The Prophet 5:% when wearing a new dress used to

mention it by name — a gamts (shirt), izar (upper garment),

‘imamah (turban) — and then say:

"I G 58558 b 32T 5 G iR 8 G el i i
“O’Allah, | ask You the good associated with it and the good
it is intended for; and | take refuge in you against the evil
hidden in it and the evil it has been made for” (Narrated by
Abu Dawad).

5 . . vy ol ,"’”q/‘,"/, ...........................................................................
"y sy el iy el b € il 3 0N Cd BB 0 05 0

s
“The Messenger of Allah ﬁ;% used to like to begin from
the right hand side in all of his affairs: in wearing his
Sanda's, dismounting his rldlng animal, and Cleansing ...........................................................................
and purifying himself (wudd’, ghusl, etc.)” (Narrated by
al-Bukharr).



Islamic Dress Code

Wearing Dress |
clothes that etiquette
coverthe T
‘awrah

Student Activities
: v ‘ a ’,
| First: | answer by myself:

1. I'justify the following:

- Clothes are considered one of Allah’s blessings to have been conferred on humankind.

2. | explain the Shari‘ah rulings on the following and give reasons:

- A man put on a silver ring given to him as a present by his mother.

- A woman went to work wearing tight clothing




3. | distinguish between a woman’s ‘awrah in front of her unmarriageable relatives (maharim) and
the limits of her “awrah in front of strange men in the table below:

In front of unmarriageable relatives

(maharim) In front of strange men

| enrich my experience

| design an awareness raising bulletin on Islamic dress etiquette, show it to my teachers and post it
on the Internet.

| assess myself

To what extent do | adhere to the required Islamic dress etiquette?

e N
Level of Achievement

SN Area of Application
Average Good Excellent
1 | make sure that | wear modest clothing.
2 | avoid wearing clothing that Allah has decreed is
impermissible.

| adhere to standards of cleanliness and

3 adornment in my appearance inside and outside
the house.

4 | buy clothing that fulfills my needs and is within my
budget.

5 | supplicate and mention Allah’s name whenever | wear
my clothes.

6 | begin dressing myself from my right hand side.




@ | make my mark

| read the statement below and complete what is required in the space.

- | strive to preserve an acceptable, public standard in my
appearance and portray an honorable image of my society
and homeland.

~

Islamic Dress Code



Scholarly Disagreement of the Muslim Jurists (Ikhtilaf Fugaha’)

1- infer the reasons for jurisprudential (fight) disagreement between
the four Madhhabs (Schools of Islamic Legal Thought)

2-prove that disagreement is a universal law out mercy to the people

| learn from
3-explain the position of Muslims towards the scholarly disagreement

this lesson among Muslim jurists (ikhtilaf al-fugaha’)

N\ tor r

Ever since the very inception of Islam, Muslims have been concerned and preoccupied with knowledge and science
in general which included the SharT'ah sciences (Islamic Sacred Knowledge). Many scholars rose to prominence in the
various fields of scientific endeavor such as Medicine and Astronomy. Some of these scholars were pioneers in some
sciences such as Chemistry and Algebra. Muslims scholars and scientists left behind a wealth of scientific knowledge
in different fields, which laid the foundations for scientific progress in the subsequent ages. Among those who became
famous and prominent in the Shari‘ah sciences were the Scholars (Founders) of the Four Madhhabs (‘ulama’ al-madhahib
al-arba‘ah), who came to have disciples and students who spread their madhhabs and scholarly opinions in vast regions of
the Islamic World. This was at a time in which many other mujtahids (scholars endowed with independent juristic reasoning
and original thinking) existed whose madhhabs did not achieve renowned status. It is inconceivable — given this huge
number of erudite scholars — that they will agree and have consensus on all the issues. Rather, they agreed on certain
issues and disagreed on others. This scholarly disagreement among the Muslim jurists was reasonable and acceptable
because it was disagreement that existed in the area of the detailed branches and secondary offshoots (furG‘) of the din
and not in the area of the fundamental roots and principles (usdl) and cardinal beliefs (‘aqa’id) of the din.

| | strike a balance:

| compare between ikhtilaf (disagreement and difference) and khilaf (conflict and clashing) as per the
table below:

Ikhtilaf (Disagreement and

Aspect of comparison Difference)

Khilaf (Conflict and Clashing)

Concept

Ruling

There are some who maintain that there is no difference between the two concepts.

[Reasons of scholarly disagreement among Muslim Jurists (Asbab Ikhtilaf al-Fugaha’):

The Muslim jurists, whenever they disagreed on the ruling of a particular legal (fight) issue, would
each explain his particular viewpoint by presenting the evidence and legal argument on which he bases
his legal ruling and scholarly judgment. Some of them might even resort to one another’s viewpoints.
This did not lead them to mutually shun one another, harbor animosity and bear gridges towards
one another and be divided amongst themselves. There are many causes for scholarly and juristic
didagreement. The following are some of the causes:



Scholarly Disagreement of the Muslim
Jurists (lkhtilaf Fugaha’)

1) Variation in the ability to understand the evidentiary texts and extrapolate the rulings
from them

Some jurists were endowed with a high capacity for understanding while the capacities of other jurists were manifested
in memorization. Some of them combined these two capacities. As a result of this variation in capacity differences and
disagreements occurred in the extrapolation of legal rulings. The Prophet 3= says:

"mmudm&buJ}mm\}a w&\md«a\;uj"

“It may perhaps be that many a carrier and transmitter of figh (sacred knowledge and understanding) passes it on to
someone more adept and learned in figh than him and it may perhaps be that many a carrier and transmitter of figh is not
a faqih (someone of great legal acumen and juristic skill) at all” (Narrated by Abu Dawadd and al- Tlrmldhl)

An Instance of this is the following two statements of the Prophet &%: ") a5 4—\5‘ A )-Lw A PR TS
"Allah will not look on the Day of Judgment at him who drags his robe (behind him) out of prlde

AbU Bakr «=2s2- then said ‘One S|de of my robe slacks down unless | get very careful about it.’

Upon which Allah's Messenger &5 said, "M dxilag Hae &L 'You are not of those who do that with pride (khuyala™)"
(Narrated by al- Bukharl)

A Y G oSl e Jill W "Whatever of the izar (lower garment) is below the ankles is in the Fire" (Narrated by
al-Bukharr).

Scholars differed in the understanding and interpretation of the above two hadiths. Some of them understood the
prohibition as absolute and unrestricted (mutlaq) whereas others restricted the prohibition to pride (khuyala’).

2) Wide semantic scope of the Arabic language and multiplicity of textual significations and
implications:

An instance of this is when a homonym (lafz mushtarak) occurs in Shari‘ah discourse, which is a word
that was coined to signify several diverse meanings, such that the Muslim jurists disagree on the construal
of this word in terms of what is really intended by it (from amongs its several possible meanings). This is like
their disagreement on what the Shari‘ah intends through Ih/e word s 5l (gar’ plural form: c;)s!\ qurd’) in the
Statement of Allah i3t s #7585 SLS DR LA ¥

228. wa-l-mutallaqatu yatarabbasna bi-'anfusihinna thalathata quru in.

“And divorced women shall wait (as regards their marriage) for three menstrual periods” (Surat al-Bagarah: 228)..

The word + 5% is homonymous whose meaning is shared equivocally between tuhr (period of purity in-
between two menstrual cycles) and hayd (menstruation). As a result, the Muslim jurists differ on the waiting
period (‘iddah) of a divorced woman: is it to be calculated on the basis of menstruation or purity?

3. Different ways in which the hadith has reached the jurist:

An example of this is that a hadith does not reach a particular jurist, and therefore is unable to act on it, or it reaches
him but with a weak chain of transmitters (isnad da i), or the hadith reaches one jurist with a (completely) different wording,
such that the hadrtth signifies a different meaning for him.

| | explain why:

a hadith might not reach some scholrs

4. Difference in gawa’id usliyyah (usdllt maxims i.e. maxims pertaining to usdl al-figh or Islamic legal
theory) and dawabit al-istinbat (the rules of legal interpretation and extrapoloation):

Alot of juristic disagreement can be reduced to this cause because it is multifaceted. An example of this is
the usalt maxim on which Muslim jurists disagree, namely: Does a command (amr) signify immediate or delayed
performance?

The majority of jurists maintain the view that an absolute (unqualified) command signifies immediate
performance; but the Hana,f“mrlsts d|sagree with them, saying that it signifies delayed performance. Allah Ju§ 3
says: [1845a0] J}'UL_JTUA sAss 2 A 25 Lgug%

183. wa-man kana maridan”dw-‘ala safarin fa-‘iddatun min ayyamin "ukhara .

“...but if any of you is ill or on a journey the prescribed number (Should be made up) from days later. ...”
(Sdrat al-Baqarah: 184)

This verse informs us about the command to make up fast (qada’ al-sawm) in the case of the one who
breaks his fast during Ramadan. As a result of their disagreement on the aforementioned usalt maxim
concerning the absolute command, the Muslim jurists also disagree on a certain fight (legal) issue, which
concerns the ruling on nafl (supererogatory) fasting in the case of someone who has to make up (qada’)
missed days of Ramadan.



| | reflect and infer:

I explain the effect of the disagreement between the Muslim jurists on the ustlt maxim concerning
the absolute command as it relates to above issue in the following table:

Madhhab of the Majority of Scholars Hanafi Madhhab

| | reflect and infer:

On the authority of ‘Abdul-Warith ibn Sa‘id who said: “| went to Kifah and asked Aba Hanifah -
about a man who sold a commodity and stipulated a condition. He said: ‘The Messenger of Allah e
prohibited selling and the stipulation of a condition; the sale is invalid and the stipulated condition is
invalid. Then | went to Abl Layla and told him about this. He said ‘A’ishah " said ‘The Messenger
of Allah & ordered me to buy Barirah, stipulate a condition and then free her’ (Narrated by Aba
Dawad), the sale is valid and the condition invalid. Then | went to Ibn Shubrumah and he said on
the authority of Jabir ibn ‘Abdillah ~-who said: ‘I sold the Prophet € a camel; but made the
stipulation that | should be allowed to ride it back to Madinah.” The sale valid and the condition is
valid” (Narrated by al-Haythamr).

* | deduce from this situation one of principles of juristic disagreement.

The fruits of difference:

@ Mercy and latitude for people: The variety and diversity of scholarly opinions on different issues provides
Muslims with latitude in choosing the most suitable and beneficial opinion for sorting out issues based on
Shart‘ah proofs, as a way of realizing the principle of removing difficulty and hardship. Therefore, when
the Companions and jurists after them disagreed on matters, they did not feel dismayed and uneasy about
the disagreements and differences. Umar ibn ‘Abdil-‘Aziz said: “It would not have pleased me that the
Companions of Allah’s Messenger%%?j did not disagree, because had they not disagreed, we would not
have had permission (rukhsah) to do so”.

@richness and vastness of Islamic juristic knowledge: Due to the fact that scholars held different viewpoints and
the attempt of each group to prove the validity and soundness of its viewpoint and defend what it considers
to be the correct viewpoint, juristic richness came about in the various fields of figh (jurisprudence), lughah
(linguistics), hadtth and usdl al-figh (the principles of jurisprudence).

®Promoting research, creativity and innovation: as a result of scholarly disagreement, each party sought to
prove the validity of its opinion by more than one method, which required scholars to increase scholarly and
intellectual output.

| | critically assess:

. the following statement with justification: “The preferred action group is one which consists of members with
heterogeneous, disparate and divergent ideas”.




Differences among Islamic Jurists (Fugaha)

[Categories of people in terms of ‘figh’ (jurisprudence):

If a Muslim wants to know the ruling on a particular matter on which there exists scholarly disgareement, he
falls into one of three categories:-

The first: a scholar who has attained to the rank of ijtihad (independent legal reasoning), such that he
exercises independent reasoninginvestigating and inquiring into the various proofs and evidentiary
principles.

The second: a student of knowledge who has not attained to the rank of ijtihad (independent reasoning); he
has no recourse but to follow the learned mujtahids and conduct research to ascend gradually
in the ranks of scholarship and acquire expertise and competence to conduct tarjih between the
various proofs from their sources, that is to say, he is competent to make comparisons between
the various proofs and evidence and able to distinguish the preferred one.

The third: an ordinary lay person who has not studied figh; he has no recourse but to ask scholars that he
trusts their reI|g|OS|ty and knowledge without resorting to evidential support as Allah &3

T ok

Says: [43:Jul] { dfuv,u{ Lf,d\uu\ \Ju}
.. fa-s’ald "ahla dh-dhikri ’in kuntum 14 ta‘lamdna
“...ask of those who possess Knowledge if you do not know” (Sdrat al-Nahl: 43)

[A Muslim’s position as regards the differences between scholars:

- benefiting from the rich and vast legacy of juristic knowledge left behind by scholars in the form of fawas, ijtihadat (independent
legal judgments), opinions and Qur’anic interpretations of hadith commentaries.

- respecting the views of credible and reliable scholars, asking Allah to have mercy on them by saying 4 a=s rahimahumu
Allah (may Allah have mercy on them) when they are mentioned, and find reasons and excuses for them if they err.

- giving precedence to authentic and sound proofs from the Qur’an and Sunnah over human opinion if the two conflict; this has
always been the practice of scholars. Imam Malik - said: “| am only a human being, sometimes | am right and sometimes
| am wrong; examine what | say in light of the Qur’an and Sunnah”. However, this is addressed to scholars, and not just
anyone who reads a religious text, takes its surface and apparent meaning without any knowledge and comprehension,
discards the views of the scholars and renders their scholarly methodologies and intellectual traditions null and void.

- emulating the morals and character traits of scholars when differences arise, such as magnanimity, tolerance, having a
good opinion, asking Allah to have mercy on them, talking only good and mentioning only positive things about them, and
maintaining contact and communication with them. Yanus al-SadafT says in this regard: “I have never met someone who
is more reasonable and rationally-minded than al-Shafi‘l. One day | debated him on a particular matter and then we went
our separate ways. | then met him, and he held my hand and said: ‘O Abd Mis3, can’t we be brothers even if we disagree
on a matter?”

| | reflect and deduce:

Malik ibn Anas - said when al-Mansidr went on piligrimage (hajj) he said to me: “l intend to issue an order that
the books you have written be made copies of and then | send to each of the Muslim territories a copy and order
them to act on what is written in it, and not to refer to any other source over and above it”. | said: “O Commander
of the Muslims, do not do this. People have already been exposed to prior viewpoints, heard (other) hadiths and
transmitted (other) narrations, such that each community of people took that which came to them before and
worship Allah thereby from the disagreement of the people. So let the people be and leave them and what the
inhabitants of every city (territory) have chosen for themselves thereof.”

* | deduce from the stance of Imam Malik one of the morals from Morals and Ethics of Disagreement.

| | critically assess:

«the following scenarios and point out the error in each and the right action that is required:

* A person heard a fatwa one of the learned scholars that did not agree with his opinon, so he verbally attacked the learned
scholar.

- Error:

- Correct action:
A person lodged a complaint against the imam of a mosque because he does not read the al-basmalah (i) [to say:




pa N a5l &) oy (In the name of -"Allah, "the Most Gracious, "the Most Merciful)] in an audible voice when reading al-
Fatihah nor does he invoke the du‘a’ al-qunat (Qunat supplication) during the Dawn (Fajr) prayer.

- Error:
- Correct action:
Someone asks more than one scholar for a fatwa on a controversial matter until he is given the fatwa that suits and wants to hear.

- Error:
- Correct action:

People and Fatwa:

fik

Many people have the nerve and audacity to issue fatwa on religious matters whether they have religious
knowledge or not. Some of them might read a book, attend a lecture, listen to an interview or a fatwa given by
one of the scholars, and based on that designates and appoints himself as a mujtahid (a scholar who is able
to exercise independent legal reasoning) and starts issuing fatwas thus misguiding many people and causing
harm to many others. Such a person has indeed done a great wrong and injustice to himself by setting himself
a task he is not equal to. Allah UJ\,;,’;S\M says

[25: =] { \_)_)_)_;' W Y\)r— pes ;l-»w qﬂ J)J\ u‘) AA-:AT /}:&«L( A5 ]
25. li- yahmllu ‘awzarahum kamilatan yawma |-qgiyamati wa-min ’awzari IIadhma yudlllunahum bi-ghayri ‘ilmin
‘a-la sé@’a ma yaziriina
“They will bear their own burdens in full on the Day of Resurrection, and also of the burdens of those whom
they misled without knowledge. Evil indeed is that which they shall bear!” (Sdrat al-Nahl: 25)..

Fatwa is a huge and serious matter and it must be received and taken from those qualified people to do so and
from trustworhty and credible sources, especially in matters that concern society and relate to the lives of individuals
and the future of generations.

The United Arab Emirates established a fatwa center (Officicial Fatwa Center) in which people’s questions are
answered by qualified scholars who have been authorized by the Ruler. The UAE has made calls to the center toll free
so that people do not hestitate to ask the questions they want answers to.

In addition to this center, there are official authorities, foundations and departments which represent the UAE and
which specialized in matters pertaining to this matter. This protects and prevents individuals and society from into the
traps and snares of people of malicious intents and ulterior motives, and similarly dubious and suspicious websites and
some media channels with no clear definable goals and identity.

- | complete the table below:

. Variation in the ability to understand proofs and evidence and extrapolate
Causes of differences rulings from them.
amongst fugaha’ .
(jurists)

« Mercy and facilitation to people.
Benefits of difference & e

. . . Benefiting from the rich and vast legacy of juristic knowledge left
A Muslim’s position behind by scholars.

towards differences * Great mercy to people
amongst fugaha’
(jurists)




Differences among Islamic Jurists (Fugaha)

Student Activities

| | answer by myself:

| explain what is meant by the following terms:

* Ikhtilaf (Disagreement and Difference): ...
*Jumhdr al-'Ulama’ (Majority of Scholars): ...

* Figh Branches (Detailed Legal RUIINGS): .. ... o

2) | mention four of the ethics of difference between the fugaha’ (jurists)

| | enrich my experience

1. Allah, J$l=, says: ) o B / L
(43:eL] { L..L\.,\M\;“::s AGIAZ V‘\; A LG Pf.a»/ A= PSS /’/F.{u\,j}

43. ... wa-'in kuntum marda "aw ‘ala safarin ’ aw ja’'a "ahadun minkum mina I-gha’ |t| aw lamastumu n-nisa’a fa-lam tajidd
ma’an fa-tayammamu sa‘Tdan tayyiban ..
“...And if you be ill, or on a journey, or in travel, or if one of you has come after relieving himself, or you have touched
women, and you and not water, than go to high clean soil and rub your faces and your hands (therewith)...” (Sdrat al-
Nisa’: 43).
Scholars disagree on the meaning of (.:i_:.;:j (lamastum) ‘touched’. What is the effect of their disagreement
on the meaning considering the differences in their viewpoints?
2. | write research paper in which | discuss a particular Islamic legal (fighiyyah) issue, explaining the cause

of the scholarly disagreement on this issue and highlighting the preferred view.
3. | compile the sayings of some scholars in them praising one another in spite of their differences in

V|ewp0|nt
| assess myself

—
Level of Achievement
SN Area of Application
PP Average Good Excellent
1 | accept difference of viewpoints and benefit from the views of others.
2 | respect the views of others even if | am not convinced by them
3 | give precedence to sound ecidence from the Qur’an
and Sunnah over human opinion if the two conflict.
4 | emulate the manners of the scholars during disagreement
such as tolerance and having a good opinion of others.
5 I make sure when seeking for a fatwa to ask trustworthy and credible scholars
L who are renowned for their knowledge and religiosity.




The Da‘wah Methodology of the Prophet &

1- define the concept of the Prophetic Da‘wah Methodology
(Prophetic Method of Doing Da‘wah)

2-explain the characteristics of the Prophetic Da‘'wah
Methodology

3-mention the approaches and styles of the Prophetic Da‘wah
Methodology

4-explain the effect of the Prophetic Da‘wah Methodology on a
Muslim’s life

| learn from
this lesson

| take the initiative to learn

| | read and infer:

Mu‘awiyah ibn al-Hakam al-Sulami reported: | was praying with the Messenger of Allah ;«% while a man
among the people sneezed, so | said, 4 <ka, “May Allah have mercy on you!” The people began to glare at
me in disapproval, so | said, “Woe to me! Why are you staring at me?” They struck their hands on their thighs
telling me to be quiet, so | said nothing even though | was upset, and the Prophet finished the prayer. Let
my father and mother be ransomed for him, for | have not seen before or after him another teacher better at
instruction. By Allah, the Prophet did not scold strike, or reV|Ie me. The Prophet %‘*:"*rl% said:

"u‘)ﬂ\ a;\}j J.\.\S.\S\} C_\.\“uj\ }&s Lu\ ‘u.ul.\l\ (’)‘S uA “Lf“‘ L@.\B CJ.-AJ NES A aAA u\"

“Verily, it is not f|tt|ng for this prayer to have anythlng of human speech, but rather only the glorification

and exaltation of Allah and the recitation of the Quran.” (Narrated by Mulsim)

- On the basis of the above hadith, | identify the qualities that | would like to see in Muslim da‘iyah (caller to Islam or

Muslim da‘wah worker).

| use my skill s

The Concept of the Prophetic Da‘'wah Methodology

The Prophetic method (manhaj) of doing da‘wah is a broad term more general and is more comprehensive
and encompassing than the term style or approach (uslib) and way (tarigah). It is a complete and
holistic process of building and constructing the way of calling, inviting and propagating (da‘wah) to Allah
S 3= lwhich incorporates the ways (tara’iq), approaches, styles, (asalib), rules (gawa‘id)and principles

(usdl) that lead to da’'wah ’ila A[ah PIS TN (callmg and propagatmg 0 Allah OJ\,;; ol ) AIIahMJ\,;; . says:
é@\w\jwm@;ﬁ)w\wu 3 e A1 QT a0 it 5
"qul hadhiht sabili "ad ‘@ ’ila llahi ‘ala basirafin "ana wa-mani ttaba‘ant wa-subhana llahi wa-ma 'ana mina
[-mushrikina"
Say (O Muhammad): "This is my way; | invite unto Allah with sure knowledge, | and whosoever follows me

with sure knowledge. And Glorified and Exalted be Allah (above all that they associate as partners with Him).

(108 : 2lg)] <



The Da‘wah Methodology of the
Prophet

And | am not of th“e@Pontheists (Sarat Yasuf: 108).

The Prophet %%, in his da‘wah, followed a number of approaches, styles and techniques that took into
consideration the diversity of people’s faculties of understanding as as well as their natural dispositions,
aptitudes, positions and class. AIIah Sl says:

nasu 521 0p G ,GJ,L;;«Z:;T@;&\ &L@)wg\th ¥
125. ud‘u 'ila sabili rabbika bi-I-hikmati wa-I-maw ‘izati I-hasanati wa-jadilhum bi-llatT hiya "ahsanu .
“Invite (mankind, O Muhammad) to the Way of your Lord with wisdom and fair preaching, and argue with them in a way
that is better” (Sdrat al-Nahl: 125)

| | think and express myself:

- | describe in my own words the concept of the Muslim’s methodology in doing da‘wabh.

[The Characteristics of the Prophetic Da‘'wah Methodology:

The methodology that the Prophet 5&{% employed in doing da‘wah was marked by several
characteristics thathighlightthe greatness of calling, propagatlng and |nV|t|ng(da wah)toAIIah OJ\,Q,
and that Islam is the Religion of the Truth. Allah J\$,3=_ says: [19:0yes JT] «{ A#Y\u\u\_)ﬂ\g\ }g{»

19. ’inna d-dina ‘inda llahi I-’islamu ...

“Truly, the religion with Allah is Islam...” ” (Sarat "Al ‘Imran: 19).

The most important of these characteristics are:
First: Clarity (Wuddh)

The methodology of the Prophet %%was clear in goal, creed and style. No one among the
polytheists and idolators found any difficulty in understanding the purpose and intention of the

Prophet é*éfé in calling and inviting to Allah \<::3=.2. The Prophet%“c‘ﬁz% did not conceal or hide anything
pertaining to his caling and inviting people to Islam. When the Prophet r climbed the top of Mount
al-Safa and summoned the Quraysh until they assembled round him, he said: ,” Tell me! What would
you be thinking if | were to inform you that the enemy will be raiding you by day or by night, would
you believe me?” They answered, “We have never known you to tell a lie.” Muhammad said, “Know
that | am a warner and that | warn you of a severe punishment”. He sent letters to the kings in which
he called them to worship Allah, the One, at that time. This was by Allah’s Order and Command. Allah

Sdel says: 2 :ssa { ,Wdlwﬁb&\_}w\u\} ""ani ‘budad llaha ma lakum min ’ilahin ghayruha..."
"Worship Allah! You have no other llah (God) but Him” (Sdrat al-Mu’mindn: 32).

The Prophet 3%? was a harbinger of good to all humankind. AIIahg)J\y;jﬁ\m says
)LsL) dj__d\é;)u\) M;éﬁ{j\;éﬂ\&x;&l&ﬂjﬁ; , Iz LAJ\‘;JQAY)“)\ )Jv_p_,}
(36 :sLudl] { \J_;’S?\:zs\:(ﬁwg,&-\( 55 B2 T:KT\Q\SEM\JSJ;JL g_»:-\,,a,‘\) ui;j\
36. wa-"buda llaha wa-la tushrikd biht shay an wa-bi-I- wahdaym |hsanan wa-bi-dhT I-qurba wa-I-
yatama wa-I-masakini wa-I-jari dht I-qurba wa-l-jari I-junubi wa-s-sahibi bi-I-janbi wa-bni s-sabili
wa-ma malakat "aymanukum ‘inna llaha |1a yuhibbu man kana mukhtalan fakhdran
“Serve Allah, and join not any partners with Him; and do good- to parents, kinsfolk, orphans, those
in need, neighbours who are near, neighbours who are strangers, the companion by your side,
the wayfarer (you meet), and what your right hands possess: For God loveth not the arrogant, the



vainglorious;” (Sdrat al-Nisa': 36).

This is what caused the polythesists puzzlement in rejecting the Prophet ?‘{é&f as they could not
find holes or weak points in his da‘wah style and approach such as Iylng, cheating or even flattery,
and could therefore onIy accuse him (falsely) of sorcery. Allah 54 says:

[4:00 8y54] '{ u\ L \M U)fg\db) Al é‘}’ ;éj}
"wa-‘ajibd 'an ja ahum mundhlrun mlnhum wa-gala I-kafirdna hadha sahirun kadhdhabun"
“And they marvel that a warner from among themselves has come unto them, and the disbelievers
say: This is a sorcerer, a charlatan.” (Sarat Sad: 4)
Thus, the da‘wah approach of the Prophet % was distinguished by its clarity and opnenness.

| think and critically assess

?

| critically assess the following statement: “People with suspicious goals and dubious motives

operate in a cloud of secrecy”.

Second: Gradual Progression (Tadarruj)

The Prophet progressed gradually in his da‘wah to Allah J\5; 3= without
burdening and overloading people. He started with his household, and Lady
Khadijah " believed in him. Then he directed his call to those closest to him,
for out of all the people they would be the most deserving of the good that
he is bringing and the most acquainted with him. Then he invited hs his
kinsmen (clan) and thereafter he started presenting himself to the tribes
during the Hajj seasons. He was not hasty in his da‘wah until people started
accepting it and becoming more open to it. He taught Mu‘adh ibn Jabal this
same methodology. When he sent Mu‘adh to Yemen he said to him: “You
will be coming to a community who constitute People of Sacred Scripture.
So when you come to them, then call them to testify that there is no Deity
but Allah and Muhammad is the Messenger of Allah. If they accept and obey
you in that, then tell them that Allah has prescribed for them five prayers every day and night. If they accept
and obey you in that, then tell them that Allah has prescribed for them a charitable tax to be taken from the rich
and given to the poor. If they accept and obey you in that, then beware of taking from them the best of their
wealth, and fear the supplication of the oppressed person who has been unfairly wronged (mazlim), for there
is no barrier between it (his supplication) and Allah” (Narrated by al-Bukhart).

| | reflect and apply:

- How do you apply the principle of gradual progression in da‘wah with respect to the following case:
You have friends who commit lots of sins and you want to give them da‘wah calling them to stop
committing these sins?
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Third: Total Trust in the Help of Allah 53~ and that He will grant victory (Thigah bi-
Nasrillah)

The Mess_engeg)%‘:‘%‘% said: L ) o ) ) )

"5e&0 4 0 U35 V35 DY) 4 80 el e oS O 51 a0e Sy oGl 138 A RSN L5 V5 3 G & Y 5 Sl BN AL G 5N 15 Salle
“This matter will certainly reach every place touched by the night and day. Allah will not leave an urban house nor a rural
house except that Allah will cause this religion to enter it, by which the honorable will be honored and the disgraceful will
be disgraced. Allah will honor the honorable with Islam and he will disgrace the disgraceful with unbelief’.

The Prophet r set out going about and doing his da‘'wah being fully confident and totally trusting that Allah would help
him and grant him victory, that this religion would extend to the eastern and western parts of the earth by the Will of Allah
S8 and that even if the whole world join together to form a coalition waging war on Islam, Allah i /3= will make
it emerge triumphant and victorious. o
On the authority of Thawban D who reported that the Messenger of Allah 3% said: )

"ea x5 e i Al llh &5 el a5 W5 &8 Y o35 Al )"
“Allah has unfolded for me the earth to the extent that | saw its eastern and western parts. The kingdom of my community
(ummah) will reach as far as what has been unfolded to me (Narrated by Muslim).

| | infer:

- I infer two pieces of good news from the two hadiths above.

[The Prophet’'s # Styles and Approaches in Doing Da‘wah:

The da‘'wah style of the Prophet ﬁ%a‘:?,yva/s marked by wisdom (hikmah) proceeding from the words of Allah
Aot s o] XA 3Be 1l 2K el?j&a—?élé‘ ¥

125. ud‘u ’ila sabili rabbika bi-I-hikmati wa--maw ‘izati1-hasanati wa-jadilhum bi-llati hiya 'dhsanu

“Invite to the Way of your Lord with wisdom and fair preaching, and argue with them in a way that is better”
(Sarat al-Nahl: 125)

This was clearly reflected in the way people were embracing Islam individually and collectively in groups.

On the authority of Ab Hurayrah <2~ who is reported to have said: al-Tufayl ibn “Amr al-DawsT (who was
from the clan or tribe of Daws) came to the Prophet %’%and said: ‘Daws have engaged in disobedﬂi‘g/nce and
refused (to listen), so call and supplicate to Allah to bring destruction upon them. The Messenger% turned
himself to face the direction of the giblah and raised his hands to the sky. So they said: “These people (i.e.
Daws) are doomed’. But (instead) the Messenger ?é% said: )

"ag I Lo53 aa) ;@!\ ‘?4-‘ <l Lo aal ;@5\“

“O Allah, guide Daws and bring them (to us) as rightly guided Muslims; O Allah, guide Daws and bring them

(to us) as rightly guided Muslims” (Narrated by al-BukharT). Thereafter, they all embraced Islam.

| | think and infer:

- Where in the story of al-Tufayl ibn ‘A.ng/r al-DawsT do you find wisdom being exemplified in the
Da‘wah Methodology of the Prophet e




Fair Exhortation (Maw'izah Hasanah):

The Messenger ‘3‘% went to great pains to instill in his Companions the methodology
of leniency and gentleness in doing da‘'wah for he used to address people with that which
was suitable and appropriate to their circumstances, contexts and levels of understanding
excercising leniency and kindness and avmdrn}g harshness and rogghness Allah v)\a,,o\m says:

[159 130,08 JT] {‘/Y\dPA))L»)FA};;ZGA-;&;G:“‘;&;MYVJA\LJ&LL}J )(..QJ u.-l:\l\\u‘ A:;;L:A }

159. fa-bi-ma rahmatin mina llahi linta lahum wa-law kunta fazzan ghaliza I-galbi la-nfaddd min hawlika fa-‘fu
‘anhum wa-staghfir lahum wa-shawirhum T I-’amri ...

“And by the Mercy of Allah, you dealt with them gently. And had you been severe and harshhearted, they would
have broken away from about you; so pass over (their faults), and ask (Allah's) Forglveness for them; and consult
them in the affairs...” (Sarat "Al ‘Imran: 159). The Messenger %sald to ‘A’ishah "

"415 f‘yr & e & ur"
“Allah loves kindness in all matters” (Narrated by al-Bukhari). AIIah \:Q/\M sard to Misa (Moses) and Hardin

a.-/ 27

(Aaron) when He sent them to the Pharaoh (Fir'awn): (444 { 3_9..4 A..SL.M; awju }
"fa-qUla lahd gawlan layyinan la‘allahd yatadhakkaru "aw yakhsha"
"And speak to him mildly and gently, perhaps he may accept admonition or fear Allah." (Sdrat Taha: 4)

| | respond with proof and rational argument (hujjah):

How do you respond to someone who claims that the current generation
has changed because societies have opened up to one another via the
Internet. Hence, it is fine to adopt sterness and harshness in doing da‘wah
until the youth are deterred and restrained and adhere to their religion

Arguing with what is best and constitutes best practice (Jidal bil-Husna):

Allah, )3, says: (25 & Sl VJ\{\;Z; w&yw,urﬁ & Q\M\@@uﬂj

125. ... wa-jadilhum bi-llatt hiya "ahsanu ‘inna rabbaka huwa "a‘lamu bi-man dalla ‘an sablllhl wa-huwa
‘a‘lamu bi-I-muhtadina

“...and argue with them with that which is best. Truly, your Lord knows best who has gone astray from His
Path, and He is the Best Aware of those who are guided...” (Surat al-Nahl: 125).

The Messenger ﬁd%%would not get angry or become emotional when someone argued with him about the
din (Islam and relion in general). Even if he did get angry, his anger would not influence and impact on his
discussion with his adversary On the contrary, he would argue with them in the best of ways. Allah 53
SAYS: s sySial { M\J’QJL Y\M&\&\ju\?)}

"wa-la tujadila "ahla I- kitabi "illa bi-llatt hiya "ahsanu .

“And argue not W|th the people of the Scripture (Jews and Christians), unless it be in (a way)

that is better ...” (Surat al-'Ankabat: 46).

ThIS was also the way the Messenger % behaved towards the Companions. It was reported by Abid
duum 06 «u)éa_ums m_m\» G 4L AL \,ru,bjﬁ)su:_”mdﬁu ‘\_Unﬂ;um ‘md}u)u du.». L;ul\u_r\l.rb.u@su\
EEY) & ‘fdu A d).mJ L 4»\} 08 «"uﬂluy 4.\;.:5\» 06 «r,@_rL@.A‘y 44}.\3.\ u.uLz.\\ Y}» d\ﬁ Se)d Py ‘5\3& 4»\} 08 «"s_\AY 4.\;4\»
0@ «Seliad 4.\;.:9\» 0@ «rag_:\}ay 4.\)434 u.n\.d\ \Jj» 0@ el 2 ‘;\lu A.U‘J N 0@ «"«ﬂ:\;‘){ 4.:;45\» 0@ «?@_:Lul 4.:)4;.1 u.nu\ YJ» &
((H_\Y\AJ 4.:}.:;4 u.n\.d\ Y;» d\ﬁ Elel o Lr‘l"é A.\l‘_j N d\ﬁ «"rﬂﬂl;l 44;.\5\)) dlﬁ «H_rLan 4.\}.:;4 u.uLd\ }(j)) d\ﬁ Cleld P c_r‘l’A ‘m\j N

;w‘;\uﬂh@d\da.\uu&?h«uﬁwj ‘MJ@L)@JJ@\?@S\» B adle o8 alaé (8
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A young man came to the Prophet%’&%ﬁ% and he said, “O Messenger of Allah, give me permission to commit
adultery (zina).” The people turned to him and rebuked him saying, “Quiet! Quiet!” The Prophet said, “Come
closer.” The young man came closer to him and he told him to sit down. The Prophet said, “Would you like that
for your mother?” The man said, “No, by Allah, may | be sacrificed for you. People would not like it for their
mothers.” The Prophet said, “Would you like that for your daughter?” The man said, “No, by Allah, may | be
sacrificed for you. People would not like it for their daughters.” The Prophet said, “Would you like that for your
sister?” The man said, “No, by Allah, may | be sacrificed for you. People would not like it for their sisters.” The
Prophet said, “Would you like that for your aunts?” The man said, “No, by Allah, may | be sacrificed for you.
People would not like it for their aunts.” The Prophet placed his hand on him and he said, “O Allah, forgive his
sins, purify his heart, and guard his chastity.” After that, the young man never again turned to anything sinful.

| | think and propose:

- What is the suggestion that you are making to your classmates to protect and safeguard

themselves from adultery?

upon?

Being a Good Example (Qudwah Hasanah):

Many of the polythesists and idolators embraced Islam and found peace in the heaets and
minds when they saw the words of the Prophet 3’&’&? exemplified in his action and embodied in his
personality. He was the example and a role model par excellence for his Companions ! to the extent
that Allah _\$, 3= described him being an Uswah Hasanah (Good and Exemplary Model) saying:
(21 o8] J\.{A‘“\‘ﬁj}q\‘/‘;ﬁg@\i};;(@ Ao YoAP d—"‘”d('Q e %
"la-qad kana lakum fi rasull llahi "uswatun hasanatun li-man kana yarja llaha wa-l-yawma I-’akhira wa-dhakara
llaha kathiran"
“Indeed in the Messenger of Allah (Muhammad SAW) you have a good and exemplary model to follow for him
who hopes in (the Meeting with) Allah and the Last Day and remembers Allah much...” (Sdrat al-’Ahzab: 21).
Lady ‘A’ishah " described him saying: i G g
“The moral character of the Prophet was the Qur’an” (Narrated by Muslim). So, when the Prophet ﬂ“é’sfwould
order Muslims to observe truthfulness, trustworthiness, good neighborliness, fearing Allah <, etc. the
Companions did not have exert effort and go to great pains to find out what the Prophet‘})‘c&mtg meant and intended
in that regard; rather they would only have to look at his action and follow his example. The Messenger 3‘%&%
whenever he charged people with a task he would be the first to execute it. Here is an example of him carrying
bricks and blocks with his his noble hands in order to participate in the building of the Prophetic Mosque (al-
Masjid al-NabawT) and another example of him taking an axe to help in the digging of the trench (al-khandaq).

« | specify:
the distinctive features of a ‘good exemplary model’ that you would like to see in yourself.



Seeking Facility and Ease (Taysir) and Giving Good News (Tabshir):

The Prophet %:% instilled in the hearts and minds of his Companions ! facility and easement (yusr). This is
because whenever he was given a choice between two matters, he would choose the easier of the two as long as
it did not constitute a sin. When he sent Abd Masa al-’Ash‘arm and Mu‘adh ibn Jabal to Yemen, he advised them
saying:

,,,,,

“Facilitate and make things easy and don't comphcate and make thlngs difficult; give good news and don’t
scare and drive (people) away; Be united and work together collaboratively and don't be d|V|ded (Narrated by
Muslim). Facilitation (taysir) goes hand-in-hand with giving good news (tabshir); the Prophet :?g:,‘é used to give his

Companions good news of reward from Allah OJ\,QM\SM. In thls regard, he sa|d
"Mbs” ?}" ?L‘” )}JL! A;L.un ‘_J\ elu\ Gﬂ u.uLmA” )....u

“Give those who walk to the mosque in darkness, the good news of a complete and full light on the Day of
Resurrection” (Narrated by al-Tirmidhr).

| | infer:

through dialogue and discussion, the qualities that a Muslim must possess in order for him to be
characterized by the two qualities of taysir (facilitating matters) and tabshir (giving good news).

[The Prophetic Method of a Muslim’s life:

The Companions were schooled and trained in the methodology of Allah’s Messenger :«% until it became for
them a mode of behavior that is deeply ingrained in them by which they lived and upon which they reared and
raised their children. They followed this methodology after the Prophet 3‘{:}? generation after another until Islam
spread by virtue of this methodology. In East Asia, entire communities and nations embraced Islam due to the
conduct and behavior of Muslim merchants and their benevolent treatment of these indigenous communities and
nations both in word and deed.

| | design:

a presentation clarifying the true image of Islam as | understand it from the methodology of Prophet
£ in doing da‘wah.

| | summarize:

the dangers of tashaddud (execessive strictness) on Islamic Da‘wah.




The Da‘wah Methodology of the
Prophet :3’5%

Styles and Approaches of

Characterisrtics of the The concept of the
the Prophetic Methodology of Prophetic Methodology of Prophetic Methodology of
Doing Da‘wah Doing Da‘wah

Doing Da‘wah




Student Activities

| | answer by myself:

1. What is the concept of the Prophetic Methodology of Doing Da‘'wah?

2. | classify the characteristics of the Prophetic Methodology and styles and approaches of the

Prophet 5@% in the doing da‘wah in the table below:

4 Characteristics of the Prophetic
Methodology

Styles and Approaches of the Prophetic )

Methodology of Doing Da‘wah

/

3.1 f|nd a solution: You received a message wherein someone says that he has seen the Prophet
=% in a dream and he commanded a certain thing, and now this person wants people to circulate

this message.




The Da‘wah MetthgIogy of the
Prophet 3‘%&%

| | enrich my experience

4. | design a project in which | explain the methodology of a Muslim student: How he can be a da‘1

(caller) to Allah \<::3-. through his moral character being guided by the Prophetic Methodology
of doing da‘wah.

| assess myself

5. | assess the effect that the lesson on the Prophetic Methodology of doing da‘wah has on my
behavior and worship.

/ D
Level of Achievement

SN Area of Application
Average Good Excellent

| am clear with everyone in both what | say

1 and do.
2 | am lfeen on representing and exemplifying
Islam in my behvior.
| strive to serve the din (religion) of Allah
’ PSR
4 | am serious and hardworking in my studies

and not negligent and lazy.

| regard my teacher as my exemplary model and
5 therefore, | respect him and acknowledge his value
— and true worth _







Study Plan

School

Hybrid education in the Emirati school
Within the strategic dimension of the development
plans in the Ministry of Education, and its endeavor
to diversify education channels and overcome all the
challenges that may prevent it, and to ensure continuity
in all circumstances, the Ministry has implemented a

hybrid education plan for all students at all levels of
education.

Pre-

kindergarten/
kindergarten

learning

e-learning

Channels for obtaining a textbook:
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SmartLearning Program

Electronic units
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Doctorate Degree / Applied Sciences

(3-5 Years)
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Arab Emirates

Postgraduate Diploma / Applied Sciences
(1-2 Years)

Bachelor’s Degree / Applied Sciences
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Classifications

Master’s Degree

Dual Degree
Bachelor’s/Master’s

Master’s Degree

(2 Years)

}

Postgraduate Diploma
(1 Year)

(2 Years)

International

@ (3-5 Years)

}

Postgraduate Diploma
(1-2 Year)

(4-5 Years)

Bachelor’s Degree / Applied Sciences Bachelor’s Degree

International
Classifications
UAE National Qualifications Framework

Advanced University

Enrollment
(3 Years)

(3-4 Years)

The Ministry coordinates with national higher education institutions to admit students in various majors in line with the needs of the labour
market and future human development plans. Higher Education institutions also determine the number of students that can be admitted
according to their capabilities, mission and goals. They also set the conditions for students’ admission to various programmes according
to the stream they graduated from, the levels of their performance in the secondary stage, and their results from the Emirates Standard
Assessment Test.

Integration and coordination between General and Higher Education systems allow for the approval and calculation of school

study courses within university studies according to the school stream and university specialisation, which reduces the duration of
university studies.
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Applied Technology
Secondary School Program

national test scores

Grades 9-12 Ages 14-18 (4 years)

Elite Program (Grades 5-8)
Top 10 percent of students in national test scores
Ages 10-14 (4 years)

Grades 5 - 8
Ages 10-14 (4 Years)

International
Classifications

Basic Education

Grades 1 -4
Ages 6-9 (4 Years)

International

A

Early Childhood

Kindergarten Ages 4-6 (not compulsory)
Nursery/ Care Ages 0-4 (not compulsory)

International

Theoretical

Starting Age
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